
other variables in relation to it, the concepts of rhythm and rate. The issue of how any
such measurement was performed is addressed through the analysis of passages from
the rather understudied Galenic work The discernment of the pulse and through the
insertion of such an issue into the broader framework of Galen’s system of medicine,
which include the fundamental matter of the assessment of bodily mixtures – a topic to
which S. is particularly devoted (Galen: Works on Human Nature: Volume 1, Mixtures
[2018]). The analysis includes evidence from earlier pulse theories by Herophilus of
Chalcedon as well as musical theories by the Aristotelian philosopher Aristoxenus of
Tarentum that deal with rhythm and minimal units of time. On occasion, S. reflects on
the plausibility of certain ancient concepts and procedures in the eyes of contemporary
readers, successfully pointing out the insight and the merits of ancient thinkers.

Chapter 3, ‘Lives in Time: History, Biography, Bibliography’, relates to time in a more
indirect way and has ‘a more specifically literary-intellectual focus’ (p. 71). It represents
for S. an excuse to reflect on Galen’s personal relationship with time on a larger scale –
that is, on Galen’s approach towards the previous tradition (both medical and philosophical)
and his conflicting relationship with recent/contemporary physicians and medical schools. The
last section (‘A parallel biography: Porphyry’s Life of Plotinus’) appears slightly disconnected
from the rest of the chapter; further information on the authors discussed would have been
beneficial.

The book is suitable to learned readers and scholars from many disciplines (philosophy,
history of medicine, history of science/technology and classical literature in general). Some
footnote expansions will be of interest to specialists, as well as translations and exploration
of Galenic unexplored works such as The discernment of the pulse. The indexes are
adequate, and the bibliography is extensive. The work is overall a pleasant contribution
of benefit to historians of medicine as well as those curious about time-related topics.

MANUELA MARA IUniversity of Warwick
manuela.marai@warwick.ac.uk

NAMES OF GODS

GA L O P P I N ( T . ) , G U I L L O N ( E . ) , L Ä T Z E R - L A S A R ( A . ) ,
L E B R E T O N ( S . ) , L U A C E S (M . ) , P O R Z I A ( F . ) , U R C I U O L I

( E . R . ) , R Ü P K E ( J . ) , B O N N E T ( C . ) (edd.) Naming and Mapping
the Gods in the Ancient Mediterranean. Spaces, Mobilities, Imaginaries.
In two volumes. Pp. x + 1069, colour figs, b/w & colour ills, b/w & colour
maps. Berlin and Boston: De Gruyter, 2022. Cased, £170, €189.95,
US$195.99. ISBN: 978-3-11-079649-0. Open access.
doi:10.1017/S0009840X23000720

This collection of studies is the result of several lines of research that coincided or
intersected within the European research project ʻMapping Ancient Polytheisms: Cult
Epithets as an Interface between Religious Systems and Human Agency’ (MAP), directed
by Bonnet, who also co-wrote the methodological introduction to the volume. Its 52
chapters reflect some of the main characteristics that have marked the activities of the

THE CLASSICAL REVIEW560

The Classical Review (2023) 73.2 560–563 © The Author(s), 2023. Published by Cambridge
University Press on behalf of The Classical Association

https://doi.org/10.1017/S0009840X23000720 Published online by Cambridge University Press

mailto:manuela.marai@warwick.ac.uk
http://crossmark.crossref.org/dialog?doi=https://doi.org/10.1017/S0009840X23000720&domain=pdf
https://doi.org/10.1017/S0009840X23000720


research project: the presence of renowned scholars alongside young researchers; the
collaboration of philologists, archaeologists, historians, anthropologists and linguists;
the delimitation of a truly vast area of investigation that is open to comparison and
embraces the many civilisations that have arisen around the Mediterranean in a broad
definition of antiquity that goes from the civilisations of the Ancient Near East and
Egypt to late antiquity. The plurality of approaches and fields of interest is the most notable
feature of the book, although there are some clear themes and concepts shared by many of
the chapters.

The main line of research promoted within the MAP project, namely the study of divine
onomastics, is here combined with attention to spatial, toponymic and topographical data.
The adherence to the ‘spatial turn’, which has characterised the last few decades of social
studies, arises directly from the subject of study, since working on the names of gods
inevitably leads to an interest in designations of a spatial type or of a type strongly
connected to a precise local geographical context. This combined focus characterises
above all the first of the book’s three sections, ‘Naming and Locating the Gods: Space
as a Divine Onomastic Attribute’. The division into three sections should not be regarded
as a rigorous separation into three clear-cut units, and it is not uncommon to find chapters
that elaborate on the relationship between space and divine onomastics in the other two
parts as well.

The large number of chapters prevents an examination of individual case studies inves-
tigated in each, although in many cases they represent a significant advance in the study of
a particular subject. Perhaps the book’s greatest contribution is the convergence of different
approaches to and perspectives on certain concepts and themes that surface and resurface in
various chapters, as it offers multiple research directions for the study of polytheism and
religious practices in ancient Mediterranean civilisations. Consequently, this review will
focus on a few selected chapters that exemplify the main lines of research presented in
the book.

Exemplary in this respect is the chapter by Bonnet, ‘Naming and Mapping the Gods in
Cyprus: a Matter of Scales?’, which closes the first section of the book and embraces the
various questions posed therein, while also offering a guide to how to use the data from the
MAP project database (https://base-map-polytheisms.huma-num.fr/). Bonnet examines
the different spatial categories reflected by divine onomastics in the Greek and the
Semitic spheres, focusing on the evidence offered by Cyprus. While acknowledging the
coexistence of possible different scales encompassing both the large natural elements and
the individual components of a precise and limited landscape, Bonnet highlights how the
horizon of Cyprus is mostly local and regional and often corresponds to the ʻcity scale’.
The divine onomastics of Cyprus indicate how cults are not embedded in a broad network,
but often appear isolated. Although other chapters reveal the existence of more dynamic
contexts than Cyprus, these findings lead one to heed Bonnet’s warning not to fall
into anachronistic visions of every local context as an international hub inserted in the
Mediterranean network.

The idea of a plurality of scales is reflected, albeit less precisely, in the division between
topographical epithets and toponymic epithets found throughout the first section. The
general dominance of topographic epithets often indicates a prevalence of the local scale
in contexts other than Cyprus too. J.M. Macedo and M. Canopoli come to this conclusion
in their studies devoted respectively to the divine epiclesis in Pausanias (‘Place Names as
Divine Epithets in Pausanias’) and the epithets of Artemis in Attica (‘Artemis and Her
Territory: Toponymic and Topographical Cult-Epithets of Artemis in Attica’). In general,
it can be inferred that the insistence on toponymic epithets had the function of recalling the
presence of the god in a specific local context. It is, therefore, a pragmatic function that can
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also be detected in the oldest literary evidence of Greek literature. M.R. Bachvarova, in
‘Regional Loyalties in the Iliad: the Cases of Zeus, Apollo, and Athena’, recognises in
the use of divine epithets in the Iliad an authentic contest between Achaeans and
Trojans to win divine support for and against the city of Troy, according to practices com-
mon to the Graeco-Anatolian and Mesopotamian spheres.

Toponymic epithets could also have different functions, not limited to the local dimension.
Macedo’s study already shows how such epithets may refer to cults brought from
elsewhere or the diffusion of a cult. The distinction between toponymic and topographical
epithets does not exhaust the complexity of the relationship between divine epiclesis and
space. Lebreton, in ‘Zeus “qui-règne-sur Dodone (Hom., Il. 16.233–234)” et ses épigones’,
points out how onomastic associations other than the simple toponymic adjective can often
indicate specific modes of divine action on the space. His study of the syntagma combining
μεδέων and -ουσα reveals how the reference to a specific location does not mean a spatial
delimitation of the deity’s power; on the contrary, the literary and epigraphic examples
indicate a distance between the place over which the god reigns and the area within
which he is called to act. Moreover, several chapters in the book invite us to consider
the value of divine epithets not as a fixed element. A topographical epithet could be
interpreted in a functional sense, as demonstrated by M. Giuseppetti’s study of Artemis
ἀγροτέρα (‘Agrotera: Situating Artemis in Her Landscapes’), and even in the erudite
sphere interpretations other than geographical are possible (A. Filoni, ‘ΚΥΠΡΙΣ. Ovvero
l’interpretazione degli epiteti divini nel Περὶ θεῶν di Apollodoro di Atene’).

The focus on divine onomastics is the main, but certainly not the only way to express
the relationship of a god to a place studied in the book. The second section, ‘Mapping
the Divine: Presenting Gods in Space’, more miscellaneous and less thematically focused
than the first, examines a plurality of strategies that collective or individual agents adopted
to map the presence or absence of a god. An example of the successful integration of
different approaches is offered by M. Briand, in ‘Spatialité, performance, choralité divines
et humaines’, who, in order to examine the Charites in the odes of Pindar and Bacchylides,
combines philology, linguistics, anthropology and cognitive-sensorial studies, introducing
concepts such as lived space, corporeality and agency.

Within this second section, some studies with a marked theoretical character are worthy
of special mention, such as E.M. Trinka’s ‘A New Mobilities Approach to Naming and
Mapping Deities’. This study adopts an original methodology, which seems to complement
harmoniously the research lines of the MAP project, introducing mobility as a further factor
in thinking about the relationship between deities and space and the experience of the
presence or absence of both human beings and gods. The toponymic epithets associated
with Yahweh in the caravan centre Kuntillet ‘Ajrud are interpreted as intended, in part, to
recreate in the place of transit the space left behind by those on the road, but also as a
means of accessing the presence of the god during the journey. Divine onomastics thus
emerges as a means of connecting distant areas. Moreover, mobility often characterises
deities, and O. Cesca, in ‘Déplacements, mobilité, communication’, studies one of the
possible modes of divine mobility in an investigation of Iris in archaic Greek literature.
The goddess also makes vertical communication possible, rendering places such as
Olympus or Tartarus permeable. Verticality is a spatial concept also emerging in other
chapters, such as that dedicated by F. Prescendi to the plebs deorum (‘La plebs des dieux.
Réflexions sur la hiérarchie et la spatialité des dieux romains’), in which this concept is recog-
nised as a way of expressing the hierarchical relations between divinities in Latin poetry, on
the model of Roman society. The relationship between social and religious space evoked in
this chapter is investigated in the last section (‘Gods and Cities: Urban Religion, Sanctuaries
and the Emergence of Towns’), which occupies the entire second volume.
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This last section is strongly marked by the concept of urban religion, for years the
subject of study by the DFG-funded research group ʻReligion and Urbanity’, led by
Rüpke and based in Erfurt. Rüpke defines the fundamental terms and the object of
study of this line of research in the chapter ʻGods in the City’. Urbanity (i.e. the perception
of urban space as a social product) and religion, understood as communication with entities
‘beyond the immediate situation’, are studied as two mutually influencing phenomena.
Rüpke focuses the investigation on the material offered by Roman civilisation, but
explicitly recognises the need for constant comparison with case studies from different
civilisations. An example of such comparison is offered by R. Da Riva, in ‘Urban
Religion in First Millennium BCE Babylonia’, who applies a similar perspective to evidence
from the Neo-Babylonian period. The reciprocal influence described by Rüpke appears
here with perfect clarity: religion is an impetus for the expansion of the urban perimeter
and the construction of new buildings and communication routes, and at the same time
the new urban spaces that arise condition and transform the development of religious
cults and the organisation of religious festivals.

In this last section we can appreciate one of the greatest merits of the work, namely that
of gathering different theoretical and methodological approaches around the lines of study
developed by Bonnet’s and Rüpke’s projects. This is the case with: L. Valletta’s ‘Un
réseau de rapports symboliques. Santuari, territorio e pratiche collettive nella Sparta
arcaica’, inspired by the French Historical Anthropology of the Ancient World (sometimes
called the ʻParis School’) and, especially, by J.-P. Vernant’s concept of ʻpuissance divine’;
S. Neumann’s ‘Spatializing “Divine Newcomers” in Athens’, which applies to the study of
religious space in the city, and in particular to the sanctuaries of the new deities, the concept
of ʻsocial imagery’ elaborated by C. Castoradis; and Lätzer-Lasar’s ‘Religious Ancient
Placemaking’, which presents a theoretical model developed in order to study phenomena
of a local, but not microscopic, dimension from an archaeological point of view.

The theoretical richness and solidity of the studies presented make this two-volume
collection an invaluable point of reference for all those interested in the study of ancient
Mediterranean religions.

S TEFANO ACERBOUniversidad de Sevilla
sacerbo@us.es

A P PROACH ING ANC I ENT D I P LOMAT IC CULTURE

MA R I ( F . ) , W E N D T ( C . ) (edd.) Shaping Good Faith. Modes of
Communication in Ancient Diplomacy. (Oriens et Occidens 37.)
Pp. 216, fig. Stuttgart: Franz Steiner, 2022. Cased, €50. ISBN: 978-3-
515-12468-3.
doi:10.1017/S0009840X23001026

What is diplomacy? As the editors of this volume clearly set out, in the field of
International Relations diplomacy traditionally was treated ‘as a mere technique’ for
States to achieve political power (p. 14). Nevertheless, the importance of diplomacy as
a process of communication, coupled with increased multilateralism in international
relations, has more recently expanded the meanings of diplomacy. For the editors, this
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