
The Greatness of Humility is a revised  doctoral dissertation from The

Catholic University of America. In keeping with contemporary Augustine

scholarship, it draws substantially on Augustine’s sermons and biblical com-

mentaries as well as his more systematic works. The writing is clear enough

that undergraduates could use this book for research on Augustine’s idea of

humility. However, too much of the infrastructure of the dissertation

remains in place here. Far too many sentences serve to move blocks of argu-

ment into place, like cranes installing Jersey barriers. Almost any point made

once is made (and documented) several times, and some of them need not be

made at all (for instance, the first two sentences on page , both of which

assert that Scripture had great influence on Augustine’s moral theory).

But it was something other than the writing that troubled me as I read. The

world is full of people who think too highly of themselves. They celebrate

touchdowns, campaign for president, maybe write book reviews. I do not

find them, however, among undergraduate women who take classes in spiri-

tuality. Such students tend to internalize humility as a mistrust of self that

undermines personal agency and confidence—the very attitude Hume and

Nietzsche deplored. To them I like to quote Saint Teresa of Avila on humility

as an accurate self-knowledge that allows us to accept gifts and responsibili-

ties from God that we might otherwise reckon too great for us. Augustine, at

least as McInerney presents him, shows little awareness of this problem, but

occasionally (e.g., ) McInerney comes close to admitting that Hume and

Nietzsche may have a point.

WILLIAM J. COLLINGE

Mount St. Mary’s University, MD

Seeking Shalom: The Journey to Right Relationship between Catholics and Jews.

By Philip A. Cunningham. Grand Rapids, MI: Eerdmans, . xii +  pages.

$. (paper).
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Philip Cunningham has made the fiftieth anniversary of Nostra Aetate an

occasion to document and analyze the history, development, controversy,

and prospects surrounding the “most profound change in the ordinary mag-

isterium of the Church” to emerge from Vatican II. It is clear, judicious, thor-

oughly documented, and insightful. Built substantially on Cunningham’s

published work of the past two decades, which has been diligently refash-

ioned to avoid the many potential pitfalls of a “collected works” book,

Seeking Shalom is a coherent account of the main themes of the new

Catholic theology of Jews and Judaism. It can serve well as an introduction
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to the field for the general reader, a college classroom, or a parish study

group, and deserves a place on clergy bookshelves as a summary of matters

that remain crucial in the church’s continuing engagement with its own

history and with religious pluralism.

Cunningham divides the book into two parts: Scripture and theology. Each

part surveys foundational documents and statements and follows with several

case studies on the central issues. The Nostra Aetate “move” is situated in

relation to preconciliar shifts in biblical hermeneutics and the more authori-

tative teachings in Dei Verbum and Lumen Gentium. Cunningham then traces

the move through subsequent papal, curial, and episcopal elaborations, but-

tressing his assertion that the changes are real and irreversible.

The key themes with which Cunningham presents the new theology are

the historical-critical, contextual “actualization” of Scripture, with an empha-

sis on the Jewishness of both Jesus and Paul; living Judaism’s continuing

experience of God in a redemptive covenantal relationship; a futurist escha-

tology that leaves (remarkably) open the possibilities for fulfillment in both

Jewish and Christian perspectives; and a relational theology that is grounded

in a philosophical shift from ontological to historical categories and suggests a

theological method of “mutuality.” Key quotations and themes from Nostra

Aetate and the subsequent interpretive Guidelines () and Notes ()

ring through the book as a refrain.

The case studies give attention to Paul’s Letter to the Romans, the gospel

presentations of Judaism, the Passion narratives, Matthew’s Christology,

the “master narrative” of the Christian story, the relationship of Jews to the

triune God of Christianity, and biblical land promises in relation to the

State of Israel. In these and elsewhere, virtually every point of friction or

dispute in Christian-Jewish relations is treated (my list grew to more than

three dozen; a thorough index would have made the book a more effective

reference). Cunningham’s positive theological agenda and the scope of cov-

erage in a manageable book mean that some controversies and nuances

have had to be left aside, but only occasionally is the reader left in the dark

that deeper issues are at stake. Often, one can hear Cunningham responding

to one or another contrary position with regard to a controversial issue,

without that other voice having been brought into the conversation.

The focus is kept close on Catholic thought. While that lets Cunningham

make his case within a delimited theological system, Protestant and Orthodox

readers may find the argumentation by turns unnecessary or irrelevant in

their own communities. Generally, the benefit outweighs the cost.

Cunningham struggles most with the issues of Christ’s universal saving

significance and the biblical land promise. This is unsurprising, as these are

the two points on which Christian supersessionism has most directly
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challenged the legitimacy of Jewish identity. His work on the first delves

deeply into Catholic categories, to the degree that one wonders, with his col-

league Adam Gregerman, what Jews are to do with the ideas. His work on the

second is plainly still in progress, though one wishes he had at least given his

assessment of the cited effort by Richard Lux to articulate a Catholic theology

of the land.

That Cunningham has and will have more to say on all of this is clear: his

 textbook study, work on Passion presentations, leadership of the Christ

Jesus and the Jewish People Today project, and continuing leadership of

Promise, Land, and Hope get due notice and offer more extensive coverage

of the pertinent issues. One could hardly ask for anything more than this as

a mile marker and blaze on the trail at this moment fifty years on from

Nostra Aetate.

PETER A. PETTIT

Muhlenberg College

Vatican II: Catholic Doctrines on Jews and Muslims. By Gavin D’Costa. Oxford:

Oxford University Press, . xii +  pages. $. (paper).
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Gavin D’Costa spends entirely too much time trying to prove that nothing

terribly new was taught at Vatican II, in the process impugning the theological

credentials of some of the best historical interpreters of Vatican II, especially

the late Giuseppe Alberigo, an Italian lay scholar, and the American Jesuit his-

torian John O’Malley. D’Costa quotes at great length negative theological cri-

tiques of the historical work of these two authors elaborated by some of the

safer scholars ensconced in the seminary universities of Rome or in their

daughter institutions elsewhere in the world. Historians of theology and of

church history more generally have much to teach theologians caught up

in the fog of neo-Scholasticism.

The  words of Nostra Aetate dedicated to the relationship of Jews with

the Church, as well as the corresponding sentences in Lumen Gentium, the

dogmatic constitution on the Church, provide D’Costa with an opportunity

to prove that little new came about at Vatican II. He is convinced that

“Vatican II cannot be charged with doctrinal discontinuity in regard to the

Jews,” but the Second Vatican Council began a process of evaluating other

faith traditions, and especially Judaism, much more positively than had

been done previously. D’Costa assures the reader that Vatican II did not

teach “that the Jewish religion is a means of salvation” or that “it is a valid

God-given covenant” or that “no mission to the Jews is legitimate” (),
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