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Abstract
In this commentary, I consider Mariátegui’s globality. I begin by discussing his status as
the pre-eminent Latin American Marxist. I then consider the fact that he continues to be
ignored or marginalised by scholarship in English on Marxism and the global history of
the Left. I note, however, that in recent years, ‘global’ interest in Mariátegui (i.e. beyond
Latin America) has increased. This leads me to a consideration of two types of
Mariátegui’s globality. First, a globality produced by his growing purchase as an ‘epistem-
ologist of the South’ which is extending the applicability of his thought beyond Latin
America. And second, a globality expressive of his role as a global actor; as someone
who (i) sought to experience life globally, (ii) drew on global ideas, or ideas with globalis-
ing (or universalising) ambitions, to make sense of his own (local) context, and (iii) oper-
ated as an original interpreter of the global.
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In early 2019 an exhibition opened at the Reina Sofía Museum in Madrid titled The
Avant-Garde Networks of Amauta: Argentina, Mexico, and Peru in the 1920s.
According to the exhibition website: ‘Without doubt, the Peruvian journal
Amauta (1926–1930), founded and directed by José Carlos Mariátegui
(Moquegua, Peru, 1894 – Lima, Peru, 1930), was one of the most influential pub-
lications in twentieth-century art.’ Curated by Beverley Adams and Natalia Majluf,
the exhibition, which later travelled to the Museo de Arte de Lima, the Palacio de
Bellas Artes in Mexico City, and the Blanton Museum in Austin, Texas, succeeded
in giving Amauta, and by extension, Mariátegui, the visibility that they clearly
deserve.1

As the success of, and reactions to, the exhibition revealed, Mariátegui retains a
wide appeal over 90 years after his death. In this article, I discuss Mariátegui’s
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1Beverly Adams and Natalia Majluf, Redes de vanguardia: Amauta y América Latina, 1926–1930 (Lima:
MALI, 2019). The exhibition was reviewed glowingly in both the Financial Times and The Economist; pub-
lications that do not usually celebrate the work of Marxists. See Bello, ‘The Wisdom of José Carlos
Mariátegui’, The Economist, 17 April 2019; Rachel Spence, ‘The Short-Lived but Brilliant Latin
American Journal Amauta’, Financial Times, 8 March 2019.
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globality. The ‘global turn’ in the social sciences and particularly in history offers a
useful perspective from which to rethink Mariátegui. Attention to the different ways
in which economic, social, political and cultural interconnections and interdepend-
encies, as well as ruptures and asymmetries, have shaped the world seems salutary
as a corrective both to historical diffusionism (the idea that all history is necessarily
derivative of the history of the West) and methodological nationalism (the tendency
to view the nation-state as the necessary unit of historical analysis).2 Drawing on
this scholarship, I argue in this article that Mariátegui’s globality merits attention.3

The concept of globality is used in somewhat different ways in different disci-
plines. Arturo Escobar warns of the dangers of ‘imperial globality’ – ‘this new
Global Empire […] articulates the “peaceful expansion” of the free-market econ-
omy with omnipresent violence in a novel regime of economic and military glob-
ality’ – while, conversely, Denise Ferreira da Silva notes that ‘foregrounding
globality can contribute to the kind of anticolonial account of global capitalism
appropriate to a radical version of the critical ethnic studies project’.4 Erin
K. Wilson defines globality as ‘a social condition, potentially the end-point of glo-
balization, whereby individual and collective consciousness is focused increasingly
at the global level and away from the national level’.5 It is a ‘figure of thought’; a
‘perspective based on the idea of globality takes as its starting point the condition
of our common existence on the same globe in order to better understand the for-
mal unity of our globe and its evident contradictions’.6

Globality can perhaps be defined most simply in relation to its antonym: locality.
If globalisation is a process marked by an increasing interconnection and inter-
dependence on a planetary scale, then perhaps globality is a condition that
expresses that process. In the analysis that follows I distinguish two forms of glob-
ality: on the one hand, the increasing global purchase of Mariátegui’s ideas, as mea-
sured by the extent to which his thought is referenced at a global scale either in
scholarly work or beyond in a manner that emphasises its global applicability
while, often, insisting on its Latin Americanness or Andeanness. This is a globality
that in some ways reflects a departure from a scholarship that anchors Mariátegui’s
thought to Peru or Latin America – seeing Mariátegui as the source of a specifically
Latin American form of Marxism – but which retains elements of it.7

2For one of the best introductions to this scholarship, see Sebastian Conrad, What Is Global History?
(Princeton, NJ: Princeton University Press, 2017).

3I am sympathetic to Frederick Cooper’s critique of the ‘globalization fad’. I explore here Mariátegui’s
globality not as an expression of an inexorable process of European or US-led globalisation but rather as
a specific instance of a globality that is forged in the experience of critically assessing that process. See
Frederick Cooper, ‘What Is the Concept of Globalization Good For? An African Historian’s Perspective’,
African Affairs, 100: 399 (2001), pp. 189–213.

4Arturo Escobar, ‘Beyond the Third World: Imperial Globality, Global Coloniality and
Anti-Globalisation Social Movements’, Third World Quarterly, 25: 1 (2004), pp. 207–30; Denise Ferreira
da Silva, ‘Globality’, Critical Ethnic Studies, 1: 1 (2015), pp. 33–8.

5Erin K. Wilson, ‘Globality’, in George Ritzer (ed.), The Wiley Blackwell Encyclopedia of Globalization
(Oxford: Wiley Blackwell, 2012).

6Ludger Kühnhardt, ‘Globality: Concept and Impact’, in Ludger Kühnhardt and Tilman Mayer (eds.),
The Bonn Handbook of Globality, vol. 1 (Cham: Springer, 2019), p. 19.

7Examples of the scholarship include José Aricó,Mariátegui y los orígenes del marxismo latinoamericano
(Buenos Aires: Siglo XXI, 1980); Robert Paris, La formación ideológica de José Carlos Mariátegui (Mexico
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But I am interested in examining another type of globality: while scholars have
drawn attention to Mariátegui’s ‘internationalism’, arguably a necessary dimension
to any type of interwar Marxism in the age of the Communist International
(Comintern, also known as the Third International), they have until recently tended
to overlook his role as a global, as opposed to primarily local (i.e. Peruvian or, at
most, Latin American), actor; as someone who was shaped by, but also helped
build, global interconnections and interdependencies, and, more specifically, as
someone who (i) sought to experience life globally, (ii) drew on global ideas, or
ideas with globalising (or universalising) ambitions, to make sense of his own
(local) context, and (iii) operated as an original interpreter of the global.

In exploring both forms of Mariátegui’s globality, I note that analyses that stress
or even celebrate the first form of globality often pay limited or partial attention to
the second while studies of global history, particularly those that focus on the his-
tory of Marxism and the Left, have so far failed to acknowledge Mariátegui as a
thinker of the global.

Mariátegui and Latin American Marxism
Viewed from Peru, or even Latin America, Mariátegui looms large – his status as a
key twentieth-century thinker unquestioned and increasingly acknowledged.
Although this status was established as early as the 1920s, it was reaffirmed in
the 1970s and 1980s when a wave of new scholarship recast him as the pre-eminent
Latin American Marxist theorist. Antonio Melis famously called Mariátegui ‘the
first Marxist of America’.8 Writing in 1978, the Argentine intellectual José Aricó
argued that Mariátegui’s key work, 7 ensayos de interpretación de la realidad pe-
ruana, ‘represents the most important contribution of Latin American Marxism
to the cause of world revolution […] [It] remains, 50 years after its publication,
the only major theoretical work of Latin American Marxism’.9 More recently, the
intellectual historian Nicola Miller has noted: ‘Mariátegui has been hailed, rightly,
as one of the earliest Latin American thinkers to apply Marxism flexibly and cre-
atively to a specifically Latin American context, and his resulting influence on vari-
ous sectors of the region’s Left has been thoroughly documented.’10

Mariátegui’s short life is compelling and, though relatively well-known, worth
retelling briefly; as will become clear in the final section, his life trajectory is key
to his globality. Born in the small town of Moquegua in 1894, Mariátegui never
met his ‘patrician’ father (the Mariátegui family can trace its lineage at least to
Francisco Javier Mariátegui, 1793–1884, a ‘prócer’ or hero of independence from
Spain) and was raised by his single mother. After a childhood accident, his mother
moved him (and his siblings) to Lima to access better medical treatment than was

City: Siglo XXI, 1981); Oscar Terán, Discutir Mariátegui (Puebla: Editorial Universidad Autónoma de
Puebla, 1985); Harry E. Vanden, National Marxism in Latin America: José Carlos Mariátegui’s Thought
and Politics (Boulder, CO: L. Rienner, 1986); Marc Becker, Mariátegui and Latin American Marxist
Theory (Athens, OH: Ohio University Press, 1993).

8Antonio Melis, Leyendo Mariátegui, 1967–1998 (Lima: Empresa Editora Amauta, 1999).
9Aricó, Mariátegui y los orígenes, quotes on pp. ix and xix.
10Nicola Miller, Reinventing Modernity in Latin America: Intellectuals Imagine the Future, 1900–1930

(New York: Palgrave Macmillan, 2008), p. 144.
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available in the city of Huacho, 50 kilometres north of Lima, where they were living.
Mariátegui spent several months in hospital where he learnt to read and write.
Although he recovered from the operation, he was left with a limp. His close friend,
the poet Abraham Valdelomar, called him ‘el cojito genial’ (‘the lame genius’). Poor
health and disability would shape Mariátegui’s life.11

Although he never attended university – he was widely praised for being an
‘autodidact’ – by his teens, while working for several of Lima’s newspapers and
enjoying membership of Lima’s bohemian set, Mariátegui established himself as
one of Peru’s most influential intellectuals (he published over 2,500 articles during
his lifetime). He was exiled in 1919 by President Augusto B. Leguía, who viewed his
increasingly radical political journalism (in newspapers such as La Razón) and links
to both the student movement and the organised working class as a threat. During
this time, Mariátegui had moved towards a socialism that was ‘protest and denun-
ciation’.12 He spent four years in Europe, primarily in Italy, where he became
acquainted with the cultural vanguard and left-wing political scene, met his wife,
Anna Chiappe, and travelled to several countries, including France and
Germany. He would return to Peru, as he famously put it, a ‘marxista convicto y
confeso’ (a ‘convicted and confessed Marxist’).

Upon his return to Peru in 1923, Mariátegui quickly regained his status as a key
intellectual figure. He developed strong links with Peru’s small labour movement
through his stewardship of the Universidades Populares González Prada
(González Prada Popular Universities, UPGP),13 set up a publishing house called
Minerva (with his brother, Julio César), and established the journal Amauta, argu-
ably the most important avant-garde cultural magazine in Latin America at the
time. In 1924, during a particularly acute health crisis, doctors amputated his
right leg. He became a wheelchair user and would experience several episodes of
severe ill health in the next few years but continued his political and cultural
work. The publication of his 7 ensayos in 1928 cemented his reputation as one
of the most original intellectuals in Latin America but also as a Marxist innovator,
owing to its focus on the revolutionary potential of Peru’s Indigenous population.14

In the late 1920s, he established the Confederación General de Trabajadores del
Perú (General Confederation of Peruvian Workers, CGTP) and the Peruvian
Socialist (later renamed Communist) Party. Famously, he engaged in fierce

11See Paulo Drinot, José Carlos Mariátegui o el ‘cojito genial’: Historia y discapacidad en el Perú (Lima:
Planeta, 2023).

12José Luis Rénique, La nación radical: De la utopía indigenista a la tragedia senderista (Lima: La
Siniestra Ensayos, 2022), p. 132.

13The UPGP were a worker education initiative set up in the wake of the education reform movement
that swept Latin America after 1919. See Ricardo Portocarrero, ‘José Carlos Mariátegui y las Universidades
Populares González Prada’, in Gonzalo Portocarrero, Eduardo Cáceres and Rafael Tapia (eds.), La aventura
de Mariátegui: Nuevas perspectivas (Lima: Fondo Editorial Pontificia Universidad Católica del Perú, 1995),
pp. 389–420.

14Close to 90 editions of this book, in Spanish, Russian, French, English, Italian, Portuguese, Hungarian,
German, Chinese, Japanese and Greek, have since been published. On Mariátegui’s ideas about the revo-
lutionary potential of the Indigenous population and his links to Indigenous organisations, see Gerardo
Leibner, El mito del socialismo indígena en Mariátegui (Lima: Fondo Editorial PUCP, 1999). For a recent,
sophisticated examination of this topic, see Daniel Sacilotto, Universality and Utopia: The 20th Century
Indigenista Peruvian Tradition (London: Anthem Press, 2023), Chapter 2.
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polemics with Víctor Raúl Haya de la Torre, the leader of the Alianza Popular
Revolucionaria Americana (American Popular Revolutionary Alliance, APRA – a
mass-based party), and with the Comintern, which contributed to his intellectual
standing.15 He died, aged 35, on 16 April 1930.

Following his death, Mariátegui’s influence on the Peruvian Left, and beyond,
declined.16 The Peruvian Communist Party that he had founded in 1928 (originally
as the Peruvian Socialist Party) aligned itself closely, under the leadership of
Eudocio Ravines, with the Comintern during its ‘class versus class’ phase. In this
context, Mariátegui’s ‘heterodox’ or ‘open’ Marxism became anathema, even
counter-revolutionary, from the perspective of the Communist Party.17 In the
1940s, Soviet scholars such as Vladimir Miroshevsky, expressing the Comintern’s
views, denounced Mariátegui as a populist and rejected his adaptation of
Marxism to Peru.18 At the same time, the Peruvian Communist Party, led by
Jorge del Prado (an artist from the southern city of Arequipa who had been a
close friend of Mariátegui), began to reclaim him as a faithful Marxist–Leninist–
Stalinist, and therefore as an orthodox Marxist.19 This coincided with the publica-
tion of Mariátegui’s Complete Works, which made the two books he published dur-
ing his lifetime (La escena contemporánea, 1925; 7 ensayos, 1928) and numerous
other writings available to a wide readership.

Beginning in the 1960s, and more so in the 1970s and 1980s, a new generation of
scholars, Peruvian and foreign, many of whom met at a conference held in
Culiacán, Mexico, in 1980, to mark the 50th anniversary of Mariátegui’s death,
began to reinterpret his work in a context shaped by the Cuban Revolution and
the emergence of ‘New Lefts’ in Latin America and beyond.20 In addition to numer-
ous books and articles published in Peru and throughout Latin America, this new
scholarship found an important outlet in the journal Anuario Mariateguiano.
Eleven issues were published between 1989 and 1999. The Anuario published
scholarly articles but also contributed to promoting new research on Mariátegui
by including new materials, such as recently discovered correspondence or

15See Alberto Flores Galindo, La agonía de Mariátegui: La polémica con la Komintern (Lima: DESCO,
1980).

16Fernanda Beigel provides a useful periodisation of scholarship on Mariátegui, identifying three main
periods, which I broadly reproduce here: ‘The first age covers the period from 1930 to 1959, the next age
begins in 1959 and extends to the two-year period 1989–1991, and the third age can be dated from the fall
of the Berlin Wall to the present day.’ Fernanda Beigel, El itinerario y la brújula: El vanguardismo
estético-político de José Carlos Mariátegui (Buenos Aires: Editorial Biblos, 2003), p. 16.

17On Ravines, who later became a Cold Warrior and anti-communist, see Eudocio Ravines, The Yenan
Way (New York: Scribner, 1951); and Federico Prieto Celi, El deportado: Biografía de Eudocio Ravines
(Lima: Editorial Andina, 1979).

18See Aricó,Mariátegui y los orígenes; Harry E. Vanden, ‘Mariátegui: Marxismo, Comunismo, and Other
Bibliographic Notes’, Latin American Research Review, 14: 3 (1979), pp. 61–86.

19Later, as the Party underwent its own process of de-Stalinisation, as part of the broader global process,
spurred by Nikita Kruschev, and initiated following the 20th Congress of the Communist Party of the Soviet
Union in 1956, del Prado dropped the claim that Mariátegui was a Stalinist. See David Sobrevilla, El marx-
ismo de Mariátegui y su aplicación a los 7 ensayos (Lima: Fondo Editorial de la Universidad de Lima, 2012),
pp. 46–53.

20See the recently published volume, which collates the papers presented at the conference: Martín
Cortés and Diego García (eds.), Redescubriendo a Mariátegui. El coloquio de México (1980). Textos, discu-
siones y documentos (Lima: Fondo Editorial Universidad Nacional Mayor de San Marcos, 2023).
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photographs, interviews with people who had known Mariátegui, reviews of new
works on Mariátegui, and information on Mariátegui-related events.

The Peruvian historian Alberto Flores Galindo’s book La agonía de Mariátegui,
first published in 1980, which, among other topics, examined the tensions between
Mariátegui and APRA on the one hand and the Comintern on the other, arguably
represents the most important contribution of this generation to rethinking
Mariátegui. It offered a reading of Mariátegui’s thought and political praxis influ-
enced by debates within the Peruvian Left as the country moved from dictatorship
to democracy in the late 1970s and 1980s (and to over a decade of armed conflict
following Sendero Luminoso (Shining Path)’s decision to initiate armed struggle in
1980).21 Mariátegui’s heterodoxy now became an asset and, like Gramsci in Europe,
he was claimed as the intellectual forefather of new political movements, like the
Partido Unificado Mariateguista (Unified Mariateguist Party, PUM (1984–95))
led by Javier Diez Canseco, and, more problematically, Sendero Luminoso.22

However, Mariátegui’s newfound influence was not limited to Peru. Elsewhere in
Latin America, from the 1970s and 1980s onwards, scholars like Oscar Terán,
Florestan Fernandes and Michael Löwy, among others, (sometimes writing from
exile) refocused attention on Mariátegui as part of a broader attempt to identify
a specifically Latin American Marxist tradition. Mariátegui’s rethinking of
Marxism from a Peruvian perspective, attentive to the revolutionary potential of
the Indigenous population, and his seemingly ‘open’ or non-dogmatic approach
to how it might be adapted to local conditions, proved appealing as the region’s
Lefts sought to reinvent and reinvigorate themselves in a context shaped by military
regimes, transitions to democracy and a prevailing sense that Soviet-style commun-
ism and European Marxism more broadly had little to offer them.23

Mariátegui’s status as the father of Latin America’s Marxist Left, and perhaps
more so, of a Latin American revolutionary tradition,24 was illustrated in a particu-
larly telling way in the 2004 film Motorcycle Diaries by Brazilian director Walter
Salles. Based on Ernesto Guevara’s famous travel diaries (and those of his compan-
ion, Alberto Granado), the film is an account of Guevara’s 1952 trip across South
America and combines the road movie and coming of age genres to put forward the
idea that this experience of travel had a deep impact on Guevara and shaped his
revolutionary outlook, in effect triggering his transformation into ‘Che’, the hero
of the Cuban Revolution and the symbol of global revolution in the 1960s.

In the film, Guevara is shown in Lima meeting Hugo Pesce, a Peruvian doctor
who was a close friend of Mariátegui (Pesce was a co-founder with Mariátegui of
the Peruvian Socialist Party in 1928 and co-owner, with Mariátegui, of a

21Flores Galindo, La agonía de Mariátegui.
22On Sendero Luminoso’s appropriation of Mariátegui, see Ángel Ilich Heredia Alarcón, ‘Para que no se

repita: Marcos interpretativos en el discurso de Sendero Luminoso: Un estudio de la representación de José
Carlos Mariátegui en el discurso senderista de la Fase Reconstitución’, Master’s thesis, Pontificia
Universidad Católica del Perú, 2018.

23See Michael Löwy, Le marxisme en Amérique Latine de 1909 à nos jours: Anthologie (Paris: F. Maspero,
1980) and Oscar Terán, Discutir Mariátegui. See also, Luiz Bernardo Pericás, ‘José Carlos Mariátegui e o
Brasil’, Estudos Avançados, 24: 68 (2010), pp. 335–61.

24Becker suggests that Mariátegui was a key inspiration for the Cuban and Nicaraguan revolutions but
does not provide very convincing evidence. Becker, Mariátegui and Latin American Marxist Theory.

6 Paulo Drinot

https://doi.org/10.1017/S0022216X24000233 Published online by Cambridge University Press

https://doi.org/10.1017/S0022216X24000233


Chrysler automobile). In a key scene, Pesce gifts Guevara a copy of Mariátegui’s 7
ensayos, which the young Argentine proceeds to read. These scenes serve to suggest
the key role that Mariátegui’s book played in Guevara’s political education. In fact,
Guevara did not read Mariátegui’s book until a few years later, when he received a
copy in Guatemala in 1954 from Hilda Gadea, the Peruvian exile who became his
first wife. More generally, whether Mariátegui had any real influence on Guevara’s
revolutionary thought or praxis is unclear.25

Today, interest in Mariátegui in Latin America remains strong, as even a super-
ficial overview of recent publications demonstrates. For example, in 2021 the
Argentine press Siglo XXI published an anthology of Mariátegui’s works, edited
by Martín Bergel, in the Biblioteca del Pensamiento Socialista series.26 In his
2021 survey of revolutionary thought and praxis in Latin America, El árbol de
las revoluciones, the Cuban author Rafael Rojas, who resides and works in
Mexico, devotes a whole chapter to Mariátegui and to the role that the Mexican
Revolution played in his political thought.27 In 2022, the sociologist Deni Alfaro
Rubbo published a study of Mariátegui’s influence in Latin American and particu-
larly Brazilian social scientific thought.28 Their publications, which are merely the
most recent examples of a large body of work produced in the region, about which I
will say more below, are proof of Mariátegui’s enduring influence in Latin
America.29

Mariátegui beyond Latin America
By contrast to his wide appeal in the region and in Latin Americanist scholarship,
Mariátegui’s status in English-language interpretations of fields of knowledge and
spheres of political action to which he contributed is less assured. Too often
Mariátegui appears as a metaphorical or even a literal footnote in the relevant
scholarship, if at all. In the 800-page Critical Companion to Contemporary
Marxism, part of the noted Historical Materialism series published by Brill, he is
mentioned once in an essay on liberation theology.30 In the volume Marxism
beyond Marxism, in which Arif Dirlik suggests that ‘Mao’s Marxism should not
be seen as a third world adaptation of a First World Marxism, nor yet as a local
deviation from a universal standard Marxism, but rather as an intervention in
Marxism itself, at once “globally” and “locally”’, Mariátegui, to whom such an

25On Guevara’s travels in Latin America and Peru, see Paulo Drinot (ed.), Che’s Travels: The Making of a
Revolutionary in 1950s Latin America (Durham, NC: Duke University Press, 2010).

26Martín Bergel, José Carlos Mariátegui: Antología (Buenos Aires: Siglo XXI, 2020).
27Rojas Rafael, El árbol de las revoluciones: Ideas y poder en América Latina (Madrid: Turner, 2021).
28Deni Alfaro Rubbo, O labirinto periférico: Aventuras do Mariátegui na América Latina (Rio de Janeiro:

Autonomia Literária, 2022).
29See also the recent volume edited by Sara Beatriz Guardia, which compiles the papers presented at a

2021 conference by scholars from Argentina, Brazil, Chile, Colombia, Mexico, Peru and Uruguay as well as
France, Germany and Spain. See Sara Beatriz Guardia, El pensamiento de Mariátegui en la escena
contemporánea del siglo XXI (Moquegua: Universidad Nacional de Moquegua, 2021).

30Jacques Bidet and Stathis Kouvelakis (eds.), Critical Companion to Contemporary Marxism (Leiden:
Brill, 2008), p. 227.
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approach would arguably apply, is not mentioned at all.31 In the edited collection
Twentieth-Century Marxism: A Global Introduction, Mariátegui does get a few
paragraphs in the chapter on Latin America but his contributions to Marxism
are not discussed in any of the other more thematic chapters.32

Similarly, despite his centrality to the history of communism in Latin America,
Mariátegui is not mentioned in either David Priestland’s The Red Flag, which
claims to provide ‘an original account of the Communist movement that fully
explores its global impact’ or in Robert Service’s Comrades: A World History of
Communism.33 In the Oxford Handbook of the History of Communism he is only
mentioned in the chapter on communism in Latin America, but he is absent
from the thematic discussions on ‘ideology’, ‘global moments’ or ‘communism
and culture’ about which Mariátegui, and scholars of Mariátegui, would have plenty
to say.34 In the three-volume Cambridge History of Communism, Mariátegui is fea-
tured in a short vignette in Geoff Eley’s early chapter – others given the vignette
treatment are Zhu Zhixin, Ho Chi Minh and M. N. Roy. But he is never mentioned
again in some 2,800 pages.35 Things are not much better in the two-volume
Cambridge History of Socialism, where he is only mentioned in reference to his
alleged influence on Hugo Chávez.36

Moreover, Mariátegui’s key role with regard to the labour movement in Peru,
and by extension, in Latin America, is ignored in major accounts of this field: he
is not mentioned at all in either Jan Lucassen’s ‘state of the art’ book on global
labour history or in Marcel van der Linden’s magnum opus on the same topic.37

Indeed, in books with claims to global coverage of issues on which Mariátegui
had much of interest to say or directly influenced, he is either absent or bundled
awkwardly with others. In Brigitte Studer’s ‘global history’ of the Comintern, he
is not mentioned at all; though she does not mention the 1929 Comintern confer-
ence in Buenos Aires either, where Mariátegui’s views were debated, so that is

31‘Introduction. Marxism, Communism and History: A Reintroduction’, in Saree Makdisi, Cesare
Casarino and Rebecca Karl (eds.), Marxism beyond Marxism (New York: Routledge, 2012), p. 11.

32Daryl Glaser and David M. Walker (eds.), Twentieth-Century Marxism: A Global Introduction
(Routledge: London, 2007).

33David Priestland, The Red Flag: Communism and the Making of the Modern World (London: Penguin,
2009). Quote from text in front inner jacket of the hardback edition. Robert Service, Comrades: A World
History of Communism (London: Macmillan, 2007). By contrast, Mariátegui does get an entry in Silvio
Pons and Robert Service (eds.), A Dictionary of 20th-Century Communism (Princeton, NJ: Princeton
University Press, 2010).

34S. A. Smith, The Oxford Handbook of the History of Communism (Oxford: Oxford University Press,
2014). Interestingly, Mariátegui does get a little more attention in French studies of the global Left. He
has a biographical entry, and is discussed in thematic chapters, in the recent 1,100-page volume by
Jean-Numa Ducange, Razmig Keucheyan and Stéphanie Roza (eds.), Histoire globale des socialismes,
XIXe–XXIe siècle (Paris: Presses Universitaires de France, 2021).

35Geoff Eley ‘Marxism and Socialist Revolution’, in Silvio Pons and Stephen A. Smith (eds.), The
Cambridge History of Communism (Cambridge: Cambridge University Press, 2017), pp. 52–4.

36Dario Azzellini, ‘Chavismo: Revolutionary Bolivarianism in Venezuela’, in The Cambridge History of
Socialism (Cambridge: Cambridge University Press, 2022), pp. 517–41.

37Jan Lucassen, Global Labour History: A State of the Art (Bern: Peter Lang, 2008); Marcel van der
Linden, Workers of the World: Essays toward a Global Labor History (Leiden: Brill, 2008).
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hardly surprising.38 This neglect is consistent with the tendency in the field of glo-
bal history to ignore Latin America.39 As I discuss in the final section, it is particu-
larly regrettable given that Mariátegui had so much to say about the global.

Nevertheless, in recent years ‘global’ interest in Mariátegui appears to have
grown. Using English-language publications for Mariátegui as a proxy for ‘global’
interest and Spanish-language publications as a proxy for ‘local’ interest (from
Peru and Latin America),40 the Ngram visualisations (see Figures 1 and 2) provide
useful if flawed data (only available up to 2019). Still, as the visualisations show,
some trends can be discerned. First, interest in Mariátegui in Peru and Latin
America began to decline in the 1990s and has not really recovered – in fact it
has dropped quite significantly (see Figure 1). Why is unclear; it is possible that
the drop is simply a reflection of the limited digitisation of recent Spanish-language
books.41 By contrast, and more important from the point of view of my argument,
‘global’ interest in Mariátegui, which declined slightly in the 1980s, has recovered
and grown exponentially since the 2000s (see Figure 2).

Of course, Ngram visualisations, which only capture how often a word or name
is used in published books, are a poor indicator of the ‘popularity’ or ‘influence’ of
Mariátegui.42 And using English-language publications as a proxy for global inter-
est is problematic, for sure. I share Laura Putnam’s concerns about the implications
of the ‘mass digitized turn’ for historical research, but my approach here is in the
spirit of, as she puts it, a ‘quick eyeballing of the bigger picture or of doings next
door: a sideways glance that can uncover connections or commonalities worth
exploring’.43 Indeed, this apparent growing global interest in Mariátegui beyond
Latin America aligns with more impressionistic data, discussed in the next section,
which points to a growing interest among scholars from outside Latin America
(whose working language in not Spanish) in Mariátegui’s thought as a means to
make sense of Latin America and, perhaps more interestingly, parts of the world
other than Latin America.

Mariátegui, the Pink Tide and the Decolonial Turn
The recent growing global interest in Mariátegui may be an effect of the wave of
Latin American ‘Pink Tide’ governments, which spurred a rethinking of the history

38Brigitte Studer, Travellers of the World: A Global History of the Communist International (London: Verso,
2023). In Enzo Traverso’s recent intellectual history of revolution, meanwhile, again a book with a global
scope, Mariátegui is shoehorned into a discussion of the ‘Colonial World’ together with Indian, Chinese and
Vietnamese ‘revolutionary intellectuals’. Enzo Traverso, Revolution: An Intellectual History (London: Verso, 2021).

39Matthew Brown, ‘The Global History of Latin America’, Journal of Global History, 10: 3 (2015),
pp. 365–86. Writing nearly a decade ago, Brown also notes the tendency of scholars of Latin America to
ignore global history, but I think that is no longer so clearly the case.

40Publications from Spain are likely included but probably only count for a small fraction of the total.
41More generally, as Goebel notes, digitisation introduces an Anglicisation bias since 50 per cent of

books on Google Books, on which Ngram visualisations are based, are in English. Michael Goebel,
‘Ghostly Helpmate: Digitization and Global History’, Geschichte und Gesellschaft, 47: 1 (2021), pp. 35–57.

42On Ngram visualisations, see Adam Crymble, Technology and the Historian: Transformations in the
Digital Age (Urbana, IL: University of Illinois Press, 2021), pp. 52–3.

43Lara Putnam, ‘The Transnational and the Text-Searchable: Digitized Sources and the Shadows They
Cast’, American Historical Review, 121: 2 (2016), p. 383.
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of the Latin American Left; a rethinking that accorded Mariátegui a particularly
important role as the source of a specifically Latin American form of socialist
thought. As Ronaldo Munck notes, ‘following Mariátegui, [the Pink Tide Left]
have sought to “Latinamericanize” Marxism, giving it a new relevance for contem-
porary left-wing thought based on particular dynamics of economic exploitation
and repression of the Amerindian peoples’.44 In his speeches, Hugo Chávez
named-checked Mariátegui regularly, something that his successor, Nicolás
Maduro, continues to do: on 14 June 2021, Maduro tweeted: ‘Venezuela celebrates,
together with the Peruvian people, 127 years since the birth of José Carlos

Figure 1. Ngram Visualisation, Search Term ‘José Carlos Mariátegui’, Spanish-Language Books
Source: Google Books Ngram Viewer.

Figure 2. Ngram Visualisation, Search Term ‘José Carlos Mariátegui’, English-Language Books
Source: Google Books Ngram Viewer.

44Ronaldo Munck, ‘Rethinking the Left: A View from Latin America’, Global Discourse, 8: 2 (2018),
p. 266.

10 Paulo Drinot

https://doi.org/10.1017/S0022216X24000233 Published online by Cambridge University Press

https://doi.org/10.1017/S0022216X24000233


Mariátegui. A man of lofty thought and revolutionary passion. Today we are called
to follow his ideal, practising authenticity and building socialism from our essence
and identity.’45 This appropriation and repurposing of Mariátegui as the founder or
inspiration for a new Latin American socialism by the Pink Tide governments may
have brought Mariátegui to the attention of a broader, more global, audience.

In addition, the publication of an English-language anthology of key texts in
2011, framed as a response to the fact that ‘in recent years Latin America has
emerged as a region that has challenged many neoliberal assumptions’, both
reflected this new, Pink Tide-inspired, interest in Mariátegui and may have contrib-
uted to it by making available his writings to new, non-Spanish-speaking, audi-
ences. The editors, Harry Vanden and Marc Becker, two scholars who have
published sympathetically on Mariátegui, note in their introduction that ‘even
though Mariátegui’s thought has retained a central importance to ideological strug-
gles in Latin America, in the English-speaking world few people are aware of his
contributions’.46 According to Google Scholar, the book has been cited 45 times
since its publication and most of these citations are in English-language publica-
tions. Though the tide has largely receded, it nevertheless served to refocus global
attention on the region as a source of radical politics and may, indirectly, have
introduced Mariátegui to a global public.47

At a more theoretical level, the growing global attention to Mariátegui may be a
consequence of the influence of new readings of his works from postcolonial and,
increasingly, decolonial perspectives, both in Latin America and in other parts of
the ‘Global South’, and even in the ‘Global North’, in several disciplines, from cul-
tural studies to anthropology and history to philosophy and political economy.
Often, this scholarship is particularly influenced by Peruvian sociologist Aníbal
Quijano’s writings on coloniality which take Mariátegui as their point of depart-
ure.48 Among such studies, one can find papers that look at Mariátegui and
caste in India; Mariátegui’s thought in relation to African anticolonial leaders
such as Léopold Sédar Senghor and Kwame Nkrumah; Mariátegui as a means to
make sense of the US South as represented in William Faulkner’s novels; the debate
between Mariátegui and Haya de la Torre (about which more below) as a source for

45Nicolas Maduro [@nicolasmaduro], Twitter, 14 June 2021, available at https://twitter.com/
NicolasMaduro/status/1404435516443987969, last access 26 Feb. 2024.

46See Harry Vanden and Marc Becker, José Carlos Mariátegui: An Anthology (New York: NYU Press,
2011), pp. 12; 14. An English translation of 7 ensayos was published in 1971. See José Carlos
Mariátegui, Seven Interpretive Essays on Peruvian Reality, trans. Marjory Urquidi (Austin, TX:
University of Texas Press, 1971).

47Just as Pink Tide governments appropriated Mariátegui to make claims about the nature of their
regimes, some scholars have drawn on Mariátegui to critique their shortcomings. See Jeffery R. Webber,
The Last Day of Oppression, and the First Day of the Same: The Politics and Economics of the New Latin
American Left (Chicago, IL: Haymarket, 2017); and, less critically, Mike Gonzalez, In the Red Corner:
The Marxism of José Carlos Mariátegui (Chicago, IL: Haymarket, 2019).

48See Juan E. De Castro, Bread and Beauty: The Cultural Politics of José Carlos Mariátegui (Leiden: Brill,
2021), Chapter 10, for a useful discussion of Quijano’s shifting interpretations of Mariátegui. See also,
Walter D. Mignolo, ‘Mariátegui and Gramsci in “Latin” America: Between Revolution and
Decoloniality’, in Neelam Srivastava and Baidik Bhattacharya (eds.), The Postcolonial Gramsci
(New York: Routledge, 2012).
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rethinking and building a more ‘global’ field of international political economy; and
Mariátegui ‘as being relevant for East–West political philosophy’.49

This growing attention to Mariátegui beyond Latin America, and to Mariátegui
as a means through which to understand places and histories other than Latin
America (to reiterate, made possible at least in part by the growing availability
of Mariátegui’s writings in English) is arguably but the most recent ‘turn’ in
Mariátegui studies. After all, as noted earlier, since his death various generations
have re-discovered and re-purposed Mariátegui. What arguably distinguishes this
more recent turn in Mariátegui studies from earlier ones is that he is no longer
viewed primarily nor exclusively as an original interpreter of Peru or Latin
America, or as a novel, heterodox, Marxist theorist from a geographical and intel-
lectual periphery, but rather as offering an interpretative framework that exceeds
Marxism (or is not constrained by its traditional Eurocentric focus) and that, in
its essence, constitutes a much more radical ‘epistemology of the South’. The
new allure of Mariátegui arises from the potential of his thought not only to provide
insight into a variety of subjects but, more importantly, to challenge dominant
Western epistemologies.50

Mariátegui is increasingly grouped together with other major intellectual figures
from the Global South like Frantz Fanon, Aimé Césaire or Amílcar Cabral, and
celebrated in the context of a broader championing of non-Western and particu-
larly Indigenous epistemologies.51 As Mabel Moraña and Guido Podestá put it:

49Rahul A. Sirohi and Sonya Surabhi Gupta, ‘The Political Economy of Race and Caste: Revisiting the
Writings of Mariátegui and Ambedkar’, Journal of Labor and Society, 23: 3 (2020), pp. 399–413;
Fabrício Cardoso de Mello, ‘Socialismo, modernidade e identidade regional em Mariátegui, Senghor e
Nkrumah’, Revista Brasileira de Ciências Sociais, 31: 92 (2016), pp. 1–15; Hosam M. Aboul-Ela, Other
South: Faulkner, Coloniality, and the Mariátegui Tradition (Pittsburgh, PA: University of Pittsburgh
Press, 2007); Eric Helleiner and Antulio Rosales, ‘Toward Global IPE: The Overlooked Significance of
the Haya–Mariátegui Debate’, International Studies Review, 19: 4 (2017), pp. 667–91; David Haekwon
Kim, ‘José Mariátegui’s East–South Decolonial Experiment’, Comparative and Continental Philosophy,
7: 2 (2015), pp. 157–79, quote on p. 157.

50See, for example, Fernando de la Cuadra, ‘El aporte de Mariátegui en la elaboración de un pensamiento
decolonial’, in Guardia, El pensamiento de Mariátegui, pp. 87–105, and, more generally, Mabel Moraña,
Filosofía y crítica en América Latina: De Mariátegui a Sloterdijk (Santiago: Ediciones Metales Pesados,
2018) and Walter D. Mignolo, The Politics of Decolonial Investigations (Durham, NC: Duke University
Press, 2021).

51See, for example, the article by Sebastian Sclofsky and Kevin Funk, which pairs Mariátegui with
Amilcar Cabral in the context of a critique of the neglect of Marx and Marxist thought in the teaching
of international relations and comparative politics in US universities. See Sebastián Sclofsky and Kevin
Funk, ‘The Specter That Haunts Political Science: The Neglect and Misreading of Marx in International
Relations and Comparative Politics’, International Studies Perspectives, 19: 1 (2018), pp. 83–101. On
Mariátegui and Fanon, see also Alberto Filippi, ‘De Mariátegui a Fanon: La crítica histórica descolonizadora
y la escena nuestroaméricana actual’, in Guardia, El pensamiento de Mariátegui, pp. 119–30. For the cham-
pioning of non-Western and Indigenous epistemologies more broadly, Walter Mignolo, Local Histories /
Global Designs: Coloniality, Subaltern Knowledges, and Border Thinking (Princeton, NJ: Princeton
University Press, 2000); Boaventura de Sousa Santos, Epistemologies of the South: Justice against
Epistemicide (London: Routledge, 2015). For examples of studies that explore the connections between
Mariátegui’s thought and Indigenous epistemologies such as buen vivir or sumak kawsay, see César
Miguel Ramos, ‘José Carlos Mariátegui, el materialismo histórico-dialéctico del Sumak Kawsay: Entre la
religión y el mito’, História da Historiografia: International Journal of Theory and History of
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In recent decades, in the context of post-colonial theory and despite the mar-
ginal place that reflection on Latin America has occupied until now in
European and North American debates and publications, Mariátegui’s name
has been, along with those of Aimé Césaire and Frantz Fanon, a recurring ref-
erence that draws attention to the anti-colonialist thought that has emerged in
peripheral areas and to the specific themes that this thought has managed to
introduce into the anti-imperialist intellectual and political agenda.52

This scholarship, therefore, signals the (as yet incipient) unmooring of
Mariátegui from Latin America while, critically, retaining his Latin
Americanness, and the assumed Latin Americanness, and in some accounts the
supposed Andeanness,53 of his thought, as an essential quality. He is thus elevated
to the status of a ‘grand theorist’ amenable to universalisation at the same time as
he is marshalled into a broader critique of ‘grand theory’, read European theory, as
a form of Western epistemological colonialism/imperialism.54

It is interesting to note Mariátegui’s shifting status as a decolonial theorist.
Writing in 2007, in a journal special issue on ‘Globalization and the De-Colonial
Option’, Catherine Walsh, citing the Peruvian thinker’s racist writings on
Afro-Peruvians, declared Mariátegui to be unsuitable for a Fanon-inspired decolo-
nial project in Latin America for not only reproducing ‘Marxism’s racial blindness
but also the racist sentiments propagated by many key European thinkers’; thus
echoing contemporary (to Mariátegui) dismissals of his thought as ‘europeizante’.55

By contrast, in 2011, in an essay on Gramsci and Mariátegui, Walter Mignolo
declared emphatically that not only was Mariátegui compatible with the decolonial
project, but he was in fact its progenitor (and therefore a prime point of departure
for a project of ‘epistemic disobedience’ or ‘epistemic delinking’, which Mignolo
advocated): ‘Mariátegui’, Mignolo asserted, ‘provided the conditions for the concept
of coloniality (and hence, decoloniality), introduced by Peruvian sociologist Aníbal
Quijano at the end of the 1980s’.56

Historiography, 15: 38 (2022), pp. 253–82; Félix Pablo Friggeri, ‘Mariátegui: Socialismo y Buen Vivir’,
Latinoamérica: Revista de Estudios Latinoamericanos, 72: 1 (2021), pp. 81–106.

52Mabel Moraña and Guido Podestá, ‘Introduction’, in Mabel Moraña and Guido Podestá (eds.), José
Carlos Mariátegui y los estudios latinoamericanos (Pittsburgh, PA: Instituto Internacional de Literatura
Iberoamericana, 2009), p. 5.

53On Mariátegui’s ‘Andeanness’, see the special issue of Latin American Perspectives, titled ‘Marxism,
Critical Thinking and Andean Futures’. An attempt to undertake a ‘recovery and renewal of the thinking
and practice of the Peruvian/Nuestra América [sic] figure of José Carlos Mariátegui’ while suggesting that
the Peruvian thinker is ‘seen to provide an opportunity for the revival of a critical Andean Marxism’, the
volume brings together a somewhat disparate range of articles on topics such as Mariátegui and feminism
and the parallels between Mariátegui’s thought and the solidarity economy in Latin America. The volume
places Mariátegui alongside three other ‘influential Andean thinkers’: René Zavaleta Mercado, Agustín
Cueva and Orlando Fals Borda. See Latin American Perspectives, 49: 4 (2022).

54On ‘grand theory’ in Peru and Latin America, see Paulo Drinot (ed.), Peru in Theory (New York:
Palgrave Macmillan, 2014); Miguel Angel Centeno and Fernando López-Alves, The Other Mirror: Grand
Theory through the Lens of Latin America (Princeton, NJ: Princeton University Press, 2001).

55Catherine Walsh, ‘Shifting the Geopolitics of Critical Knowledge’, Cultural Studies, 21: 2–3 (2007),
pp. 224–5.

56Mignolo, ‘Mariátegui and Gramsci in “Latin” America’, p. 197.
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By 2021, Rubbo confidently concluded that Mariátegui’s espousal of Marxism
was not an obstacle to gaining a status as a decolonial thinker. In fact,
Mariátegui combined both Marxism and decolonial thought with optimal results:
‘José Carlos Mariátegui’s work and trajectory are revealed through a wide range
of political and epistemological ideas that carry out a Marxist and a decolonial
reflection. The two elements of this reflection, far from being opposed, are mutually
enriching in Mariátegui’s thought.’57 David Haekwon Kim goes further still, seeing
Mariátegui’s decoloniality as resulting from his engagement not primarily with
Eurocentric Marxism but rather with Asian decolonial traditions: ‘revolutionary
ferment in Asia became a liberatory inspiration for Mariátegui, as it was for
many critical intellectuals of modernity’s “underside” during the interwar years
(and afterward) […] As an emerging Sino-Peruvian or East–South theorist, the rad-
ical political and decolonial experiments in the new Chinese republic captured
[Mariátegui’s] imagination.’58

Yet while Mariátegui’s globality in terms of his new status as an inspiration for
the Pink Tide or as a southern epistemologist is deserving of attention, it should be
considered alongside Mariátegui’s globality in another sense: as an expression of
the global dimension of his life experience and of his intellectual and political
work. Postcolonial and decolonial scholars are contributing to the first form of
globality, but they generally ignore, as do scholars of global history, the second
form of globality; that is to say, with few exceptions, they seem unaware or uninter-
ested in the fact that Mariátegui was as focused on trying to understand the rise of
fascism in Europe, the disagreements between Tagore and Gandhi, or the Turkish
revolution of Mustafa Kemal as in adapting Marxism to Peruvian reality or under-
scoring the revolutionary potential of the Indigenous population. Or, indeed, in the
fact that he viewed both pursuits as one and the same.

Mariátegui’s Globality
A dominant view of Mariátegui as an original thinker of the Peruvian revolutionary
Left who represented an alternative to both the national populism of APRA on the
one hand and the Stalinist Left on the other was gradually established as a conse-
quence of the developments beginning in the 1960s that I sketched out above and
the texts and the debates (with Haya de la Torre on the one hand and with the
Comintern on the other) that these developments foregrounded.59 At the same
time, these developments contributed to privileging a certain view of Mariátegui
as an interpreter of Peruvian reality (as his famous book indeed suggested) or, at
most, of Latin American reality and of his writings as a framework for developing
a specifically Peruvian or Latin American revolutionary praxis. In this context, the
global in Mariátegui, or Mariátegui as an interpreter of, expression of, and partici-
pant in, the global, became less visible.

57Deni Alfaro Rubbo, ‘Mariátegui, marxiste décolonial’, Actuel Marx, 69: 1 (2021), p. 183.
58Kim, ‘José Mariátegui’s East–South Decolonial Experiment’, p. 170.
59In addition to 7 ensayos, Ideología y política, first published in 1969, which collated many of his later

essays, including the essay on ‘The Problem of Races in Latin America’ that Mariátegui sent to the
Comintern conference in Buenos Aires in 1929 and several of his writings on working-class organisation
and struggle, were the key texts.
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Recent approaches to the study of Mariátegui’s life and writings have started to
change this perception. This owes to the fact that scholars now place greater atten-
tion on Mariátegui’s other texts, such as his early journalism, his writings on
Europe and the wider world, his periodicals, particularly Amauta and Labor (the
bi-weekly newspaper aimed at Peru’s working class; ten issues were published
between October 1928 and November 1929) and more broadly his editorial
work, his correspondence with numerous interlocutors in Peru, Latin America
and beyond (which was key to his editorial activities), and the cultural and aesthetic
dimensions of his work (especially, but not exclusively, in Amauta). It also owes to
the fact that his better-known political writings are being re-read through new
lenses.60

To be fair, this distinction is too neatly drawn. After all, much of the reinterpret-
ation of Mariátegui from the 1960s to the 1980s owed to the repositioning of
Mariátegui’s thought in relation to European intellectual traditions (Sorel, Croce
and Gramsci in particular).61 This led, as Terán suggested, not to an ‘importation’
of those ideas, but rather ‘a fascinating fusion of external themes with a really pecu-
liar Latin American particularity’.62 It was a reinterpretation, therefore, that pro-
duced a sort of insertion of Mariátegui into a global history of left-wing and
revolutionary thought (hence the occasional reference to Mariátegui as the Latin
American Gramsci) as the source of a uniquely Latin American form of socialism.63

But recent developments go beyond this repositioning by opening the door to an
exploration of Mariátegui in the context of global processes (and not merely as a
peripheral instantiation of heterodox Marxism).

What Bergel refers to as Mariátegui’s ‘cosmopolitan socialism’ and De Castro as
his ‘cosmopolitan nationalism’ applies more generally to Mariátegui’s engagement
with the global in making sense of Peru (and, for that matter, to his engagement
with Peru in making sense of the world).64 From 1924 onwards, Mariátegui
wrote a column for the periodical Mundial titled ‘Peruanicemos el Perú’, which
focused on the so-called ‘Indian question’, which he famously called the ‘primary

60Recent examples suggest that for a new generation of scholars, Mariátegui offers a sophisticated per-
spective from which to rethink several key issues, including epistemology, modernity, poetics, or for that
matter the history of Peruvian punk. See Fernanda Beigel, La epopeya de una generación y una revista:
Las redes editoriales de José Carlos Mariátegui en América Latina (Buenos Aires: Editorial Biblos, 2006);
El itinerario y la brújula; Miller, Reinventing Modernity in Latin America; Melisa Moore, José Carlos
Mariátegui’s Unfinished Revolution: Politics, Poetics, and Change in 1920s Peru (Lanham, MD: Bucknell
University Press, 2013); Shane Greene, Punk and Revolution: Seven More Interpretations of Peruvian
Reality (Durham, NC: Duke University Press, 2016); Alvaro Campuzano Arteta, La modernidad imaginada:
Arte y literatura en el pensamiento de José Carlos Mariátegui (1911–1930) (Madrid: Iberoamericana, 2017).
See also De Castro, Bread and Beauty, which offers the most up-to-date study of Mariátegui’s life and work.

61See, in particular, Paris, La formación ideológica de José Carlos Mariátegui and Bruno Podestá (ed.),
Mariátegui en Italia (Lima: Empresa Editora Amauta, 1981).

62Terán, Discutir Mariátegui, p. 11.
63On the link between Mariátegui and Gramsci more specifically, it is worth noting the cover of a book

that collects essays by Néstor Kohan, Michael Löwy and Gustavo Pérez, which depicts Mariátegui in the
foreground while Gramsci appears in the background, his face half-covered by the Peruvian’s silhouette;
a depiction that perfectly encapsulates the idea that behind Mariátegui lurks Gramsci. See Néstor
Kohan, Michael Löwy and Gustavo Pérez, Mariátegui y la revolución en América Latina (Barcelona:
Yulca Editorial, 2014).

64Bergel, José Carlos Mariátegui; De Castro, Bread and Beauty.
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problem of Peru’, among several other topics including Peruvian poetry. But, as his
column pieces show, he was equally invested in a project to globalise Peru, to make
Peru intelligible through a dialogue with the wider world. As he stated in rejecting
what he saw as retrograde nationalism that dismissed foreign ideas, ‘the mystified
national reality is but a segment, a parcel of the vast world reality […] We have
the duty not to ignore the national reality; but we also have the duty not to ignore
the world reality.’65

In what ways, then, is it useful to think of a ‘global’ Mariátegui in the sense of
Mariátegui as a global actor; as someone whose life and thought was shaped by, but
who also helped build, global interconnections and interdependencies? First, in
terms of his life and personal experience, it is clear that Mariátegui was drawn
by the ‘allure of the foreign’, and particularly by Europe, as a means of
being-in-the-world ‘globally’ (i.e. of transcending the local).66 As his biographers
show, he developed a keen interest in foreign languages and foreign literature at
an early age (learning rudimentary French from the other patients while convales-
cing in the Maison de Santé after his childhood accident) and would go on to speak
and read Italian (which he spoke at home with his Italian wife) and German
(though not English).67 As a young journalist, working at La Prensa, he adopted
the nom de plume Juan Croniqueur, which evoked his profession as a writer of
‘crónicas’ but also his clear identification with France. Although in this so-called
‘edad de piedra’ (‘stone age’ – the term Mariátegui used to refer to his early writings
in a somewhat dismissive manner) his journalism covered a broad range of themes,
from local politics to horse racing, several of his articles dealt with social and pol-
itical processes abroad.

In fact, the ‘corresponsal de Madrid’ Juan Croniqueur’s very first published art-
icle was a ‘crónica madrileña’. As his correspondence of the time with his platonic
love Bertha Molina indicates, he hoped that he might be posted to Europe.68 His
participation in Lima’s bohemian set, together with figures like Valdelomar (who
had recently come back from Italy) and the Colónida group of poets and writers,
involved an embodied performance of a sort of belle-époque dandyism that evoked
a worldliness that stood at odds, and was intended to clash with, the conservatism
of Lima’s elites.69 Mariátegui’s interest in visiting theatre starlets like Tórtola
Valencia and the famous scandal at Lima’s cemetery with the Swiss dancer
Norka Rouskaya (which resulted in Mariátegui’s arrest) attest to his attraction to
cultural forms that reflected the ‘allure of the foreign’.70

65José Carlos Mariátegui, ‘Lo nacional y lo exótico’, Mundial, 28 Nov. 1924.
66Benjamin Orlove, The Allure of the Foreign: Imported Goods in Postcolonial Latin America (Ann Arbor,

MI: University of Michigan Press, 1997).
67See, in particular, Guillermo Rouillon, La creación heroica de José Carlos Mariátegui: La edad revolu-

cionaria (Lima: Editorial Arica, 1984); Servais Thissen, Mariátegui: La aventura del hombre nuevo (Lima:
Editorial Horizonte, 2017).

68Bergel, José Carlos Mariátegui, p. 17.
69See Monica Bernabé, Vidas de artista: Bohemia y dandismo en Mariátegui, Valdelomar y Eguren

(Lima, 1911–1922) (Rosario and Lima: Beatriz Viterbo Editora and Instituto de Estudios Peruanos, 2006).
70The police arrested Mariátegui and some friends after an incident which involved Rouskaya dancing to

an accompaniment, on violin, of Chopin’s funeral march (the third movement of his piano sonata No. 2) in
one of Lima’s cemeteries. See William W. Stein, Dance in the Cemetery: José Carlos Mariátegui and the
Lima Scandal of 1917 (Lanham, MD: University Press of America, 1997).
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As this suggests, Mariátegui’s engagement with the global as Europe, or at least
an idea of Europe, predated his exile. However, as several scholars have noted, his
European experience was transformative. In part, it contributed to his embrace of
Marxism; as already noted, he returned to Peru, by his own admission, as a ‘mar-
xista convicto y confeso’, although his identification with socialism had begun before
his exile. But it also exposed him to key political and cultural developments, such as
the rise of fascism, to which he devoted much attention, and the birth of the Italian
Communist Party (he attended the 1921 Livorno congress where the Communist
Party split from the Socialist Party). He was also exposed to key intellectuals like
Barbusse, Croce and Gramsci, as well as D’Annunzio, and to journals like Clarté
and L’Ordine Nuovo, that provided models of intellectual and political engagement.
More generally, he encountered avant-garde movements, such as surrealism,
cubism, dadaism and psychoanalysis, which he would draw on in his own political
and cultural praxis.

These European experiences, which he masterfully analysed in articles published
in the Peruvian daily El Tiempo and which were later compiled in the volume
Cartas de Italia (1969), would inform not only the lectures that he delivered at
the UPGP upon his return to Peru, where he broached topics such as the conse-
quences of the First World War and the Russian Revolution (later published as
Historia de la crisis mundial, 1964), but also his entire political and cultural
work until his death in a manner, as Bergel has suggested with respect to his treat-
ment of the Russian Revolution, that connected the local and the global.71 As he
stated in 1929: ‘On the roads of Europe, I found the country of America that I
had left and in which I had lived almost strangely and absent.’72

Second, Mariátegui developed a universal, or global, interpretative framework to
make sense of Peru through his reworking of Marxism. As his contemporary critics,
like the conservative Víctor Andrés Belaúnde, recognised, in his 7 ensayos
Mariátegui radically reinterpreted the character of Peruvian history by foreground-
ing an economic analysis of the sources of Peruvian backwardness.73 With respect
to the key ‘Indian question’, which by the 1920s Mariátegui increasingly recognised
as the fundamental issue that Peru faced (having first directed his attention primar-
ily at Peru’s urban working classes), he challenged indigenista arguments about the
need to morally uplift Peru’s Indigenous population by identifying the problem of
land (and its feudal character) as the key issue that needed to be overcome.

As numerous scholars have noted, this was not a simple application of Marxism
to Peru: Mariátegui adapted Marxism in a way that incorporated Sorelian notions
(about the mobilising potential of ‘myth’) but, perhaps more importantly, that
recognised that socialism in Peru could not be built in the same way as in
Europe (hence the often-repeated aphorism that for Mariátegui socialism in

71As Bergel notes, ‘the Russian Revolution oriented him not only towards socialism, but more generally
to inscribe his intellectual praxis in permanent contact with the political and cultural materials of an era of
accelerated globalisation’. Martín Bergel, ‘José Carlos Mariátegui y La Revolución Rusa: Modernidad global,
vanguardismo estético y apuesta socialista’, Prismas, 21: 2 (2017), p. 206.

72José Carlos Mariátegui, ‘Waldo Frank’, in José Carlos Mariátegui, Mariátegui total, vol. 1 (Lima:
Empresa Editora Amauta, 1994), p. 611.

73Víctor Andrés Belaúnde, La realidad nacional (Lima: Editorial Horizonte, 1991 [1930]).
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Latin America would be ‘neither trace nor copy but heroic creation’).74 Mariátegui’s
‘heterodoxy’ (which, as noted, resulted in tensions with the Comintern) consisted
in recognising the revolutionary potential of Peru’s Indigenous population, a poten-
tial demonstrated by the discovery of the existence of a precolonial form of com-
munism in the Andes that needed kindling: ‘the Indian solution has to be a
social solution. Its authors must be the Indians themselves.’75

These ideas, and specifically Mariátegui’s embrace of Marxism, exposed him to
accusations of being a ‘europeizante’ (as he himself noted in the introduction to 7
ensayos), and therefore, by implication, of being disconnected from Peruvian (and
Latin American) reality. Such accusations corresponded to a broader conflict that
emerged between Mariátegui and Haya de la Torre and, by extension, between a
broadly Marxist political project and APRA’s national populism. Haya de la
Torre had initially conceived of APRA as a project of continental emancipation
that drew on Marxism and presented a clear anti-imperialist vision. But by the
late 1920s, even while it retained, at least rhetorically, an internationalist dimension,
it began to change into a narrower political project, which Mariátegui viewed as lit-
tle different to the political parties that served as vehicles for the ‘criollo’ caudillos
that had ruled Peru since the nineteenth century.

The tension between Mariátegui and Haya de la Torre, therefore, owed to several
factors (some of a personal nature) but ultimately reflected different conceptions of
the nature of political transformation that each believed Peru needed. In the case of
Haya de la Torre, Peru would be transformed by a nationalist revolution (hence the
often-mentioned inspiration of the Chinese Guomindang), whose key driving force
was to be found locally. For Mariátegui, Peru needed a socialist revolution that
would be part of a broader, global, process of radical change even if, he insisted,
the character of the revolution in Peru would, inevitably, need to reflect specific
local conditions.

Third, a global Mariátegui is discernible in how he performed a key role as a
critical interpreter of the global. This interpretation of (not mere reporting on)
the global is evident in his numerous writings on political developments with a glo-
bal impact, from the First World War to the Russian Revolution to the rise of fas-
cism, and in the detailed portraits that he drew of its key political and intellectual
figures (Wilson, Lenin, Mussolini, Keynes, Trotsky, but also Chaplin, Dos Passos,
Gorki, Rilke, Panait Istrati, Stefan Zweig, among others), most of which appeared
in his regular column ‘Figuras y aspectos de la vida mundial’ (‘Figures and
Aspects of World Life’) in the magazine Variedades.

It is particularly evident moreover in his writings on developments beyond
Europe and the United States: he writes on Tagore, Gandhi, Sun Yat Sen, Chang
Kai-shek, the Guomindang, the Young Turks, Abd-El-Krim and the Republic of
the Rif, imperialism in China, Egypt, Ireland, Mongolia, and socialism in Japan,
among other topics that reflected a manifest interest in colonialism and imperialism

74Naturally, Mariátegui’s engagement with Marxism is more complex than the brief account provided
here. For a discussion of Mariátegui’s reworking of historical materialism and Marx’s economic ideas,
see Sobrevilla, El Marxismo de Mariátegui, pp. 153–213.

75José Carlos Mariátegui, 7 ensayos de interpretación de la realidad peruana (Caracas: Fundación
Biblioteca Ayacucho, 2007 [1928]), p. 38.
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as well as nationalism. Moreover, Mariátegui had a particular interest in the ‘Jewish
question’, in antisemitism, and in Palestine, perhaps because, as Claudio Lomnitz
suggests, ‘for Mariátegui, there were no more cosmopolitan social subjects than
the Jews’.76

These interpretations of ‘world life’, which formed the basis of his lectures at the
UPGP and of numerous articles published in the periodicals Variedades and
Mundial and in other outlets, and which were later compiled in several volumes
of his Complete Works, attest to a unique, possibly unmatched, and arguably
still largely unappreciated, systematic survey of ‘the global’ in the early twentieth
century that, as Samuel Moyn and Andrew Sartori have noted more generally of
anticolonial nationalisms, ‘did not involve simply the modular reproduction of a
Western model […] It also created rival visions of the globe with which to displace
colonial and neocolonial ones.’77

Alongside this global survey, Mariátegui produced in Amauta, and, indeed,
Labor, more than avant-garde or socialist periodicals. They also represented ‘rival
visions of the globe’ which brilliantly combined poetry, short stories, art, fragments
of novels, travel accounts, cultural criticism (which extended to painting, dance and
music), writings on philosophy, religion, education, anthropology, folklore, inter-
national relations, sociology, law, history, economics, and essays on key problems
in Peru, Latin America and the wider world. The writings of Peruvians like
Martín Adan, José María Eguren and César Vallejo were presented alongside
those of Pablo Neruda, Mariano Azuela, André Breton or Vladimir Mayakovsky.
Articles on the Chaco (by Tristán Marof) or Nicaragua (by César Sandino)
could be read alongside the writings of Henri Barbusse or Rosa Luxemburg or a
speech by George Bernard Shaw. Art by Peruvian artists like José Sabogal, Julia
Codesido or Camilo Blas shared space with Tina Modotti’s photography, Diego
Rivera’s drawings and paintings, and George Grosz’s drawings.78

In Amauta and Labor, Mariátegui established a truly global aesthetic, cultural
and political dialogue, based on an extensive network of collaborators in Peru,
Latin America and the wider world (which his correspondence clearly evidences),
that made visible the interconnections and interdependencies (but also the rup-
tures) of the world in the 1920s.79 In introducing Amauta, Mariátegui made this
objective explicit:

76Claudio Lomnitz, Nuestra América: My Family in the Vertigo of Transition (New York: Other Press,
2021), p. 116.

77Samuel Moyn and Andrew Sartori (eds.), Global Intellectual History (New York: Columbia University
Press, 2013), p. 20. An interesting contrast can be made with the Indian M. N. Roy, a Comintern agent,
who, like Mariátegui, worked to broaden the communist movement beyond Europe but who, according
to Goebel, had only a limited intellectual interest in the country, Mexico, where he established the com-
munist party. Michael Goebel, ‘Geopolitics, Transnational Solidarity or Diaspora Nationalism? The
Global Career of M. N. Roy, 1915–1930’, European Review of History: Revue européenne d’histoire, 21: 4
(2014), pp. 485–99.

78See Adams and Majluf, The Avant-Garde Networks of Amauta.
79On Mariátegui’s editorial practices and their political function, see Beigel, La epopeya de una

generación y una revista; Jorge Coronado, The Andes Imagined: Indigenismo, Society, and Modernity
(Pittsburgh, PA: University of Pittsburgh Press, 2009), especially chapters 1 and 4; Javier García-Liendo,
‘Networking: José Carlos Mariátegui’s Socialist Communication Strategy’, Discourse, 38: 1 (2016),
pp. 46–68; Victor Vich and José Carlos Mariátegui, ‘José Carlos Mariátegui: Entre las políticas culturales
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The purpose of this magazine is to raise, clarify and learn about Peruvian pro-
blems from doctrinal and scientific points of view. But we always consider
Peru within the panorama of the world […] This magazine will link the
new men of Peru, first with those of the other countries of America, and
then with those of the other countries of the world.80

As Javier García-Liendo suggests, this amounted to a ‘socialist communication
strategy’ that, I would add, was expressive of Mariátegui’s globality.81

Allow me to illustrate this point with specific examples. As noted above, in his
editorial work Mariátegui employed the juxtaposition of ‘global’ and ‘local’ themes
regularly. The effect was to render the ‘global’ and the ‘local’, or, if you prefer, the
foreign and the national, coeval and commensurable spheres of intellectual and pol-
itical ‘reality’ in a manner that evokes Sebastian Conrad’s idea of global synchron-
icity. Thus, the reader who opened issue 24 of Amauta in June 1929 would have
first read an article by Karl Marx on the Spanish military officer Domingo
Espartero, followed by three essays by the Italian anti-fascist Piero Gobetti. Her
attention may then have dwelt, on page 16, on a photograph of Olga Kameneva,
described in the caption as the ‘director of the WOKS [the Society for Cultural
Relations with Foreign Countries]’, or on the photographs on pages 17 to 20,
which portray four pieces of ‘Russian art’, including a bust of Lenin by ‘Coroleff’
(Boris Koryolov).

She then might have read a section of Mariátegui’s own serialised article
‘Defence of Marxism’ (his polemic with the Belgian social democrat Henri de
Man), a poem by the Peruvian surrealist Emilio Adolfo Westphalen, or the article
by Spanish jurist Luis Jiménez de Asúa on euthanasia. Perhaps she would have been
interested in the article by the Italian architect Arturo Sartoris titled ‘International
Architecture’ which discusses the ‘architectonic consequences of modern tech-
niques’. Though prefaced by illustrations of modern architecture (the new post
office in Moscow, a factory in Leningrad, designs for worker housing in Turin by
Sartoris), the article is interspersed with drawings of precolonial Andean architec-
ture (‘Millenarian Stones (Tiahuanaco)’; ‘Inca Ruins’). Thus, both across articles
and within articles, the effect of this juxtaposition is to converge into a single ‘real-
ity’ the local and the global.

That same reader would have had the same experience of switching almost
imperceptibly from the global to the local when reading issue 27 of Amauta, pub-
lished in November 1929, where a series of articles on industrial and agricultural

y la gestión cultural’, Letras (Lima), 94: 139 (2023), pp. 61–77; Ricardo Melgar Bao, Revistas de vanguardia
e izquierda militante: América Latina, 1924–1934 (Buenos Aires: CeDInCI, 2023). Mariátegui’s correspond-
ence is compiled in José Carlos Mariátegui, Correspondencia, vols. 1 and 2 (Lima: Empresa Editora Amauta,
1984).

80See ‘Presentación de Amauta’, in Amauta, no. 1 (1926), p. 5.
81As García-Liendo notes, Mariátegui’s strategy ‘sought to create networks characterized by two defining

features: first, the gathering and politicization of heterogeneous information in order to incentivize a sen-
sorial experience of cultural interconnectedness at a national level, and, second, the creation of social net-
works on the basis of this treatment of information and with the intention of putting into contact workers,
intellectuals, and peasants – all envisioned as members of a historical bloc with national and international
ties’. García-Liendo, ‘Networking’, p. 50.

20 Paulo Drinot

https://doi.org/10.1017/S0022216X24000233 Published online by Cambridge University Press

https://doi.org/10.1017/S0022216X24000233


production (more specifically on the five-year plan and collectivisation) and on
public education in the Soviet Union are followed by reproductions of four oil
paintings by the Peruvian artist Julia Codesido. And in issue 29, published in
February 1930, the last issue before Mariátegui’s death, the reader would have
found yet another article on the Soviet five-year plan flanked by articles by
Eudocio Ravines and Ricardo Martínez de la Torre (two of Mariátegui’s closest col-
laborators) on ‘The Social Reality of Latin America’ and ‘The Historical Location of
the Peruvian Proletariat’ and by a series of illustrations by the indigenista painter
Camilo Blas.

Or if she had turned to the ninth issue of Labor, published in August 1929, she
would have found an article on the recent strikes in Peru’s Central Railway, fol-
lowed by an article on labour repression in Spain under Primo de Rivera, followed,
in turn, by an article on the plans to establish the CGTP. The issue further includes
an article on the anniversary of the execution, in Chicago, of the anarchists Nicola
Sacco and Bartolomeo Vanzetti, as well as an article by Felix Frankfurter (a
Harvard professor) on the Sacco and Vanzetti trial, an article on an anti-war mani-
festo by the Confederación Sindical Latinoamericana (Latin American Trade Union
Confederation), recently established in Montevideo, and an article on the growing
repression of the labour movement in Germany.

These juxtapositions were surely not coincidental. Mariátegui’s interest in con-
necting ‘national reality’ and ‘world reality’ owed to his understanding that the
world was increasingly interconnected and interdependent, that it was becoming
globalised, or as he termed it ‘internationalised’ by capitalism. In one of the lectures
delivered at the UPGP on the world crisis caused by the First World War, he made
this point explicitly:

Capitalist civilisation has internationalised the life of humanity, it has created
between all peoples material ties which establish between them an inevitable
solidarity. Internationalism is not only an ideal; it is a historical reality.
Progress causes the interests, ideas, customs and regimes of peoples to unify
and merge. Peru, like the other American peoples, is therefore not outside
the crisis: it is within it.82

Mariátegui here uses the notion of internationalism in two different but related
senses: as growing connections between the peoples of the world (what we would
today call globalisation) and as an ideal of international solidarity. Mariátegui’s evi-
dent familiarity with Lenin’s writings (specifically Imperialism, the Highest Stage of
Capitalism, 1916) led him to view capital as operating on a global scale:

Capitalism, within the bourgeois regime, does not produce for the national
market; it produces for the international market. Its need to increase produc-
tion more and more every day drives it to conquer new markets. Its product,
its merchandise, recognises no frontiers; it strives to cross and subjugate pol-
itical boundaries. The competition between industrialists is international. In
addition to markets, industrialists compete internationally for raw materials.

82‘La crisis mundial y el proletariado peruano’, in Mariátegui, Mariátegui total, vol. 1, p. 845.
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A country’s industry is supplied by coal, oil, ore from various distant coun-
tries. As a result of this international fabric of economic interests, the big
banks of Europe and the United States are complexly international and cosmo-
politan entities. They invest capital in Australia, India, China and the
Transvaal. The circulation of capital through the banks is an international
circulation.83

And this internationalisation of capital meant that the fate of Peruvian workers
was intimately tied to processes that transcended the local:

The English rentier who deposits his money in a London bank is perhaps
unaware of where his capital is going to be invested, of where its yield, its divi-
dend, is going to come from. He does not know whether the bank is going to
allocate his capital, for example, to the acquisition of shares in the Peruvian
Corporation, in which case the English rentier becomes, without knowing it,
co-owner of railways in Peru. The Central Railway strike could affect him, it
could reduce his dividend. The English rentier is unaware of this. In the
same way, the Peruvian railwaymen and train drivers are unaware of the exist-
ence of this English rentier, into whose wallet a part of their work will go. This
example, this case, serves to explain to us the economic linkage, the economic
solidarity of the international life of our time. And they serve to explain to us
the origin of bourgeois internationalism and the origin of workers’ inter-
nationalism, which is at the same time a common and opposite origin.84

Mariátegui, moreover, perceived that these developments owed to the emergence
of what Bergel calls a ‘globalised public opinion’ because of technological change.85

As he noted in the already cited lecture:

Communications are the nervous tissue of this internationalised and united
humanity. One of the characteristics of our age is the rapidity, the speed
with which ideas spread, with which the currents of thought and culture are
transmitted. A new idea, born in England, is not an English idea, but the
time it takes to be printed. Once launched into space by the newspaper,
that idea, if it translates some universal truth, may be instantly transformed
into a universal idea also.86

What was internationalised or globalised, Mariátegui perceived, was not only
capital or labour but ideas, whether they originated in London or Lima.

Mariátegui’s editorial work in Amauta and Labor, like his reports on European
affairs which he mailed back from Italy and elsewhere in Europe for publication in
El Tiempo, or his lectures at the UPGP on the First World War or the Russian
Revolution, or the articles in Variedades on the ‘Figuras y aspectos de la vida

83‘Internacionalismo y nacionalismo’, in ibid., p. 907.
84Ibid.
85Bergel, José Carlos Mariátegui, p. 19.
86Mariátegui, ‘Internacionalismo y nacionalismo’, p. 909.
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mundial’, all served a similar purpose: to present to his readers a view of the world
that connected the local and the global, that helped them understand the former in
light of the latter, and vice versa, that ultimately framed the ‘Peruvian reality’ that
his seven essays had brilliantly analysed in the context of a ‘global reality’ in a way
that would promote the development of a revolutionary culture and socialist future
for Peru in the context of global revolution. But it is important to note, even if
briefly and in closing, that Mariátegui also experienced this connection of Peru
and the world at a personal level.

I have discussed his youthful interest in languages and foreign literature and the
importance of his travels. But it is important to recognise too how Mariátegui’s per-
sonal relationships, beginning with his Italian wife, reproduced the connection
between the local and global. His network of friends and collaborators included
prominent Peruvian intellectuals such as the indigenista writer Luis Valcárcel
and the historian Jorge Basadre, the painters José Sabogal and Julia Codesido
and the poet César Vallejo, as well as union delegates from the mining centres of
Morococha and Cerro de Pasco or the sharecropper leader Juan Pévez. But it
also included the Bessarabian-born Argentine publisher Samuel Glusberg, the US
writer Waldo Frank, the peripatetic Uruguayan poet Blanca Luz Brum, and the
Argentine painter José Malanca.87 It extended, finally, to two Rumanian Jews,
Miguel Adler and Noemí Milstein, who became close friends of Mariátegui, and
who worked closely and supported him, and his wife, until his death on 16 April
1930.88

Conclusion
Mariátegui’s status as a key heterodox Marxist thinker of the twentieth century is
widely acknowledged, even if he remains invisible or peripheral to a certain schol-
arship on the history of global Left. The claiming of Mariátegui by Pink Tide gov-
ernments as a source of intellectual and political inspiration is but the latest
iteration of earlier attempts to claim Mariátegui as a source of political legitimation
by various political actors. In contrast to earlier attempts, this latest appropriation
may have contributed to extending Mariátegui’s influence to new geographical and
scholarly spheres. Moreover, the postcolonial and decolonial turns have sought in
Mariátegui a new epistemological framework from the Global South to constitute a
new canon (together with Fanon, for example) that can work to ‘provincialise
Europe’, as Dipesh Chakrabarty urges us to do.

Mariátegui did indeed seek to formulate ‘rival visions of the globe’ (which global
historians ought to pay more attention to), as I have suggested, though whether
they amount to, or should be reduced to, a decolonial critique of Western epistem-
ologies is less clear to me. At the very least, it may be beneficial for those invested in
such projects of epistemological reckoning or redress to reflect on the two forms of
Mariátegui’s globality that I have drawn attention to here and the heuristic oppor-
tunities that connecting them may present.

87These connections can be traced through Mariátegui’s extensive correspondence.
88On Adler and Milstein, see Lomnitz, Nuestra América.
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At the time of his death, Mariátegui was preparing to move, with his wife and
their three children, to Buenos Aires, where he hoped he would be able to escape
the growing repression of the Leguía regime but also access better medical care and,
crucially, have a prosthetic leg fitted. This, he believed, would allow him to continue
his work. He had considered returning to Europe but Buenos Aires was more
accessible, and his contacts there, in particular the publisher Samuel Glusberg,
assured him that he would find employment and a supportive network of col-
leagues.89 Mariátegui intended to continue publishing Amauta from Buenos Aires.

We cannot know what would have happened if Mariátegui had not died in April
1930. How he would have interpreted Peru under the right-wing dictatorships of
Luis M. Sánchez Cerro and Óscar Benavides, or, for that matter, the world, as it
moved sharply towards new, more radical, forms of authoritarianism (on the
right and the left) in a context of a world economic depression that set it on a
path to global conflict, is unclear. But it is likely that he would have sought to
do so much in the same way as he had done in the past, considering ‘Peru within
the panorama of the world’, as he had initially indicated in the first issue of
Amauta, and seeking to link the men (and women) of Peru and Latin America
with those of other countries of the world.
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Mariátegui global
En este comentario tomo en consideración la globalidad de Mariátegui. Comienzo anali-
zando su condición de prominente marxista latinoamericano. Luego considero el hecho de
que continúa siendo ignorado o marginado por los estudios en inglés sobre el marxismo y
la historia global de la izquierda. Observo, sin embargo, que en los últimos años ha
aumentado el interés ‘global’ en Mariátegui (es decir, más allá de América Latina). Esto
me lleva a considerar dos tipos de globalidad de Mariátegui. Primero, una globalidad pro-
ducida por su creciente aceptación como ‘epistemólogo del Sur’ que está extendiendo la
aplicabilidad de su pensamiento más allá de América Latina. Y segundo, una globalidad
que expresa su papel como actor global; como alguien que (i) buscó experimentar la vida
globalmente, (ii) se basó en ideas globales, o ideas con ambiciones globalizadoras (o uni-
versalizantes), para darle sentido a su propio contexto (local), y (iii) actuó como un
intérprete original de lo global.

Palabras clave: Mariátegui; historia global; marxismo; pensamiento poscolonial y decolonial

Mariátegui global
Neste comentário considero a globalidade de Mariátegui. Começo por discutir o seu esta-
tuto como o proeminente marxista latino-americano. Considero então o fato de ele con-
tinuar a ser ignorado ou marginalizado pelos estudos em inglês sobre o marxismo e a

89See Horacio Tarcus, Mariátegui en la Argentina: O las políticas culturales de Samuel Glusberg (Buenos
Aires: Ediciones el Cielo por Asalto, 2001).
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história global da esquerda. Noto, contudo, que nos últimos anos o interesse ‘global’ em
Mariátegui (ou seja, para além da América Latina) aumentou. Isto me leva a considerar
dois tipos de globalidade de Mariátegui. Em primeiro lugar, uma globalidade produzida
pela sua crescente aquisição como ‘epistemólogo do Sul’ que está a alargar a aplicabilidade
do seu pensamento para além da América Latina. E em segundo lugar, uma globalidade
que expressa o seu papel como ator global; como alguém que (i) procurou experimentar a
vida globalmente, (ii) baseou-se em ideias globais, ou ideias com ambições globalizantes
(ou universalizantes), para dar sentido ao seu próprio contexto (local), e (iii) atuou como
um intérprete original do global.

Palavras-chave: Mariátegui; história global; marxismo; pensamento pós-colonial e decolonial
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