
supporting the regime, and how central these politicians were in generating and sustaining
support for the generals. Politicians were central in the regime’s demise—though I would
have focused more on the effects of the pro-regime schism in 1984, when legions of
erstwhile pro-regime politicians defected to the opposition and formed a new,
center-right party. This schism in the pro-regime party led to the indirect election of an
opposition politician in early 1985 and to the end of the dictatorship on March 15, 1985.

One of Pitts’s central concepts is the “political class.” Although the concept has a long
tradition, it can obscure competition, conflict, and heterogeneity among politicians. In
the Brazilian dictatorship, the divide between politicians of the pro-regime party, who
mostly supported the dictatorship and often benefitted greatly from it, and those in the
opposition party/parties, who mostly opposed the authoritarian regime and sometimes
suffered brutal consequences, was often stark. The concluding chapter states that the
dictatorship involved “twenty-one years of traumatic and humiliating tutelage,” for
politicians (177), but pro-regime politicians usually staunchly supported the
dictatorship and often benefitted handsomely from doing so.

Pitts writes that in 1985, “inmany respects, the political class was the same as that of 1964:
self-interested, rich white men motivated by the desire to keep their privileges, more
comfortable making backroom deals than coexisting with popular mobilization” (170).
In his rendering, by 1984, most Brazilian politicians wanted to restore democracy
because of their desire to reclaim prerogatives and “their de facto impunity as members
of Brazil’s socioeconomic elite” (175). These statements and others about politicians’
motivations (e.g., 177) understate the ways in which many opposition politicians
fought courageously, took great personal risks, and sometimes incurred very high
personal costs in the struggle for democracy.

SCOTT MAINWARINGUniversity of Notre Dame
Notre Dame, Indiana
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LOVE, RACE, AND SEX IN ARUBA AND CURAÇAO’S ENERGY
ECONOMY

Offshore Attachments: Oil and Intimacy in the Caribbean. By Chelsea Schields. Oakland:
University of California Press, 2023. Pp. 287. $85.00 cloth; $29.95 paper; $29.95
e-book.
doi:10.1017/tam.2024.17

Chelsea Schields’s book is about the material, erotic, and affective imbrication of intimacy
and oil in Aruba and Curaçao. It maps the ways in which the oil industry acted as a social
“lubricant” (2), influencing the organization of labor, desire, and family, as well as ideas
about sex, sexuality, and race throughout the twentieth century. The book addresses two
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time periods: the first four chapters detail events during the brief oil boom and bust cycles
of the 1930s to 1950s (e.g., shifts in sexual and reproductive regulations, moral
insurgencies, and erotic rebellions), and the last chapter references events related to the
1973–74 and 1979–80 oil shocks (e.g., the promotion of the tourism economy,
offshore banking, migration, and the “indexing” [60] of Caribbean families in Europe).

Connecting the constitution of moral households, sexual freedoms and regulations,
decolonization, and upward mobilities, Schields describes how attempts to shape
“intimate selves” in support of the energy economy were inseparable from the making
and management of love, race, and sex. For example, as access to a materially better life
became possible for those working for the oil industry—at least relative to previous
generations—upward mobility became inseparable from the racism and discrimination
known by the local oil labor force, vis-à-vis North American and European workers,
and from forms of “white respectability” used to govern insurrections that might
disrupt the status quo. Reading about access to special housing (and segregated)
complexes, bungalows, and entertainment facilities as “civilizing” infrastructures, and
the subsequent introduction of automation technologies and its links to unemployment
and union busting techniques, structural adjustment, and migration, I note parallels in
the evolution of the oil industry lived not only in the Caribbean, as Schields beautifully
narrates, but also across Latin America.

Another significant argument in this book is the imbrication of control over the oil
industry and over sexual practices (e.g., the regulation of marriage, the nuclear family,
and family planning to address demographic crises and unemployment), which at times
served goals of decolonization and self-determination and at others to govern the social
life of populations. In other words, in efforts to govern who oil laborers have sex with
and love, differentiated sexual regimes are formed, for foreign and local laborers. This
sexual economy connects “homeplace and workplace” and galvanizes a moral compass
of respectability, led by oil corporations and state and religious authorities, as well as by
citizens. These “intimate arrangements” also served to regulate the fertility of
Caribbean women as the industry declined, “domesticate” masculine subjects, and
encourage self-sufficient nuclear families. Again, there is strong resonance between
stories about how (hetero)sexuality, morality, and respectability lubricated and were
lubricated by oil in the Caribbean and other sites in Latin America.

There is much to appreciate about the stories of life-with-oil in this book. Schields writes
that “the sites of intimacy deemed pertinent to the oil economy included not just the
regulation of sex but the remaking of sensibilities” (3). Two dimensions of the
remaking of intimate sensibilities stood out for me. First, how intimate relations are not
limited to the body or the household, as if these locations mirrored “larger” social
relations. The closeness and belonging that oil intimacy affords operate both in
proximity to and at a distance from bodies and homes, through neocolonial
“attachments” (5) crisscrossing the Atlantic and linking internal colonies in the
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Caribbean withmetropolises in Europe, such as “legal pluralisms” (193) regulating things
such as sexuality, reproduction, and the right to abode. This geographic sensibility to the
simultaneity of isolation and connectivity in the production of intimacy is characteristic of
Caribbeanist scholarship, fromMichel-Roph Trouillot to Vanessa Agard Jones, where the
possibilities for self-affirmation and liberation are linked to the multiscalar politics and
poetics of bodies and other “small” places. The second point is about the explosion of
intimacy itself, beyond the personal or that which refers to one’s most inmost self.
Intimacy is a system of relations responding to change and needs, but not only that.
Paraphrasing Anne Stoler, to study intimacy is not to turn away from structures of
dominance but to relocate their conditions of possibility and relations of production.
The book documents intimacy vis-à-vis the global oil industry to remind us of how
desire, racism, and sex continue to operate via offshore attachments well after the bust
of the oil industry, e.g., in the current arrangements and organization of the tourism
and leisure industry and in the Caribbean diaspora in Europe. It does so in an
accessible form, through careful discourse and archival analysis, a Black feminist
sensitivity, and the vantage point of two small islands in the Caribbean.
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DISCOURSE AND ACTIONS IN CATHOLIC MISSIONS IN SOUTHERN
ANDES

Landscapes of Liberation. Mission and Development in Peru’s Southern Highlands
(1958–1988). By Noah Oehri. Leuven: Leuven University Press, 2023. Pp. 229.
$52.40 cloth; free PDF.
doi:10.1017/tam.2024.12

Noah Oehri nos ofrece una anatomía histórica, serena y bien documentada, sobre cómo
los ideales renovadores del catolicismo postconciliar se plasmaron en proyectos
concretos en medio de un escenario complejo. Su trabajo se ha publicado meses
después del de Yael Mabat sobre el adventismo en Puno. Oehri, a diferencia de ella, se
concentra en examinar cómo se plasmaron los discursos y acciones de las misiones
católicas en el sur andino entre finales de las décadas de 1950 y 1980. En este periodo
se dio el auge del “avivamiento misionero” del catolicismo renovado posconciliar.
Aunque Oehri desconfía de los conceptos usualmente utilizados para definir a dicha
corriente, podría decirse que plantea un análisis histórico y crítico al proyecto de Iglesia
que imaginaron las distintas vertientes del catolicismo progresista, principalmente
asociado a la Teología de la liberación. Con ese fin, su estudio se centra en el obispado
de Puno y la prelatura de Ayaviri, diócesis ubicadas en el departamento de Puno, un
espacio donde desde décadas antes los ideales de desarrollo se habían intentado aplicar a
partir de distintos matices. El libro de Oehri, en ese sentido es una potente
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