
although the seat of the bishopric of Rome, had a more complex history. The
Commune, as previously noted, played a role in the Schism. However, it ceded its
power to Boniface IX in 1398. After the death of Boniface in 1404, Rome suffered
upheavals until Martin V made his papal entry in 1420. The complexity of Rome in
the period of Schism is illustrated by the efforts of both papacy and Commune to con-
trol the Veronica, the cloth on which the face of the suffering Christ was believed to be
imprinted.

Avignon had its own complex history. Papal residence brought a large influx of pop-
ulation. The citizens had a government and taxes; but the papacy predominated, even
while Gregory XI and Clement VII were absent in Italy. Clement, once back in Avignon,
performed all papal rituals. The first French subtraction of obedience from Benedict
XIII involved the citizens of Avignon, as well as the French dukes and the cardinals.
A second subtraction (1408–1411) led to fortification of papal sites and violence in
the city. The citizens were active in opposing Benedict’s Catalan troops. By the time
the Catalans left in 1411, Avignon had begun losing population. After 1411, Avignon
gave allegiance to John XXIII and then to Martin V. However, the city had ceased
being a major factor in the Schism.

Over all, the Schism gave many, not just dukes and kings but also urban nobles and
communes, chances to assert themselves. However, as Rollo-Koster’s book shows, the
end of the Schism brought about a restoration of a unified papacy under Martin V,
including increased control of Avignon and, eventually, of Rome itself.

Thomas M. Izbicki
Rutgers University Emeritus
doi:10.1017/S0009640723003050

The Roman Mass from Early Christian Origins to Tridentine Reform.
By Uwe Michael Lang. Cambridge: Cambridge University Press,
2022. X + 445 pp. $114.99/£89.00 hardcover.

I have always thought that the history of liturgy was too important to be left to liturgists,
since they tended to have too much skin in the game and so shaped their narratives in
teleological ways that argued from and for their own standpoints. However, Fr Lang, an
Oratorian priest and liturgist of distinction, has proved me wrong. Fr Lang’s curial expe-
rience, combined with his longstanding knowledge of, and deep familiarity with, early
Christian theology and worship, has clearly made him alive to the organic ways in which
the RomanMass has developed from the time of Ambrose’s Eucharistic Prayer in the fourth
centuryCE to arrive at theMissale romanumof 1570.The latter, for Lang, doesnot represent
either the inevitable outcome of previous developments or a liturgical straightjacket that was
imposed by Rome at the expense of local and regional practices—but rather was adopted
often alongside the latter, which continued to persist not only in such distinct forms as
the Ambrosian rite at Milan or theMozarabic rite at Toledo, but alsomorewidely wherever
such local traditions could be shown to have at least a 200-year history.

This was no less true for Lang as it was for his mentor Joseph Ratzinger, who the
former quotes with approval when the future Benedict XVI, in response to attempts
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to derive the Eucharistic liturgy from the Last Supper, observed: “the Last Supper is the
foundation of the dogmatic content of the Christian Eucharist, not of its liturgical form.
The latter does not yet exist” (37, italics added). As Lang puts it pithily later in the same
chapter, “The search for the origins of the Christian liturgy certainly vindicates
Newman over Erasmus” (48). In other words, given the fragmentary nature of the sur-
viving evidence, ad fontes is less appropriate than the insight of Lang’s fellow Oratorian,
encapsulated in the very title of John Henry Newman’s Essay on the development of
Christian doctrine. One particular occasion, according to Lang, where twentieth-century
liturgical scholarship has allowed itself be led astray relates to the misattribution of the
so-called Apostolic tradition (a Eucharistic prayer in the Church order) to Hippolytus
of Rome, which would thus be seen as representative of liturgical practice in early third-
century Rome, when in fact it was not written by a single author but was a compilation
of Near Eastern (likely Egyptian or Syrian) origin. As Lang drily observes in an unan-
swerable footnote (82n9; picked up again in 106n8), this invented tradition—though he
prefers the more polite adjective “reconstructed”— “has had significant impact on litur-
gical reform after the Second Vatican Council.”

Similarly, far from returning ad fontes, post-Vatican II liturgical reform did away
with any remaining vestiges of early medieval Roman stational and processional liturgy,
which were still to be found in the Mass formulary for specific days in the temporal
cycle of the Tridentine missal. Lang concludes his scrupulous analysis of the pope’s sta-
tional liturgy by reminding us that the so-called Ordo romanus I, which gives us the
oldest available description of the ritual shape of the Roman Mass, is a script for litur-
gical actors who were mostly clerics. After problematizing attempts to “essentialize” and
identify a specifically “Roman” character to the Roman Mass, Lang moves on to argue
in two capstone chapters (6 and 7), respectively, that the experiences of Frankish and
Franciscan appropriations and adaptations of the Roman rite immeasurably enriched
their source. In due course, the “mixed Roman-Frankish Rite was established in the
papal city itself and became the foundation for further liturgical development in the
Latin Church” (255) before the mendicant Franciscans provided the more mobile
papal court with a liturgy better adapted to its needs than the stational one was.
However, Lang notes that for liturgists of the mid-twentieth century, such adaptations
were disapproved of, anachronistically, as not corresponding to a “pristine Roman
tradition” (255).

By contrast, Lang considers that this mutually beneficial dialectic between prescrip-
tion and experience continued in the later Middle Ages, which accordingly should def-
initely not be seen as representing a period of decline. Instead, Lang treats the reader to
a sprightly and well-informed survey of the literature that has done so much to help us
recover the participative role played by the laity—whose “liturgical literacy” was more
developed than hitherto thought—as well as to appreciate the degree to which the
Roman Mass was a synaesthetic experience, engaging all the senses. Lang also makes
the crucial point that the advent of print actually brought about an even greater diver-
sity, rather than uniformity, in liturgical books, since diocesan bishops did not have
effective control over local printers.

The book closes with a very well-informed treatment of the immediate context to the
publication of the revisedMissale romanum of 1570. It is perhaps indicative of the hege-
mony enjoyed by the scholars who have quietly imposed a post-Vatican II liturgical
“consensus” on the historiography that Lang’s footnotes are mainly to primary sources.
One important detail that does not feature in the invariably negative coverage of the
Trent’s treatment of liturgy, which had previously eluded me, was that in early April
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1562 the Spanish bishops presented a memorandum to the papal legates who oversaw
proceedings that suggested: “a unified breviary and missal ‘used in all churches’ with a
separate proper of saints for each diocese” (346, emphasis added). Although this initia-
tive did not get anywhere at the Council, the promulgation of its decrees within Spain
and its overseas empire did explicitly allow for the continued celebration of existing
local cults.

In his lucid discussion of the shape of the Tridentine mass, Lang notes that although
it stood in continuity with the rites used by the papal curia in the thirteenth century
and even, in parts, with the earlier papal Stational Mass of Ordo Romanus I, it
also embraced, indeed gave priority to, the so-called low Mass, which, as its Latin
name, Missa lecta, suggests, was spoken rather than sung by the celebrant. This
emphasis on the low Mass better suited the liturgy in places that lacked the liturgical
infrastructure—singers and assistants—for celebration of high Mass, which of course
included not only the extra-European missionary lands but also the “other Indies” in
the rural backwaters of the Old World. This final chapter also includes an excellent dis-
cussion of the architectural, spatial, and sonic contexts within which the authoritative
contribution of Carlo Borromeo, Cardinal-archishop of Milan, whose influence was
global in scope, rightly receives the lion’s share of the author’s attention. In conclusion,
I believe that this volume represents a major achievement.

Simon Ditchfield
University of York

doi:10.1017/S0009640723003098

The Medieval Hospital: Literary Culture and Community in England,
1350–1550. By Nicole R. Rice. ReFormations: Medieval and Early
Modern. Notre Dame, IA: University of Notre Dame Press, 2023.
vii, 405 pp. $95 hardcover; $75 epub.

The Medieval Hospital offers a literary history of three English hospitals—St Leonard’s
in York, St Bartholomew’s in London and St Mark’s in Bristol—which, Rice contends,
present “unique yet neglected sources for late medieval English literary and cultural his-
tory” (1). Rice convincingly argues that hospital staff and residents adopted an
Augustinian approach to lay reading and devotional practice that fostered literary pro-
duction. Manuscripts and early printed books were used by these three hospitals to
define, reinvent, and justify their existence during reform movements and the
English reformations. The book presents a lucid and intelligent argument that builds
on the methods and findings of such recent scholarship as Adam J. Davis’s The
Medieval Economy of Salvation: Charity, Commerce, and the Rise of the Hospital
(Ithaca, NY: Cornell University Press, 2019) and Sethina Watson’s On Hospitals:
Welfare, Law, and Christianity in Western Europe, 400–1320 (Oxford, UK: Oxford
University Press, 2020).

Chapter 1 explores St Leonard’s sponsorship of the Purification of the Virgin pag-
eant as part of York’s Corpus Christi cycle. The original text of the play does not sur-
vive; what does survive is the ordo paginarum, a cast list from 1415, and a revised text
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