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At first glance, this collection of works might seem to be the epitome
of eclecticism. On considering them further, however, they exhibit several
themes in common. All focus on the early and mid-colonial period, prior
to 1750. Each deals with some facet of behavioral history, meaning here
how a historic people behaved in a specific situation in the past. This ap
proach is the logical extension of the history of mentalite in that institu-
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tional and structural considerations are evaluated along with culturally
determined behaviors. The manifestations of behavior considered here run
the gamut from highly stylized behaviors pursued by representatives of
European states on claiming "newly discovered lands" to the more ethereal
considerations of the soul. Yet these are coded behaviors: actions that rep
resent a reality that goes beyond the reality of the specific situation or ac
tions that have meaning far beyond the immediate context. What makes all
these works fascinating is that readers are allowed to glimpse details of the
relationship between thought and action in events as recent as two hun
dred and fifty years ago and as distant as five centuries. Moreover, these
books mark a significant new direction for scholarly inquiry.

Semiotics and Action

The work that takes readers the furthest back in time is Patricia
Seed's Ceremonies of Possession in Europe's Conquest of the New World. Nearly
everyone is familiar with the Hollywood image of the Spanish conquista
dor in his half-armor and tights striding into the surf or onto the shore to
claim a particular body of water or territory for the Spanish monarchs.
Seed informs readers that that image is not entirely correct, that various
European states took public possession of territory in significantly differ
ent ways. She compares the rites and rituals of the Spanish, the Por
tuguese, the French, the English, and the Dutch. This exercise is attractive
in itself, but Seed's interest is not a simple fascination with comparative de
tail. She demonstrates that the elements of each country's possession ritu
als point back into the culture of that country and illuminate aspects that a
particular culture considered meritorious and necessary. By the end, one
can easily see that comparative colonial history is a necessary task if histo
rians are to understand fully the colonial realities. Each colony differed sig
nificantly from the others. Even in their origins, the colonies responded to
needs perceived by the leaders of the mother country.

Seed begins Ceremonies of Possession with a general overview and in
troduction to the theme. She contrasts the actions of the Spanish and the
French as they took ritual possession of new lands. She discusses the geo
graphical element in each country's area of influence. Indicative of the con
cerns of modern scholars, Seed spends a great deal of time considering the
importance of the use of the vernacular among each of the conquering peo
ples and how their rites of possession responded to and reflected the gram
mar of their acts. The terms discovery and possession carry diverse connota
tions when one converses with an Englishman as opposed to a Spaniard.
Rather than getting mired in the complexities of legal codes and legal his
tories, Seed recognizes that these legal systems are cultural constructs, and
she therefore uses them as further examples of how the different states per-
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ceived the act of possession. What was legally binding and definitive to
one nation was totally incomprehensible, if not downright ridiculous, to
another.

In the first chapter, Seed considers the acts of possession of the Eng
lish. She concludes that the English were the least concerned with using
ceremony to legitimize possession. Her introduction cites an English
chronicler of the time of Sir Walter Drake and Queen Elizabeth I who dis
paraged the Portuguese practice of naming physical features without ac
tively exploiting the land by building homes and other structures on it.
This comment strikes at the heart of the difference. For the English, legal
possession was demonstrated through construction, as they "pitched their
dwelling" (p. 16). Some English expeditions also erected crosses, preached
sermons, and disturbed the land, but all were united in constructing
dwellings. Similarl~ when seeking legal justification for possessing certain
land, the English might have recourse to a broad range of arguments, but
central to their justification was having erected dwellings, put up fences,
and planted gardens. Thus occupying the land without a contesting claim
from another quarter was sufficient to justify possession in the English
mind. No flag needed to be unfurled, no drums beaten, no speeches made.

The second chapter of Ceremonies of Possession describes French acts
of possession, which are striking indeed when considered following the
understated English approach. For the French, the act of possession was lit
erally a dramatic affair. They required processions, costumes, speeches,
music, accouterments, and all the other flourishes of the dramatic arts. If
the native peoples would participate, all the better. The natives were ex
pected to witness the event and then consent to the conquest that had been
dramatically portrayed before them. The erecting of crosses as part of a
quasi-liturgical ceremony was highly significant to the French, especially
when combined with raising the symbols of France. In these two acts, the
French demonstrated to their own satisfaction that they were acting in the
name of God and on behalf of their own monarch. This fealty to ceremony
went back to the roots of the French monarchy and was thus a defining act
for the French. In the conclusion to Ceremonies of Possession, Seed specifi
cally addresses this issue. She notes that both French Catholics and French
Protestants used similar ceremonial processions and dramatic acts to claim
possession. Moreover, both sought to incorporate the "joyful participa
tion" of the natives and recognition of their assent as central features of the
ceremonials.

The Spanish approached the question of taking possession of new
lands in a far different manner. Their ceremony was steeped in a tradition
of conquest, as detailed in Seed's third chapter. When the Spanish took pos
session of a territory, they did so physically with all the trappings of con
quest and military occupation. Their ceremonies reflected their own legal
tradition but sought to clarify issues of war, not issues of peace. For Seed
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the Requerimiento is a document that allows a better understanding of the
Spanish response to new territories. In brief, the Requirement was a sum
mary statement of Christian dogma and a condensed history of Spanish
authority. It called on the native peoples to recognize the authority of the
Spanish state and to embrace Christianity. It also warned that failure to do
so could result in warfare against them. Seed hypothesizes that this curious
document arose from Spain's long occupation by the Muslims. The Muslim
legal tradition popular in Spain during the occupation held that before a
holy war could be mounted, it was necessary to announce that intention to
the faithless and call on them to submit. These same elements were present
in the Requirement. Although many Spaniards questioned the efficacy of
the Requirement as well as the justice behind it, it remained the norm for
several decades because it spoke strongly to those in power in the Spanish
bureaucracy.

Seed's discussion of Spanish acts of possession thus focuses on one
specific document, the Requirement, which was utilized haphazardly at
best in the major conquests and discoveries of the Spanish. Yet the Spanish
had a far richer repertoire of ceremonies than Seed presents. The most
touching can be perceived in chronicles and documents as mundane as
property deeds. The common acts of possession included pulling up
weeds, cutting branches off trees, and ceremonially tilling the soil. These
acts hark back strongly to the rural and agricultural base of Spanish civi
lization and vaguely resemble the English fenced gardens. Yet they were
legal possession ceremonies used to demonstrate occupation of specific
parcels, although they were often modified to serve for larger events such
as conquest and settlement. It is unfortunate that Seed does not discuss the
full range of ceremonies.

One would think that two peoples with as shared a history and lan
guage base as the Spanish and the Portuguese might pursue similar cere
monies of possession. But as Seed points out, this was not the case. For the
Portuguese, possession was accomplished through measurement and the
scientific description of the new place. Unique among the Europeans, the
Portuguese held that merely discovering and defining a place were suffi
cient to lay claim to it, regardless of whether or not they actively exploited
the territory. This concern over scientific measurement and description re
sponded to a feature of Portuguese development in the first decades of the
early modern era. Under the leadership of the Infante dom Enrique (Henry
the Navigator), Portugal amassed the largest body of scientific knowledge
about sailing and world geography in the West, drawing heavily on Arab
and Jewish medieval scholarship. This dedication to scientific knowledge
and detail gave the Portuguese the technological upper hand in the early
phases of European expansion. They then used this expertise as the basis
on which they would lay claim to the lands they discovered.

The last of the powers to be considered is the Dutch. Seed explains
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that the Dutch were not only successful merchants, it was their commerce
that defined for them true possession of overseas territory. Although they
followed in the wake of the Portuguese, they did so with a precision that
exceeded their competitors. The Dutch ventured forth in search of com
merce, rather than lands or peoples. Consequently, the acts that validated
Dutch possession of a place were related to the commerce they planned to
bring to it. Conducting trade was central to the Dutch vision of possession
and was confirmed by raising coats of arms and other rituals of possession.
The acts of navigating and compiling a detailed description of it also served
to secure clear claim for the Dutch. Their sovereignty was thus confirmed
by writing, charters, licenses, descriptions, and drawings. The Dutch also
imposed their own place names, normally rejecting others' names for
places in contention.

Seed's conclusion points out that the basis for much European con
tention over territories in the New World had been rooted in the inability
of one nation to recognize as legitimate and authoritative the possession of
another. All these actions were cultural signs and required interpretation
by one familiar with the semiotics of the creating nation. They were even
less intelligible than language itself. Seed perceives in this diversity the
roots of differences that continue to this day. The age of European expan
sion was not a single and monolithic event but a period made up of many
discrete events. The European states that participated in the expansion did
not even conceive of it similarly, so how could their goals and aspirations
have been unitary? Seed thus arouses our curiosity about the behavioral is
sues related to overseas expansion. She seeks to answer the question,
"Why did they behave the way they did?" And the answer proves to be dif
ferent for each nationality. The varying behaviors helped determine what
the nature of the overseas empire was for each country. For the Spanish,
empire was based on conquest, taxation, and relatively tight political con
trol. The French seemed inclined to seek the friendship of the native peo
ples, to display dramatically the superiority of French culture. The British
built their homes, planted and fenced their gardens, and sought to survive
in this manner. The Dutch sought trade and made their claim on the basis
of detailed descriptions. Yet Seed focuses on the grand imperial rituals that
made up only a small part of the manner in which nations manifested their
possession of place. The many smaller mundane rituals are equally telling
and probably manifest more about the conception of possession in every
day life.

Two other works deal with issues of semiotics: Alex Garcia-Rivera's
St. Martfn de Porres: The "Little Stories" and the Semiotics of Culture, and
Mario Cesareo's Cruzados, mdrtires y beatos: Emplazamientos del cuerpo colo
nial. As a theologian, Garcia-Rivera takes a different methodological ap
proach than a historian might to the same material. He considers the quo
tidian stories that formed a part of the hagiography of San Martin and how
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they reflect the semiotics of culture as well as the theological truth behind
the life of this saint. He consequently examines the coded messages inside
the stories of St Martin and their theological import, asking the question,
how does God's truth become manifest in the San Martin stories? For his
torians, this is a fascinating exercise but not without its frustrations. The
stories are taken not as evidence of actions in the past but for their theo
logical significance-how they point to divine truth.

Garcia-Rivera divides St. Martin de Porres into eight chapters. The
first chapter serves as an overall introduction, defining the "big story" and
the "little story." For Garcia-Rivera, the big story consists of the set of uni
versal principles that describe the reality of the cosmos. This story is nor
mally narrated by a scholar, whether a scientist or a theologian. Often it de
scribes a particular aspect of reality and is understood only by another
specialist in that field. The little stor~ in contrast, tells of reality but within
the scheme of everyday existence, and is recounted by specialists and non
specialists alike. In the biographical details brought together for the can
onization of San Martin, Garcia-Rivera perceives a significant collection of
seventeenth-century little stories. He finds them significant because San
Martin represented not the commonly accepted model of power and au
thority but rather the opposite, an illegitimate mulato who lived in Lima on
the margins of the accepted ecclesiastical authority of the time.

The little stories form the core of Garcia-Rivera's study of San
Martin. The second chapter explains how one finds the "little stories"
within the corpus of material collected for canonization, a process com
pleted in 1962 when San Martin was proclaimed a saint by Pope John XXIII.
The concept of the "little story" is embedded in modern notions of popu
lar religion and in the postmodernist theories of Antonio Gramsci. In this
kind of reading, San Martin takes on the ability to reflect the subaltern who
subverts the hegemony of the ruling system. Thus the stories told about
him embodied the popular faith of a subaltern looking beyond the hege
mony to a true human reality. In terms of an older methodology that bor
rows from psycholog}j San Martin provided something beyond passive re
sistance, embodying an active resistance that was expressed passively.
Garcia-Rivera reaches a working definition of popular religion as "a site, or
a series of sites, in which faith is challenged, interpreted, and made one's
own" (p. 20). Consequently, he views the collection of testimony within the
canonization process as the site where faith could be challenged and made
one's own. In this case, the example of San Martin was objectified.

Having determined the nature and role of the "little story," Garcia
Rivera takes the reader through the process of interpreting it. The semiotics
of culture is the cornerstone of this activity. Each culture has coded expres
sions that define and describe it. For the theologian, it is necessary to "un
pack" or decipher these codes in which reality is described in each "little
story" to understand the cultural meaning. Unfortunately, these codes are
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culturally oriented, and what is clear and unequivocal to one culture might
well be unintelligible to another. Yet members of a minority group within
a dominant culture can interpret the codes of the dominant culture, which
they must understand or face severe consequences, and they can also in
terpret the codes of their own culture. In this sense, minority group mem
bers are multilingual in decoding the semiotics of culture.

Each story exists as a tile in a mosaic that makes up the whole of the
culture. The spaces between the tiles also express meaning in the relation
ship between the two concepts represented by the tiles. To interpret this re
alit~ Garcia-Rivera identifies nine steps. The first is to pick an audience or
perspective from which to interpret, whether internal or external to the ac
tion, and the actor-speaker or the recipient-listener. In St. Martin de Porres,
he has chosen the perspective of the external hearer. Next, one locates the
cultural mosaic, inventories the signs encompassed there, and then identi
fies the recurring metaphors, the binary opposites, and the codes at work
in the mosaic. Then one needs to identify the metaphorical map of the mo
saic, identify the binary parallels, and finally consider the sociohistorical
dimensions. All these steps together help to interpret the "little story" and
carry the reader into the "big story" that it represents.

The unequal clash of cultures forms the core of Garcia-Rivera's
fourth chapter, a theological recapitulation of the debates in Spain on the
nature of the natives of the New World. The result of the debates was the
recognition of indigenous peoples as fully human, capable of embracing
the Gospel, and eager to do so. But the confrontation of the Old World with
the New was one of inequality, of domination and hegemony. From this
confrontation came a new multifaceted, multitiered society made up of the
dominant culture and multiple subaltern cultures, many of which were
mestizo in nature as mixtures of native and European, African and Euro
pean, or African and native.

The next three chapters of St. Martin de Porres focus on the actual sto
ries collected concerning San Martin. All tend to focus on certain themes
and utilize special metaphors. A common one is an animal, frequently a
dog, a cat, or a mouse, or all three together. Other metaphors are ladders
and illness. They all point toward the theological reality beyond San Martin,
to God and his call to us and our relationship with one another. Garcia
Rivera unpacks these stories using the method described above, remaining
faithful to his interpretation of the decoding of the signals of the culture.

Garcia-Rivera closes St. Martin de Porres with '~n Anthropology of
Creatureliness," in which he describes the big-story reality to which the lit
tle stories about San Martin point. Garcia-Rivera views these stories as de
picting the Kingdom of Heaven: a sacramental fellowship of asymmetric
social beings, not hierarchical, just different. According to this view, every
human being is a creature of God, different from others but having the abil
ity to serve others and share the same meal.
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Other disciplines would take issue with several aspects of Garcia
Rivera's work. Although one of the nine steps of unpacking the story in
cludes understanding the sociohistorical realit~ Garcia-Rivera does so
only in the most general way by considering the institutional norms de
bated in Valladolid. Nowhere does he attempt to comprehend Lima society
as it existed in the early seventeenth century, aside from generalizing that
it was hierarchical, based on force, and divided ethnically. Second, he un
packs the metaphors (deciphers the codes) in a methodological vacuum, re
lying solely on his own interpretational skills and efforts to find the saintly
message. Unfortunately, this approach leads him to conclude that the im
ages of saintliness are images of saintliness, which he then interprets in the
way that he perceives saintliness, which is defined by our own postmodern
era. That is, Garcia-Rivera reads seventeenth-century codes with twentieth
century interpretations. For theology, this approach is fine and undoubt
edly important. For historians, it is disquieting.

The semiotics that Garcia-Rivera investigates did not exist in a cul
tural vacuum. That culture was filled with individuals who expressed
themselves in the same codes-the artists of the period, whether painters
and sculptors or poets and other writers. Garcia-Rivera essentially ignores
this other interpretational mode in seeking the meaning of his codes. For
example, many of the metaphors used to describe San Martin include dogs.
This metaphor is central to Garcia-Rivera's 'J.\nthropology of Creatureli
ness." Although he mentions the fact only in passing, the dog is a key sym
bol of the Dominican order (with which San Martin was affiliated). The Do
minicans were in fact symbolized iconographically by a dog carrying a
firebrand, representing faithfulness. They were (to use a Latin pun) domini
canus, the dogs of God. Small wonder then that the dog becomes an im
portant metaphor in describing San Martin. Thus although Garcia-Rivera
has gone far in interpreting the stories of San Martin, the field is still ready
to be harvested by others who bring their own methodological interpreta
tions to the material, and even more ripe for the analyst capable of reading
the signs on all different levels of meaning to attempt a holistic interpreta
tion faithful to the historical period.

Garcia-Rivera's bibliography is equally interesting, containing more
references on European value systems than on Peruvian history. The his
torical works listed tend to be very general works, such as Mark Burk
holder and Lyman Johnson's textbook, Susan Socolow and Louisa Hober
mann's collection of essays on the city, and some curious works like Miguel
Leon Portilla's Broken Spears, made up of Nahua accounts of the conquest.
Absent are any works by Sabine MacCormack or Ruben Vargas Ugarte.

Mario Cesareo's Cruzados, mtirtires y beatos: Emplazamientos del cuerpo
colonial approaches the semiotics of culture from a literary perspective. He
examines specifically the writings of four authors to discover the tension
between the aesthetic of martyrdom and the aesthetic of holiness. For him,
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the Iberians were unable to utilize fully crusade discourse as a motive force
in the colonial world following the "spiritual conquest." Instead, the dis
course that evolved to justify the newly established hegemony became a
mixed discourse of martyrdom and holiness. Cesareo perceives this trend
in the works of Joao Lucena (1550-1602), St. Francis Xavier (1506-1562),
Geronimo de Mendieta (1634-1604), and Alonso de Sandoval (d. 1652).
The first two represent the aesthetic of martyrdom, the second two the aes
thetic of holiness.

Cesareo begins with a detailed introduction to the concepts to be
used in the book. He likens the colonial experience to a spectacle: an artifi
cial reality in which characters parade in masks, a world directed by poorly
hidden interests. Consequentl)!, the reality must be interpreted because of
the constructed metaphorical reality between the sign and its referent. In
many ways, this approach parallels what Garcia-Rivera was describing as
the little-story description, which Cesareo broadens to include society as a
whole. The body thus becomes the metaphor for describing both the indi
vidual and the whole. Within that description emerges the two aesthetics
of martyrdom and of holiness. The aesthetic of martyrdom takes the mis
sionary adventure and corporealizes it, making it both a spectacle and a
vocation. The aesthetic of holiness, in contrast, is anchored in a materiality
that reflects on the crisis of the missionary activity when its utopian goals
are not accomplished. This aesthetic must then look beyond the actual re
ality for the sought-after utopia.

Cesareo discovered the aesthetic of martyrdom in studying Jesuit
martyr Francis Xavier and his biographer Lucena. This colonial experience
is Eastern in orientation but Portuguese in flavor. Cesareo bases his study
on Lucena's biography of Francis Xavier (1600), which became one of the
most popular hagiographies of the seventeenth century. Curiously, Lucena
never left Portugal, seeking to understand the life of the Jesuit martyr
through those who knew him and the documents available. Lucena began
with the crusade as his guiding metaphor for the Christianization of the
Orient but had to reject that in favor of the martyrdom of Francis Xavier.
This martyrdom converted him into a relic that would serve as the point of
departure for the epiphany, the manifestation of God on earth. Yet Francis
Xavier himself took on the role of martyr as his vocation, his calling. He
moved beyond crusade discourse into a new reality of overseas explo
ration, in which he followed as a missionary. It was a commercial empire
with ecclesiastical implications. For Francis Xavier, death became the only
truly sacred reality.

In the duality of Sandoval and Mendieta, far different realities are at
play. At the most basic level, it is an American reality rather than an Ori
ental one. Spanish Franciscan chronicler Geronimo de Mendieta recounted
the history of the spiritual conquest of Mexico as an expression of the his
tory of the salvation of the world. But he also looked back on a utopia lost.
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Mendieta then converted that redemptive history into an allegory to teach
his and future generations about the establishment of God's kingdom. It
was nevertheless a reselection of specific events of America, specifically
Mexico. Mendieta projected a vision that the missionaries through their
own bodies and acts manifested the holiness necessary to bring about the
transformation of the world.

Sandoval, a Jesuit stationed in Cartagena, focused his attention on
the issue of African slavery in the New World. Cesareo perceives San
doval's work as refuting the claims made against Africans as slaves. He as
serted that the Africans were the antithesis of those claims. It was the Eu
ropeans who manifested all that they projected onto the Africans. The
Catholic Church was not antithetical to commerce but represented com
merce itself, with priests and friars being the miners and merchants in the
commerce of souls. The cannibals were not the Africans but the Christians,
as evidenced in the Eucharist. The Africans viewed baptism as merely a
precursor to their own consumption in the maw of the European expan
sion. The evangelizing effort again became commerce in souls, with Christ
as the merchant and the missionaries as his agents.

Cesareo's reading of these four authors is evocative in analyzing the
texts closely from a literary-theological point of view. Unfortunatel~ Cru
zados, martires y beatos tends to be disjointed: four essays that only partially
come together to form a whole. The dense arguments require extreme pa
tience but generate enlightenment of the issues. Perhaps most unnerving is
that Cesareo in his attempt to read the texts closely indicates little if any fa
miliarity with much of the secondary literature. For example, nowhere in
the chapter on Mendieta or in the bibliography is any mention made of
John Leddy Phelan's important stud~ The Millennial Kingdom of the Francis
cans, a close reading and interpretation of Mendieta's Historia eclesiastica in
diana. Moreover, the entire bibliography for the Franciscan missionary en
deavor of Mexico is absent, with only the chronicles themselves
represented. Similarly, Sandoval in Cartagena is represented only by his
own work, the cartas annuas of the Jesuits, and a single secondary source.
Cesareo needs to test his hypothesis against what others have already writ
ten in order to demonstrate its superiority.

Nahua Culture and the Impact of Spanish Hegemony

The works of Jill McKeever Furst and Fernando Cervantes go well
together. She considers the nature of the soul in pre-Hispanic Mexico,
while he delves into the issue of diabolism after the conquest. They are re
flections of one another darkly, through the mirror of the conquest.

Furst's Natural History of the Soul in Ancient Mexico is simply fasci
nating. The book takes as its point of departure earlier works by Alfredo
Lopez Austin and Bernardo Ortiz Montellano on Nahua notions of the
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body and Nahua medicine but goes beyond them to deal with an issue that
early missionaries found intractable-the soul. Furst helps resolve the con
fusion of the friars by demonstrating that unlike the missionaries' unitary
concept of the soul, the Nahua conceived of three types of soul: yolia, tonalli,
and ihiyotl. Yolia is related to the vital spirit of the heart; tonalli is related to
the spirit that one gains through birth and its calendrical implications; and
ihiyotl is related to breath and the spirit of wind. Thus all have features of
the Western concept of the soul, but each has unique Nahua aspects.

Furst divides her study into three parts, one for each of the Nahua as
pects of the soul. The book ends with a significant set of conclusions de
scribed as a postscript. The first part elaborates on the yolia, which comes
from the Nahua word for heart, yolli or yollotl. The yolli is the concept of
heart as vital organ often invoked in metaphorical speech. The yollotl is the
actual physical organ. Unlike the physical organ, the yolia continues to exist
after death. In many modern Nahua communities, this term has become as
sociated with the Christian soul's existence after death in heaven or hell,
places not part of the ancient Nahua belief system. The yolia is also associ
ated with a real bird, and by extension with the souls of infants. Infants who
died before having been weaned were thought by the Nahua to go to an af
terlife where they fed much like hummingbirds from a life-giving tree.
Other conceptions of this afterlife envision the infant souls suckling from a
life-giving tree where they await the repopulation of the world after the next
cataclysm. Some modern Nahua groups also envision the soul as a bird, but
possibly through association with the Holy Spirit, which is frequently por
trayed as a dove. The yolia is also referred to as breath, due to the early as
sociation of the beating heart with respiration. Thus in cold weather when
one can see respiration, the Nahua considered it the visible sign of the pres
ence of the yolia. Static electricit)', St. Elmo's fire, and other electrical dis
charges were also associated with the yolia. In opposition to these images,
the yolia was also conceived of as a stone. After death in pre-Columbian
rituals, when a body was cremated, the priests would add a stone to serve
as the heart. It would thus attract the spiritual heart and keep it with the re
mains, rather than allowing it to wander and disturb the living.

The tonalli is one of the more frequently noted aspects of the soul in
early Spanish writings. The word tonalli is a modern construct because in
classical Nahuatl the stem -tonal- could not exist in an unpossessed form. It
had to be somebody's tonal. The tonalli was the portion allotted to the per
son by the gods, apportioned when they ignited the fire of life in the body.
The tonalli in that context came to be seen as the breath of existence, allot
ted to the individual. This animating force became associated with the
dropping of the unborn infant in utero in anticipation of birth, and thus by
extension with the actual day of birth. Because it was part of the vital force,
the tonalli also became associated with the drill used for making fire. The
gods used this drill to ignite the vital force in the chest of man, just as the
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priests used it to ignite the sacred fire in the chest of the sacrificial victim
during the New Fire ceremony every fifty-two years.

Tonalli also became associated with precious stones and rich dress.
The most common form of tonalli was the astrological significance of the
day on which a child was born. The signs associated with it became the
child's tonalli, often characterized by an animal or spiritual double. Twins
were considered as sharing a tonalli. Identical twins were especially re
garded as lacking a full component of tonalli. Fraternal twins were viewed
with some concern because many of the trickster legends involved frater
nal twins: one good, one bad; one handsome, one ugly.

Tonalli was also associated with heat, and thus twins were believed
to lack a full complement of heat. The Nahua were concerned about keep
ing the internal fire of vitality stoked from the time a child was born until
he or she reached puberty. Adolescent sexual behavior was regarded with
some fear because sexual activity was believed to generate heat. Before the
adult tonalli was fully formed, any loss of heat could damage the growth
process, leaving the person with insufficient heat to reach maturity. Under
certain circumstances, even the adult tonalli could be lost, but it could also
be regained. Shock causes a drop in body temperature that can lead to
death. Such an occurrence was regarded as a loss of tonalli. Similarly, the
body temperature tends to decline with age. The Nahua associated this ten
dency with the eventual loss of vital body force (tonalli) as part of the aging
process.

The last of the three manifestations of the soul was ihiyotl, associ
ated with wind and breath. In early accounts, this manifestation of the soul
was also called ehecatl, also meaning wind, and was personified by one as
pect of Quetzalcoatl. Winds were considered both deities and spirits of the
dead. In its relationship to breath, ihiyotl also became associated with
words, given that speaking and breathing are physiologically similar. Some
of the most powerful spirits associated with ihiyotl were the glowing gases
that emanated from swamps. Any fetid smelly gas, including intestinal
gas, became associated with ihiyotl. The decomposing of dead bodies from
within, which also produces foul-smelling gases, was identified with the
loss of the ihiyotl soul.

Furst has collected all the available evidence on the issue of the soul
and deserves great credit for having made the distinction between these
three similar but different concepts. Her work is a complex weaving of ma
terials from the immediate pre-Columbian past, the early colonial period,
and modern ethnographic accounts of related peoples. Furst has used
modern ethnography judiciously, but a word of caution is needed. Cultural
similarity over four centuries does not necessarily mean continuity. Al
though Furst has used modern data in a closely reasoned manner, discrep
ancies can still enter in and thus undermine the overall strength of her ar
gument. But until such time as scholars conclude that the continuity of
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belief is not present, Furst has done a sufficient job to trace the elements
through time.

Throughout The Natural History of the Soul, Furst is careful to include
scientific evidence of many of the manifestations that she presents. She
carefully considers the climate, ecolog)j and general environment in which
the Nahua people lived to provide the rich background for their observa
tions of nature and the human body.

This book is linked to the others in its close reading of the docu
mentary evidence and a real concern for language. Furst has used Nahuatl
as a tool to help decipher the nuances of cultural traits. The language car
ries within itself the code for its understanding. She has worked hard to de
cipher the language in its cultural context, not unlike Garcia-Rivera and
Cesareo. Her study also deals with the core belief system of the Nahua. The
Natural History of the Soul will provide scholars with an excellent account of
the groundwork on which Christian missionaries had to build their evan
gelization. It is thus highly useful to anthropologists and ethnographers as
well as to ethnohistorians and historians of the colonial period.

Moving to the period of the evangelization and the conflict of two
cultures, Fernando Cervantes has written an intriguing study, The Devil in
the New World: The Impact of Diabolism in New Spain. The spiritual conquest
as the clash of two cultural systems provided ample opportunity for mis
understanding on both sides of the dialogue. One concept that the Euro
peans brought with them was the Devil. The practices that they witnessed
among the natives of New Spain frequently elicited the response that they
had been inspired by the Devil. Cervantes analyzes the roots of this reac
tion and traces the concept of diabolism throughout the colonial period in
New Spain. This work is thus an analysis of the workings of popular cul
ture. While the controlling hegemony participated actively in the legal and
institutional conceptualization of the Devil, popular culture outpaced the
official ideologies. In many ways, Cervantes's study analyzes the interplay
between the hegemony and the continuing evolution of popular culture.

Cervantes divides his study into five chapters bracketed by an in
troduction and an epilogue. The work begins with an overview of the Devil
and his perceived relationship to the Amerindian peoples. Cervantes starts
by examining the fanciful visions the Europeans had of the peoples of the
New World. By the time Hernan Cortes arrived in Mexico, the Spaniards
had already experienced many oddities. Yet also by that time, the triple
goals of God, gold, and glory had been well defined. The pursuit of souls
for the Christian God provided the basis for Spanish conceptualization of
the Devil among the natives. The early Franciscan missionaries arrived full
of millenarian zeal. Within a few decades, however, they became disillu
sioned by the perceived failure of the natives to embrace Christianity with
the expected enthusiasm. The Devil became an easy explanation for this
perceived failure. Several Franciscan theorists even held that rather than
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being simpletons duped by the Evil One, the natives had to be considered
as actively worshiping and aiding the Devil. Yet leading Jesuits held that
the natives were capable and willing to embrace Christianity but must be
allowed to build on the good already present in their culture.

The second chapter of The Devil in the New World considers the na
tive responses to the Europeans' discovery of the Devil among them. The
natives were far from passive in the Nahua-Christian moral dialogue
known as the spiritual conquest. They were trying actively to understand
what the Europeans were preaching, but in terms of their own cultural
codes. The duality of good and evil, with God being totally good, the Devil
totally evil was for the Mesoamericans an absurd prospect. Their deities
were combinations of good and evil. There was less opposition on the part
of the natives to the Christian god than a slow process of incorporation.
Christianity itself, coming from Spain, had a large component of magic and
local Spanish tradition. The result was an even more hybridized form of re
ligion. Yet many friars continued to teach not acculturation but contrast.
What the natives finally accepted was what Cervantes calls "an ascetic oth
erworldliness and corporate liturgical expression" (p. 64). Against this
backdrop, Cervantes finds it perfectly understandable that no widespread
rebellions erupted among the natives of central Mexico aimed at rejecting
Christianity or Christian identity.

Cervantes deals in the third chapter with what he calls "the demi
monde." As Christianity became more widely accepted, even if in variant
forms based on local traditions, a reaction to its spread emerged. The op
pressed in some locations turned to the Devil and demonic practices as a
means of fighting the dominant culture. Although slaves were often ac
cused of demonic pacts and demonic practices by the Spanish Inquisition,
few were actually convicted. Yet among the mestizos and mulatos generall~
a tendency existed to turn impetuously to the Devil in extreme circum
stances. Moreover, evidence of diabolism was most widespread among the
marginal occupational groups such as shepherds and cowherds. Yet these
individuals were all too often wracked by a sense of guilt that led them to
confess their sins and seek reincorporation into the larger society. They
sought power, wealth, and sexual favors by utilizing a counterhegemonic
power source, only to renounce that eventually and reembrace the hege
mony. All these were external acts and external rewards and punishments.

The interior world of the soul and the private conflict with the Devil
are the themes of the fourth chapter. It was believed by some missionaries
that the Devil, unable to win over large groups, turned to individual souls.
Yet the Inquisitors charged with controlling the spread of heresy more often
than not pitied the possessed. Possession was even viewed as a part of
God's divine plan, allowing the Devil to torment a soul for the purpose of
perfection. This chapter is filled with instances of individuals perceived as
suffering from diabolical possession and an analysis of their cases. They

259

https://doi.org/10.1017/S0023879100038668 Published online by Cambridge University Press

https://doi.org/10.1017/S0023879100038668


Latin American Research Review

were the ones who suffered spiritually rather than those who rebelled
against the established order.

The final chapter of The Devil in the New World deals with the decline
of diabolism in New Spain. As can be gleaned from the previous discus
sion, the Inquisition and society in general became less likely to give full
credence to demonic possession as time passed. In the late sixteenth cen
tury, the Inquisitors seemed to be obsessed with diabolism, but within fifty
years, they largely ignored cases forwarded to them on this issue. This shift
in attitude marked a new view of the Devil, one at odds with the traditional
Christian view. The Devil was an individual tormentor-a creature of
God, yet the cause of evil. An omnipotent God had to have control over the
Devil as well. The theological world was also changing rapidly with the
rise of Jansenism, which repudiated much of the baroque and brought in a
new devil. This devil sought to delude the intellectual, to ensnare the liter
ate into unbelief.

Cervantes slowly traces the concept of the Devil in New Spain by
using the tools of intellectual history as well as the records of the Inquisi
tion. He succeeds in explaining the Devil as envisioned in both the popu
lar imagination and the conceptualizations of the learned. The Devil was a
cultural referent that underwent significant changes over three hundred
years, and Cervantes has helped to map them. Unless scholars are aware of
how the Devil was conceived at a given point in time, they can draw erro
neous conclusions from specific incidents. Thus Cervantes's work will
serve as an important tool for others investigating the popular culture and
religious environment of colonial Mexico.

Susan Kellogg chose a far different task in Law and the Transformation
of Aztec Culture, 1500-1700. Despite its title, the major contribution of this
work is the study of the transformation of the status of women from Aztec
times until 1700. To summarize, she concludes that Nahua women enjoyed
a significantly more influential role in pre-Columbian society than they
did after the conquest. The entire early colonial period manifested a slow
erosion of the status of women. Others may wish to quibble with Kellogg
about some of her sources or some of the details along the wa~ but in gen
eral the path she has marked out seems to be a true one.

First of all, it would have been preferable to refer to Nahua culture,
or even Mexica culture, but Kellogg chose the older and more common
term Aztec. She clarifies this point at the outset, noting that she is actually
referring to the Mexica. The book is divided into two large halves, the first
entitled "Sources and Legal Texts," the second "The Social History of
Everyday Life." Kellogg's research relies heavily on documents generated
by the Spanish legal system, a fitting choice because she is examining the
impact of that system on the larger Mexica society. Important documenta
tion includes wills and civil suits over property, some of the most numer
ous sources available for the early colonial period.
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The first chapter discusses the social structure of the Mexica and the
Spanish as they pertain to the drama of the courtroom. Kellogg attempts to
demonstrate the dramatic nature of the legal proceedings and the docu
ments with which she worked. The litigants, scribes, judges, and other par
ticipants are viewed as dramatis personae. She finds native society fairly
well represented in the documentation in general, including women, the
nobility, and the humble classes.

Kellogg continues her view of the historical record as the basis for
drama, considering the narratives embedded in the texts. She argues for a
cultural interpretation of the texts. According to her research, the argu
ments brought to bear in the courtroom changed over time. In the early pe
riod, arguments based fully in Mexican cultural expectations were preva
lent, but by the end of the period under stud~ arguments based on Spanish
traditions had become more common. Unfortunatel~ these discussions
are based on a relatively thin documentary base: a total of seventy-three
cases, fifty-five from the sixteenth century and only eighteen cases from the
seventeenth.

The second section of Law and the Transformation of Aztec Culture fo
cuses more on the individuals and cases than on the documentary evi
dence itself. The third chapter forms the core of Kellogg's findings in trac
ing the changes that Spanish law brought about in women's roles. She finds
that women were far more likely to initiate court proceedings early in the
colonial period than nearer 1700. By the late seventeenth century, women
had nearly ceased to be direct litigants, with suits brought on their behalf
by their spouses. Kellogg posits that in pre-conquest times, a gender paral
lelism pervaded Nahua culture. At the same time, complementarity and
exclusivity marked gender roles, in which some roles were reserved for
women but in a context in which those roles complemented masculine
dominated roles. The imposition of Spanish rule created an increasing bi
furcation of society between male and female activities and the creation of
women's domain, women's roles. Activities external to the nuclear house
hold became part of the male domain.

In the fourth chapter, Kellogg focuses on wills and property and
their implications regarding social roles. The basis is a study of sixty-three
wills made by natives, fairly evenly divided between men and women,
along with twenty-four wills drawn up by Spaniards. Kellogg compares
these with various printed sources and other analyses of wills by S. L. Cline
and others. Although Kellogg does not accept a pre-Columbian model for
native wills, she concludes that they underwent significant change in the
one hundred and fifty years studied. Early wills bequeathed possessions
and property to an array of individuals. Late-seventeenth-century wills
were far more lineal in their bequests, tending to favor a smaller group of
persons, usually immediate relatives. These wills allow historians to look
into the social structure in which the individuals lived. The wills demon-
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strate growing impoverishment of natives despite the success of a few fam
ilies in integrating themselves into the new urban environment. House
holds became smaller and less complex. The exercise of parallel authority
between men and women declined, while the power and authority of men
increased.

Finally, Kellogg explores the relationship between the implementa
tion of Spanish law and the changing indigenous family structure. Draw
ing on the evidence of wills and lawsuits, she concludes that a significant
change occurred in the everyday life of the Mexica. Parallelism in gender
roles was replaced by male dominance. A family system that valued sib
lings and intergenerational ties was replaced by a more rigid patriarchal
system. A clear distinction arose between domestic and public domains
and the division of gender roles between them. In the end, the Mexica
moderated the imposition of Hispanic culture, modifying their own cul
ture to conform to varying degrees with the culture of the conquerors while
maintaining a significant Mexica flavor. This modification of culture was
accomplished through coercion by the dominant culture. Mexica litigants
found that their cases in the Spanish courts were far more successful if they
acceded to Spanish expectations regarding inheritance, gender roles, and
family structure.

Law and the Transformation of Aztec Culture will surely stimulate fur
ther research on these topics. While the overall conclusions seem well
grounded, certain shortcomings should be noted. Kellogg probably places
too much emphasis on the parallelism of societal function between males
and females in the pre-contact era. While a few female hierarchies existed,
seen most clearly in the cults administered by women, this was undoubt
edlya male-dominated society. There might be vestiges of an even older so
cietal norm in such offices as the cihuacoatl, or female snake, the title of the
second-most-powerful office in the Aztec Empire.

The documentary basis on which Kellogg erected her conclusions is
thin: seventy-three lawsuits and sixty-five wills covering nearly one hun
dred and fifty years of colonial domination (her study effectively begins in
1550, not 1500). This number is simply too small to draw hard-and-fast con
clusions. While the documents evoke powerful images and Kellogg has
made excellent use of the material, the sum is not enough to prove a case
definitively. A smaller limitation is her use of genealogical charts, which
lack any detailed explanation of the various symbols and how they reflect
the situations described in the text.

Like all the authors considered here, Kellogg is dealing with semi
otics. In Law and the Transformation of Aztec Culture, the code is that of the
family and family structure. Relationships meant one thing to the Mexica,
and a far different thing to the Spanish. Members of a culture almost intu
itively understand the societal divisions of the place where they live and
the people they live with. Yet other societies have different norms that are
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equally logical and intuitive to them. Kellogg attempts to decode these re
lationships and determine how the Mexica modified their social structure
to bring it more in line with the Spanish.

The Extirpation of Peruvian Idolatry

The two final works to be considered are remarkable in that they os
tensibly deal with the same material but in two distinct ways, each offer
ing valuable insights into the extirpation of idolatry in colonial Peru. Pierre
Duviols first coined the term extirpation to characterize the wave of repres
sion that swept through the Andes in the seventeenth century as clerics
and others sought to root out pagan beliefs and practices. The height of the
extirpation occurred during the early seventeenth centur~ when Father
Francisco de Avila subjected the village of Huarochiri to his inquisitorial
scrutiny. Subsequent waves of anti-pagan fervor swept the Peruvian region
but tended to ebb after about 1660.

In The Cross and the Serpent: Religious Repression and Resurgence in
Colonial Peru, Nicholas Griffiths attempts to comprehend the themes un
derlying the extirpation campaigns across more than two centuries. He be
gins by recounting a tale of a snake that appeared in the flames consuming
a building that housed a pre-Columbian oracle. The Christian observers
deduced that it was a sure sign of the Devil. The Andean observers granted
the scene supernatural value but came to a different conclusion: it was a
sign of the revitalization of the indigenous spiritual world.

Griffiths's book can be subdivided into three parts. The first part (the
first chapter) considers extirpation to have been repression, looking at in
stances from the sixteenth and seventeenth centuries. The second part con
sists of four chapters that survey the seventeenth-century extirpation, with
judicious use of sixteenth-century material, in an attempt to study the tar
gets of the repression and its dynamics. Some chapters deal with hechiceros
and shamans. The fourth chapter studies the power relationships among
the local parish priest, the kuraka, and the chief native religious figure. The
fifth chapter assesses the shift of native religious focus from "the idols" that
became the target of Christian repression to the natural features of the
land, which were beyond the repressive range of the extirpators. The last
section (the last chapter) studies a rather late extirpation campaign in 1725.

The introduction to The Cross and the Serpent presents the major out
lines of his interest. Griffiths pays particular attention to the distinction be
tween hechicerfa and brujerfa, with additional comments on apostas~ idola
try, and superstition. These concepts, although closely linked in the
modern mind, were by no means synonymous in the sixteenth and seven
teenth centuries. A brujo was an apostate who had rejected God through a
compact with the Devil and thus exercised magical powers. An hechicero
merely exercised magic by manipulating special tools and objects. Super-
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stition was considered to be an excess of religious fervor, worshiping God
through an inappropriate means. Idolatry meant worshipping idols or as
cribing the powers of God to inanimate objects. Griffiths holds that in the
period under study, the differences between idolatry and superstition be
came blurred. He also posits that Christianity was reinterpreted in the An
dean context, while European Christians absorbed some native traditions.
The result was an Andean syncretic Christianity with two spheres: na
tivized Christianity and a Christianized native religion. In the native com
munity, the public practice of native religious traditions was targeted first
(private practices were far more difficult to root out). In the end, native
practices did not withstand the onslaught of Christianity in the public
sphere. But "within its own reduced sphere, the distinctive logic and con
ception of reality" of the native religious tradition were renewed (p. 28).

In discussing the extirpation as repression, Griffiths notes that
while natives were specifically exempted from the jurisdiction of the Holy
Office of the Inquisition, when the extirpation began, it was consciously
patterned after the earlier institution. The motive force behind the extirpa
tion was not a response to the native community. No widespread waves of
idolatry or superstition broke out among Andean natives in the periods
from 1609 to 1622 or from 1649 to 1670. Rather, these periods correspond
to developments within the ecclesiastical hierarchy. They resulted from the
initiatives of archbishops sitting in Lima. The campaigns declined after
1660 due to a lack of centralized support for the efforts of the extirpators.

One Spanish response in the Andean context was to redefine the
categories of idolatry and superstition. In medieval thought, the two were
rather different, but by the sixteenth century in the Andes, they became
conflated. Moreover, the Devil came to occupy a central role as the root
cause and inspiration for both. This view allowed the extirpators to con
sider Indians guilty of heresy or apostasy. Such an interpretation was not
universal, but it provided an ideological underpinning for the extirpation.
In a sense, the anti-extirpation camp was strong and widespread because
most dioceses did not witness waves of extirpation. Extirpation flourished
only in those territories where the prelate was sympathetic to its ideals.

The next three chapters of The Cross and the Serpent detail case stud
ies in which the idolaters were identified variously as hechiceros or
shamans and where a triangular relationship existed between the local
parish priest, the native ruler, and the native religious leader. Central to
much of the extirpation was the fusion of the hechicero with the idolater.
Recourse to pre-Columbian "little rituals" identified the hechicero. Guilty
of the one crime, the native would be guilty of idolatry. Also, using the sin
gle term hechicero lumped many religious practitioners into one simple cat
egory. The Inquisition dealt relatively lightly with hechiceros, in compari
son with ]udaizers, Protestants, and heretics. But for the extirpation,
hechiceros as idolaters became one of its prime targets.
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The shaman, or professional in magic arts, was similarly targeted as
an idolater. Shamans specialize in healing. When accused of witchcraft, de
fendants would frequently reply that they were merely engaged in healing
practices. But such practices soon became associated with witchcraft and
by extension with idolatry-therefore fair game for the extirpation. Yet
many healing practices were in no way idolatrous, involving merely the ap
plication of herbs and other treatments. The personnel of the extirpation
campaign had to demonstrate that the healer had actively sought and used
demonic powers.

The fourth chapter of The Cross and the Serpent focuses on the inter
action among the local authorities when confronted with a new element of
power, the extirpator. Idolatry trials merely manifested a three-way power
struggle between the native religious elite, the native political elite, and the
local parish priest. Trials were manipulated by one or more of the parties
to secure an advantageous position over the others. The trials could also be
used by one native political faction against another that was seeking to
gain control of the local political leadership. The irony is that the vagaries
of the colonial judicial process in resolving these tensions may have actu
ally increased recourse to native religious practices as the participants
sought supernatural intervention in the judicial process.

When the rites, rituals, and objects of the old belief system were sub
jected to scrutin~ the natives responded by hiding the objects, by reinforc
ing their religious allegiance to the natural elements, by adapting old prac
tices to new norms, or by resorting to many other responses. The
fundamental conceptual framework of the native religion was still largely
intact well into the eighteenth century. Rather than eliminating the role of
native religious practitioners, the extirpation campaigns reinforced it in
that an individual might afterward exercise a number of specialties rather
than have specialists for each.

The last chapter of The Cross and the Serpent studies a late effort at ex
tirpation, a wave of repression that occurred between 1723 and 1725 in a
limited area. Central to the results was a clarification of the distinction be
tween categories of baptized Indians. Previousl~ the only distinction
drawn was between the baptized and the unbaptized. Griffiths holds that
this late example manifested no redefinition of idolatry and superstition
(as George Kubler had argued for the late seventeenth century) but rather
a reclassification of certain native practices within those categories. Grif
fiths further argues that Kubler's dating of this transition and change in
classification around 1660 was incorrect. According to Griffiths, although
the writings of some contemporary authors indicated a changing perspec
tive, it took until well into the eighteenth century for the ideologies of the
investigators in the field to change.

Griffiths concludes that the efforts at extirpation failed because the
undertaking was simply not achievable. Destruction of objects and ban-
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ning of rituals could not wipe out the spiritual forces that were perceived
as supporting them. For Griffiths, the success of the native resistance and
the synthesis that resulted are notable in that the new forms of religious ex
pression were firmly based on the logical structure of Andean thought.

In Idolatry and Its Enemies: Colonial Andean Religion and Extirpation,
Kenneth Mills deals with roughly the same time period and theme as Grif
fiths. He too uses the periodization initially suggested by George Kubler as
a point of departure. Kubler considered 1660 a watershed for two reasons.
He posited that ecclesiastical officials in Peru began to take a more tolerant
view of native practices at the same time that the natives ceased to rely on
the efficacy of the old religion. Pierre Duviols viewed 1667 as a watershed,
marking the end of the more zealous extirpation and a softening of Span
ish attitudes. Mills, like Griffiths, argues that neither is entirely correct.
What Kubler and Duviols viewed as a softening or tolerance was merely a
shift in perceptions as to what constituted deviant behavior that needed
correcting.

Idolatry and Its Enemies consists of nine chapters. The first deals with
the basic chronology of the extirpation from the era immediately after the
conquest era, typified by the Dominican Fray Vicente Valverde, to the ex
tirpation of Archbishop Pedro de Villagomez in 1641. This chapter consti
tutes the historical background for Mills's work. He finds the seventeenth
century important because it gave rise to the theoretical underpinnings for
the eventual extirpation campaigns as well as clerical authorities with ex
perience in dealing with native religious assimilation and lack thereof. The
episcopacy of Lobo Guerrero and the first extirpations of Father Francisco
de Avila provide key insights into the growing concern over native idola
try. Subsequent prelates were skeptical of the danger of both the supposed
idolatry and the motives of those who participated in the extirpation.

In the following three chapters, Mills focuses on three of the central
targets of the extirpation: huacas, chancas and canopas, and the ritual special
ists themselves. The term huaca refers to a feature that received public ven
eration, whether a crag, a spring, some other natural phenomenon, or an
object or deity. Ecclesiastical officials associated veneration of these objects
with idolatry. After reading the cases, Mills concludes that while the mem
ory of the Incaic state religion had faded, popular religious beliefs and prac
tices continued. The huacas changed and were adapted to the times, as they
had been adapted in pre-Columbian times. Moreover, the broad diversity of
the huacas and their intimate association with pastoral and agricultural ac
tivity explains for Mills much of their persistence into late colonial times.

In contrast to the huacas, which were objects of public veneration,
the chancas and canopas were items of private veneration. Chancas were
lineage gods, while canopas were personal gods of fecundity. The distinc
tion between the chancas and the more public huacas lies in the nature of
the respect and veneration offered. The chancas were small and portable
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and associated with one family or lineage. They were more modest in their
powers than the huacas. The canopas were small objects (considered
fetishes) that were revered by individuals and endowed with a range of
powers, the most common being fertility. They were even more personal
and portable than the chancas.

Mills discusses the roles of these objects in the cases raised in the ex
tirpation. He notes that the investigations frequently focused on a single
individual, often a member of the native elite, and on one object or set of
objects. Mills indicates that this focus on the elite resulted from the Span
ish practice of evangelizing through the elite in hopes that the common
people would follow the religious practice of their leaders. The Spaniards
therefore had higher expectations of the elite than of the common folk. In
their focus on particular "idols," the Spanish overlooked the reality that
the Andeans maintained a complex belief system that included personal
deities and public deities as well as nominal worship of the Christian God.

In the fourth chapter of Idolatry and Its Enemies, Mills studies the re
ligious specialists within the native community. He argues that rather than
representing disparate and unconnected remnants of a dying religion,
these native religious officials manifested parts of an integrated colonial
Andean religious system. The specialization in pre-colonial times was
much more widespread than in colonial society after congregaci6n. It was
similarly as old as the huacas and other objects served. Entire regions of
natives could even be perceived as religious specialists. Yet the skills,
knowledge, and rituals exercised by these specialists were usually per
ceived by the wary visitador as evidence of sorcery.

The fifth chapter traces the extirpation in the time of Archbishop
Villagomez (1641-1671) and immediately thereafter. This keen bureau
cratic climber eventually reached the eminence of archbishop. From that
position, he sought to reinvigorate the extirpation, which was far from uni
formly supported by the lay and clerical leaders of Peru. The visitadores de
idolatria whom he appointed waged an intermittent war against idolatry
for the next twenty years. Most of these agents were creole members of the
secular clergy who viewed their participation in the enterprise as a shrewd
career move in seeking higher rank in the church hierarchy. Uncertain
funding sources for the visitadores and their need to rely on local support
for their efforts laid the operation open to complaints of abuse. This ten
dency further tarnished the image of the extirpators among some of the
colonial elite. Yet the loudest opposition came from churchmen. They ques
tioned not the existence of idolatry among the natives but whether the use
of visitadores charged for that purpose was the best way to deal with the
problem. The Jesuits had provided early supporters and theoreticians for
the extirpation but later began to draw back from supporting the effort. But
just at the time that many historians have indicated that the extirpation
was declining-in the 1660s-it was actually on the rise. By the subsequent
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decade, however, it was in full decline, although by no means abolished.
Mills finds that significant transformations had occurred among the An
deans and the clerics. The Andeans were far better prepared for the occa
sional visitation, much more canny and conscious of the implications of the
investigation. The Spaniards had become more restrained, organized, and
subject to greater checks than in the earlier phases.

The early phases of the extirpation were marked by intense con
frontations between the old religion and Christianity, publicized visits by
clerical officials, and sermons on the sin of idolatry. The later phases took
on a "kinder, gentler" face. The sixth chapter of Idolatry and Its Enemies ex
amines the seeds of this opposing view, following it into the eighteenth
century. Mills traces the development of missionary techniques in the An
dean region, noting that Christianity was an oral religion. Sermons were
preached, often in Spanish, while the Gospel was read aloud in Latin. Cat
echisms and doctrine classes were the backbone of evangelization. They
were even prominent features of the extirpation visita. Yet the extirpation
campaign demonstrated the obvious shortcomings of previous indoctrina
tion. One of the major drawbacks of the extirpation was that it closed
minds to understanding the complexity of the opponent. The visitadores
tended to view everything in binary relief, in black-and-white terms, and
seldom attempted to understand the nuances of the culture that they were
battling. Rejecting Andean values and insights, the Spaniards took comfort
in the familiar and understandable tenets of their own faith.

The seventh chapter of Idolatry and Its Enemies, "Deception and
Delusion," deals with the demonological interpretation that the Spanish
churchmen applied to ongoing idolatry. According to the Spanish, several
factors gave the Devil sway over the Andeans. They were neophytes to the
faith and thus could be easily diverted from the true path. Being ignorant
and credulous, they were easily duped by the wiles of the Evil One. Also,
they had lived without the Gospel for countless generations, giving the
Devil free reign. Yet for the Andeans themselves, the diabolic explanation
held more difficulties than answers. The Devil was so heterogeneous in its
multiple manifestations, powers, and explanations that it was nearly im
possible to grasp as a concept. Nonetheless, the Andean religion became
demonized, providing both parties to the moral dialogue with a conve
nient shorthand. The Andean deities became transformed.

With this transformation, a new Andean religion emerged, a colo
nial Andean religion. In the eighth chapter, Mills discusses the views of
many scholars regarding the degree of syncretism among Andean peoples.
Opinions vary greatly. Rather than present a model so general as to be
meaningless, Mills attempts to reconstruct Andean religion as it existed in
the mid-colonial period. He posits that beyond the furor of the extirpation
trials, the process of religious change was more harmonious. Most An
deans no longer followed a pure form of the traditional religion, but nei-
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ther did they fully embrace Christianity. Mills envisions a major role for the
native religious specialists, who often served larger areas and might have
been key agents of religious transformation. Inclusion of Christian refer
ences in the native specialists' repertoire indicated the expanding source of
sacred power. The shifts of popular piety within Christianity became more
inclusive as well. A hybrid of Christian piety and indigenous herbal tech
niques was difficult to brand as idolatrous. As the Devil was invoked less
as an explanation, native healing techniques became more accepted by the
Spanish population. Mills also finds advances of Christian identity in
other realms of native Andeans' lives, paralleling the use of Christian piety
in the healers' repertoire. Yet they also incorporated some of themselves
and their religious culture into Christianity.

Mills ends Idolatry and Its Enemies with an overview of the efforts at
extirpation. Prelates such as Villagomez constructed their efforts to extir
pate idolatry in a manner intended to soothe their critics by including suf
ficient recognition of the importance of instruction and indoctrination. Yet
the extirpation was still a brutal affair that remained burned into the native
conscious, like memories of pestilence and other natural disasters. During
the trials, the clerics' idealism came face-to-face with reality. Natives who
had in theory been Christians for over a century still clung to non-Christian
habits. Evolving Andean Christianity seems to have owed little directly to
the efforts of the extirpators, but perhaps much indirectly. Andean Chris
tianity evolved slowly and unevenly from place to place and from individ
ual to individual.

Mills and Griffiths cover much the same material but in distinctive
ways. Each recounts the fascinating stories that emerge from the pages of
extirpation records. Each tells of the prelates who supervised the opera
tions, the theologians who provided the metaphysical constructs to guide
the efforts, the priests who wrote the sermons that exhorted the natives to
true piety. But Griffiths deals more closely with two important themes. He
traces the theological differences among idolatry, superstition, and heresy
and analyzes cogently the importance of diabolism and how it figured into
the extirpation. He also considers in some depth the multifaceted power
struggle occurring in the villages during the extirpation. These are signifi
cant contributions. Mills writes in a fluid narrative style, providing excel
lent background material and synthesizing the writings of earlier analysts.
His well-crafted account of the extirpation is an excellent work of synthe
sis. Taken together, the two works deal fully with the midcolonial attempts
to root out idolatry in central Peru.

Conclusion

All eight of these works deal with coded behaviors. Seed surveys na
tions' acts of possession that demonstrated to various countries that the

269

https://doi.org/10.1017/S0023879100038668 Published online by Cambridge University Press

https://doi.org/10.1017/S0023879100038668


Latin American Research Review

land they claimed was truly theirs. Cesareo looks into the codes related to
crusades and martyrdom to determine how authors described the reality
of the spiritual conquest in Asia and the New World. Kellogg and Furst
deal with the codes and metaphors of Nahua life, one in analyzing notions
that the Spaniards identified with the soul, the other in tracing the decline
of the status of women among the Nahua. Cervantes, Griffiths, and Mills
deal with the discourse between the natives and Spaniards inherent in the
evangelization of the New World. The Devil and concepts like idolatry and
heresy became powerful metaphors within that discourse. Garcia-Rivera
analyzes the codes used to describe the saintliness of San Martin and the
reality of God that they portend. Each of these authors realizes that at the
end of the twentieth century, it is difficult for readers to decipher these
codes in terms of the historical and cultural context from which they
emerged. Garcia-Rivera accepts the codes for what they can tell modern
readers, standing at a distance from their original creation. Cesareo works
far harder at analyzing the impact of the metaphors on the time. Seed too
peers deeply into the impact of the codes on the participants. The other au
thors all describe situations in which two cultural groups stood face-to
face, each speaking in their own coded discourse, unable to comprehend
why the other did not see the obvious.

As all these works demonstrate, it is arduous to try to interpret the
discourse of the past. Through analyzing the behavior of those participat
ing in the discourse and the reaction of others confronted with the dis
course, one can begin to glimpse the impact. But it is absolutely essential to
understand the metaphors in the terms of the time in which they were first
used to start to grasp the reality they initially reflected. Among the works
reviewed here, Seed, Furst, Cervantes, and Griffiths have gone the furthest
in this task. Cesareo and Mills have accomplished important syntheses and
much that commends their works, but they have not delved as deeply into
the coded world represented by the actions they studied.

The history of mentalite has produced many fine studies of the
group behavior of peoples of the past. It was a logical outgrowth of the
prosopographies that preceded it. The study of semiotics similarly grew
out of the history of mentalite. While this kind of history studies the col
lective actions of groups in the past, so semiotics studies the discourse of
those groups in an attempt to break the codes in which they spoke and
acted. Taken as a whole, this collection of works has opened many new vis
tas on the past for scholars to consider.
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Warrior, rain-god, and spirit of the maize, Quetzalcoatl
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known for his attributes than for his complex history. In
this comprehensive study, Enrique Florescano traces the
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periods in Mexico's three thousand-year-old architec
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picture of how traditional Mexican architecture has
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international border.
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Gregory Conniff, Bonnie Loyd, Edward K. Muller,
and David Schuyler, Consulting Editors
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cal regulation. Here Robert Bates explores the
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The book is beautifully produced, full of
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Straddling the border between the United
States and Mexico is a significant but unher
alded experiment in professional baseball.
The Tecolotes de los Dos Laredos (The Owls
of the Two Laredos) are the only team in
professional sports to represent two nations.
Baseball on the Border is the story of this
surprising team, told through first hand
observations of players and management and
with Alan Klein's keen understanding of
sports culture.

•IThe book is very well written.... It con
tributes greatly to the literature on the cultur
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From Disposable People

Searching for Life
The Grandmothers eif the Plaza de
Mayo and the Disappeared Children
eifArgentina
RITA ARDITTI
"An acute and impassioned observer, Rita
Arditti describes Argentina's' dirty war'
years and the heroic struggle of a group of
Argentine grandmothers who set out,
against all odds, to trace the whereabouts
of their disappeared children and grand
children. Admirably comprehensive,
Searchin8]or Life reminds us how ordinary
citizens can stand up to tyranny and
prevail." -Eric Stover,

University of California, Berkeley
$45.00 cloth, $17.95 paper, illustrated

Refried Elvis
The Rise eif the Mexican Counterculture
ERIC ZOLOV
Through an engrossing analysis of music,
film, and other sources, Zolov shows how
rock music culture became a volatile
commodity force, whose production and
consumption strategies were shaped by
intellectuals, state agencies, transnational
and local capital, musicians, and fans alike.
$45.00 cloth, $18.95 paper, illustrated

At bookstores or order 1-800-822-6657.

UNIVERSITY OF
CALIFORNIA PRESS
www.ucpress.edu

Disposable
People
New Slavery in the Global Economy
KEVIN BALES
"Convincing, emotionally wrenching, and
freighted with appropriate moral
indignation, Kevin Bales's startling
presentation shows us that ... [slavery] is
in actuality a widespread tragedy found
worldwide and on a large scale."

-Richard Pierre Claude, editor of
Human Ri8hts Qyarterly

$24.95 cloth, illustrated

From A Finger in the Wound

A Finger in
the Wound
Body Politics in
Qyincentennial Guatemala
DIANE M. NELSON
"Nelson brings the insights of postmodern
theory to a highly charged situation and
offers compelling interpretations of the
state's intense ambivalence toward Mayan
culture and the Mayans."

-Kay B. Warren, author of
Indi8enous Movements and Their Critics

$55.00 cloth, $22.00 paper, illustrated
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o~o~o~tv1 eXlca nos
A History of Mexicans in the United States

Manuel G. Gonzales
lirA] readablel engagingl and lively synthesis. II

-DAVID G. GUTIERREZ, U IVERSITY OF CALIFORNIA, SA DIEGO

Rather than studying Mexican-American history from
the militant perspective so popular in recent decades,

this book offers a fresh reassessment of that past which
paints a more nuanced portrait of Mexican-American

life. Victimization and resistance are not the only
themes that thread their way through this complex

history. Gonzales's narrative embraces all segments of
a heterogeneous community, not just the heroes who

loom so large in movement portrayals. Moreover, in
contrast to older studies, Gonzales's book probes the

failures as well as the successes of the community. The
result is a timely and valuable new history that is both

fair and balanced.
400 pages, 20 b&w photographs cloth $29.95

o~o)-Women in Latin America and the Caribbean
Restoring Women to History

Marysa Navarro with Kecia Ali and Virginia Sanchez Korrol with Kecia Ali
Examining the role of women and gender ideology during the pre-contact and colonial

periods in Latin America, Marysa Navarro looks at early indigenous societies along with the
Spanish and the Portuguese who claimed the "New World," noting the interaction of race

and class in terms of women's legal status and economic roles.
Restoring Women to History 144 pages, 6 maps paper $11.95 cloth $29.95

The DecoIon ia I Imagin a r!::J -<C> C> C> C> C>~
Writing Chicanas into History
Emma Perez
Emma Perez discusses the historical methodology which has created Chicano history and
argues that the historical narrative has often omitted gender. She poses a theory which rejects
the colonizer's methodological assumptions and examines new tools for uncovering the
hidden voices of Chicanas who have been relegated to silence.
Theories of Representation and Difference 421 pages paper $16.95 cloth $35.00

c>)---oo(c>)---oo(c>)---oo(c>)---oo(c>)---oo(c>)---oo(c>)---oo(c>)--La ti n a Fe rto rm ance
Traversing the Stage

Alicia Arrizon
Latina Performance examines the Latina subject whose work as dramatist, actress, theorist,

and/or critic further defines the field of theater and performance in the United States. Alicia
Arriz6n looks at the cultural politics that flows from the intersection of gender, ethnicity,

race, class, and sexual ity.
Unnatural Act: Theorizing the Performative

272 pages, 16 b&w illustrations cloth $39.95 paper $18.95
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Electoral Observation and
Democratic Transitions in
Latin America
edited by Kevin J. Middlebrook

Contributors examine the evolution of
electoral observation strategies and the
contributions that observers can make to
free and fair elections and to the
democratization process more generally.
The volume includes six country studies:
the Dominican RepUblic, EI Salvador,
Haiti, Mexico, Nicaragua, and Panama.
$14.95 pb, 245 pp

Myths and [Mis]Perceptions:
Changing U.S. Elite Visions
of Mexico
Sergio Aguayo Quezada

This meticulously crafted stUdy traces the
evolution of U.S. perceptions toward
Mexico and outlines how changing views
in the United States have affected events
in Mexico as well as the bilateral
relationship itself.
$19.95 pb, 423 pp

Subnational Politics and
Democratization in Mexico
edited by Wayne A. Cornelius, Todd A.
Eisenstadt & Jane Hindley

This volume highlights the growing
disjuncture between Mexico's accelerated
transition to democracy at the national
level and what is occurring at the state
and local levels. Recent field research
suggests that the uneven character of
democratization can significantly hinder
this process.
$21.95 pb, 370 pp

Mexico's Second
Agrarian Reform:
Household and
Community
Responses
Alain de Janvry,
Gustavo Gordillo &
Elisabeth Sadoulet

"A rich and detailed
analysis of Mexico's
agrarian structure....
[T]he obligatory
reference on the
salient structural
featu res of the
Mexican countryside."
$16.00 pb, 222 pp

The Transformation
of Rural Mexico
edited by Wayne A.
Cornelius & David
Myhre

This volume provides
a close look at the im
pacts of ru ral reforms
on the prospects for
development and
democratization in the
Mexican countryside.
$21.95 pb, 431 pp

To order, contact:
Center for U.S.-Mexican
Studies, UCSD
9500 Gilman Dr., 0510
La Jolla, CA 92093-0510
tel 619/534-1160
fax 619/534-6447
usmpubs@'Neber.ucsd.edu
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MEXICO'S

James D. Cockcroft
MEXICO~S HOPE tells the dramatic story of the making
of modern Mexico. In the course of providing compel
ling analysis of the causes for the vast divide between
Mexico's rich and poor, James Cockcroft illuminates the
stark contrast between the country's corrupt political
system and its people's democratic aspirations.

Mexican economic development is distorted and
uneven, Cockcroft explains, because of a longstanding
collusion between foreign interests and a domestic
ruling class. He describes why important challenges
to elite power, including the revolution of 1910-1920
and the 1968 student rebellion, failed to break the
grip of the dominant classes.

With particular attention to the contributions of
women, Indians, workers, and peasants, MEXICO~S HOPE

is informed by the conviction that the country's most
promising prospects today lie in the quest of its poorest
people for social justice and democracy, from the recent
Zapatista uprisings in Chiapas to ongoing electoral efforts
on the left.

To order: 1-800-670-9499 PB9258· paper / $18.00
CL9266· cloth / $48.00.............. . . . .

122 West 27th Street • New York, NY 10001 • Tel: (212) 691-2555
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Crime and Punishment in Late Colonial
Mexico City, 1692-1810

Gabriel HaJ-lip- Viera

A study of a wide range of crirncs
and ways the clites of late colonial

Mexico City tried to control and
punish la\\Tbreakers.

"A superior work of scholarship."
-Colin MacLachlin, Tulane University

Cloth: $49.95

Race, Caste, and Status
Indians in Colonial Spanish America
Robert H. jackJon

A study of the hierarchical social order imposed on indigenous
peoples by their Spanish conquerors.

"Provides an important corrective of our understanding
of ethnicity and caste society in Latin America."
-Erick D. I..-anger, Georgetown University

Cloth: $40.00 Paper: $18.95

The Century of u.S. Capitalism
in Latin America
ThomaJ F. O'Brien

Traces the development of U.S. business interests in Latin America
from the early 19th century to the present.

("loth: $45.00 Paper: $19.95

•

University of New Mexico Press, ,I
At bOokJ-toreJ- or call 1-800-249-7737
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Latin American Art
Ancient to Modern
John F. Scott
"An ambitious treatment of Latin Ameri
can art throughout time and space....
This kind of comprehensive treatment is
sorely needed in the field of art history
and cultural studies.... I would certainly
purchase this book, both for my own per
sonal reading and for use as a required
text."-Eloise Quinones Keber,
City University of New York
Cloth, $49.95

Com in Clay
Maize Paleoethnobotany
in Precolumbian Art
Mary Eubanks
"This landmark work will be of great inter
est to anyone interested in corn and its role
in American prehistory."-Anna
Roosevelt, Field Museum, Chicago
June. Cloth, $49.95

Critical Acts
Latin American Women
and Cultural Criticism
Elizabeth A. Marchant
"Insightful and often brilliant ... espe
cially important in countering the tradi
tional thought that posits the notion that
women did not engage in the production
of culture and knowledge in 20th-century
Latin America."-Susan C. Quinlan,
University of Georgia
July. Cloth, $49.95

Women and Urban Change
in San Juan, Puerto Rico,
1820-1868
Felix V. Matos Rodriguez
"A potential watershed in Puerto Rican
historiography.... the only women's his
tory which investigates the full sweep of
the tumultuous 19th century in Puerto
Rico, and thus the only one which has the
potential for providing true historical
depth to the study of women's experience."
-Eileen J. Findlay, American University
June. Cloth, $49.95

Panama's Poor
Victims, Agents, and Historymakers
Gloria Rudolf
"One of a very small number of studies on
the history of survival strategies in peasant
communities in Latin America.... The
transformations Rudolf witnessed as they
occurred . .. [provide] a window onto the
social, political, and economic dynamics in
the community and their relation to na
tional and global processes."-Hans C.
Buechler, Syracuse University
July. Cloth, $49.95

(.. Order through full-service booksellers,
with VISA or M/C toll free: 1-800-226-3822,
or though our website at
http://www.upf.com

GAINESVILLE, TALLAHASSEE, TAMPA, BOCA RATON, PENSACOLA, ORLANDO, MIAMI, JACKSONVILLE
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