
first three sentences a succinct and clear synopsis of the distinct “Jonahs” of

each tradition.

This book is a good resource for scholars interested in doing comparative

work or who simply want a better understanding of the divergences and con-

vergences among the three religions. I would not recommend this book as a

tool for undergraduates precisely because of the occasional confusion elicited

by the interweaving of the interpretive approaches of the three religions, as

discussed above. The bibliography Gregg provides is another valuable re-

source. I also appreciated Gregg’s mindful treatment of each tradition’s

sacred text within the context of its respective belief system. The epilogue suc-

cessfully tied the entire work together and provided a wider context for the

use and value of this book.

MARIA ENID RODRIGUEZ

The Catholic University of America

Motherhood as Metaphor: Engendering Interreligious Dialogue. By Jeannine

Hill Fletcher. New York: Fordham University Press, . xv +  pages.

$. (paper).

doi: ./hor..

InMotherhood as Metaphor, Jeannine Hill Fletcher identifies three historical

and contemporary case studiesofwomen’s lived religious experienceswith inter-

faith interactions in different social locations as a starting point for fresh insights

into feminist theological anthropology. Christian theological reflection on the

meaning of being human also requires theological reflection on God, creation,

sin/grace, Christology, eschatology, and so forth. Thus, this book makes impor-

tant contributions to a wide array of theological themes even as it focusesmainly

on feminist approaches to interreligious dialogue and anthropology.

Hill Fletcher engages each case for insights into feminist theological

reconstructions of Christian anthropology: “Relationality precedes the indi-

vidual, constraint challenges our freedom, and interreligious knowing is

recognized as a new form of sacred knowledge” (; see also –). The ar-

chives of the Maryknoll Missionary Sisters in early twentieth-century China

(chapter ) demonstrate that the Catholic sisters established friendships

with Chinese women as a mission tactic. Yet, these friendships contested

and changed the sisters’ traditional notions of catechesis as well as divine

presence. Consequently, encounters between these women illuminate the

relationality or the multiplicity of the human condition, which Hill Fletcher

further interprets through feminist theological claims (chapter ) about God

as an infinite horizon of love enabling multiple types of human love, and
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about Christ’s life and ministry as “embedded in relationships, called in care

for the least, shaped across the divides of difference, and fulfilling a vision of

human being and becoming together” ().

Leading women in the first, second, and third waves of feminist movements

in the United States and worldwide (chapter ) pursued interreligious encoun-

ters and alliances across differences. Christian, Jewish, Muslim, Hindu,

Buddhist, Native American, and many more women created “interreligious

solidarity in the secular movement of women’s rights,” which in turn “trans-

form[ed] their religious traditions” (). Feminist and womanist theologies

enhanced women’s consciousness about patriarchal injustices at the intersec-

tions of race, sex, class, sexuality, and culture as well as about religion as a

means to sociopolitical change. By analyzing religion as both oppressive and lib-

erating, transreligious alliances in feminist movements highlight “constraint as

constitutive of our human existence [in which] we find courage to employ our

human creativity” (). Here, Hill Fletcher offers interreligious readings of Eve

and mothers in the Jesus movement as examples of such creativity.

Finally, ethnographic studies of the Philadelphia Area Women’s Interfaith

Group (chapter ) showcase women’s practices of interfaith dialogue for

peace through spiritual autobiographies. Practices of personal storytelling un-

derscore alternative ways and sites for encountering the sacred and ways of

knowing or “economies of knowledge” (–). These dialogical practices

do not feature religious officials or academic experts discussing doctrines

and texts but rather forefront lived religion within everyday lives and

events, whether for good (“interfaith healing”) or ill (“interfaith hurt”).

Hill Fletcher situates these insights within her main argument for mother-

hood “as a metaphor for our human condition in its multiplicity of relation-

ality” (). Pressing beyond biological, gender, and sexual norms, for Hill

Fletcher “motherhood speaks of the many, diverse, intersecting, conflicting,

and complicated relationships that characterize the experience of being

human” (), relationships that are conditioned and problematized by in-

equality relative to race, class, sexuality, religion, culture, nationality, and

so on, but through which we nonetheless sustain and sacrifice for one

another in search of solidarity. Innovatively, Hill Fletcher draws on historical

studies of medieval devotions to the lactating Christ as a metaphor for this

sustaining and self-giving love, which expands beyond family to advocate

for justice on political, national, and global levels.

Throughout the book, Hill Fletcher both builds upon and challenges Karl

Rahner’s theological understandings of the human person rooted in knowl-

edge, freedom, and love. Rather than the modern autonomous, free, and

self-made individual foundationally in relation to God, which underwrites

Rahnerian theology, being human—or becoming human, eschatologically
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speaking—entails being embedded in and constituted by multiple dynamic

relationships that we forge, navigate, and negotiate via creativity under the

constraints or the limits on human freedom imposed by material, social,

and religious norms of bodiliness, sex, gender, sexuality, and race (chapter ).

I highly recommend this book for undergraduate courses in feminist the-

ology and in religious studies focused on women and religion or comparative/

interfaith studies.

ROSEMARY P. CARBINE

Whittier College

Teaching Global Theologies: Power and Praxis. Edited by Kwok Pui-Lan,

Cecilia González-Andrieu, and Dwight N. Hopkins. Waco, TX: Baylor

University Press, . viii +  pages. $. (paper).
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This book is the culminating project of a series of presentations and dis-

cussions, begun in  and continuing over several years, that promoted

the need to keep the backdrop of a global context in mind when teaching the-

ology. Technological advances, global consumerism, widespread travel, and

related factors have led to an increasing accessibility and interdependency

that mandates that theological teaching and learning move from a particular

to a global context as the locus for theological education. This is not to say that

local contextual theologies are unimportant, but rather that local theologies

now have greater global significance.

The chapters are divided into three overarching parts. In part , “Global

Theology and Why It Matters,” Kwok Pui-Lan addresses some of the ambigu-

ity surrounding the concept of global theology by offering four different ap-

proaches to it. She raises several challenges to teaching global theologies,

including the need for theological education to be relevant and adaptive to,

and for, a world with fast-changing needs; global theology as token diversity;

and more practically, the lack of published resources if one should choose to

teach global theologies. Also in part , William Dyrness examines the histor-

ical roots of Christianity and more specifically its colonial strains, which help

to shape current postcolonial and religiously hybrid responses; and Veli-Matti

Kärkkäinen argues that a comparative theological approach, in which the first

task is understanding one’s own religious identity, is needed in order for

dialogue and learning to occur with integrity.

In part , “Identity, Power, and Pedagogy,” Cecilia González-Andrieu crit-

ically reflects on the struggle of systemic educational inaccessibility for many

underprivileged applicants to higher education. She brings to light the ways in
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