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infinite and absolute, or God. Accordingly, it is precisely persons who are capable of
such experience and of self-determination. Several chapters of the book are devoted
to Russian theories of personhood and theological anthropology, as expounded by
such figures as Nesmelov, Bulgakov, Frank, and Sergey Khoruzhii. Other chapters are
devoted to the closely related topic of Russian sophiology, especially in Bulgakov’s
thought, where Sophia designates the divine wisdom and love by which God created
the world and gave it “personal” potential, or made it the matrix for the emergence
and development of persons: “The hypostasizing energy of divine love, the uncreated
life of God, is that out of which creation is drawn; while it is not a person or hypos-
tasis, it is somehow ‘personalizing,’ it is the capacity of all being to be enfolded in
love,” as Aaron Riches expresses it in his chapter (75). Following Milbank, the volume
presents Russian sophiology as a rich resource for post-secularism.

Another such resource, more generally, is Russian “theological philosophy”
as it developed from Ivan Kireevskii to Georges Florovsky. As Pawel Rojek explains
in his long programmatic chapter, this approach to philosophy is grounded in reli-
gious experience and the faith that both comes from and deepens such experience.
Theological philosophy takes religious experience as a legitimate source of truth
about reality, which is precisely contrary to the scientistic claim that nothing can be
determined to be true or real unless it is positively given in sensory experience and
subject to the scientific method. This type of radical rejection of reductive positivism
isitself a good way of conceptualizing post-secularism. Clarifying that is not the least
of this volume’s merits.
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Betsy Perabo’s book discusses the challenges which the Russo-Japanese War pre-
sented to Christian morality and the national feelings of Russian Orthodox subjects
of both empires involved in the conflict. Can a Christian Church justify a war? Is there
a holy war? Are Christians allowed to kill non-Christians? To answer such questions,
the author draws upon the western just war tradition and James Turner Johnson’s
definition of holy war. Yet, she does not employ these concepts mechanically but
takes into consideration the absence of a systematically elaborated just war theory in
Eastern Orthodox Christianity (4). In this way, Perabo’s analysis successfully reveals
the historical development of “elements of the just and holy war traditions as they
appear in Russia” (6).

Conscious about the shortage of knowledge about Eastern Orthodox Christianity
outside Russia and eastern Europe, the author familiarizes the reader with the fea-
tures of this branch of Christianity that distinguish it from the Catholic and Protestant
denominations. She also informs her audience about church-state relations in Russia
and the history of the Russian Orthodox Mission in Japan. According to Perabo,
Russian Orthodoxy has developed its own justification of war on the grounds of the
0ld Testament and the Eusebian influence on Orthodox political theology (66—67).
In this regard, she pays special attention to the Russian notion of the Christ-loving
military which stems from the veneration of warrior-saints and which is present in
Orthodox liturgical texts, prayers, and theological treatises.
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Based on texts from the Russian church press, diaries, and memoirs as well as
from English-language Japanese newspapers, Perabo’s book offers a remarkable
overview of attitudes to the war and the enemy that has evolved during the Russo-
Japanese conflict. Perabo presents a variety of perceptions of the war in Russian soci-
ety. In this regard, she pays special attention to the church press describing the native
Christ-loving warriors as ready to sacrifice their lives for faith, tsar, and fatherland
and opposing the Japanese “heathens” depicted as “primordial enemies of the cross
of Christ” who have “already spilled Christian blood” (88—90).

The oppositional pole of views is presented by the famous writer, Lev Tolstoi,
whose understanding of Christianity as a pacifist religion inspired him to raise his
voice against the war (92). No less intriguing is the contrast between the wartime rhet-
oric of the Orthodox churchmen in Russia and the views of Bishop Nikolai (Kasatkin),
their Japan-based compatriot. In this case, Perabo’s analysis is focused on Nikolai’s
dilemma: how to reconcile his Christian ethics and responsibility to the Japanese
flock with the love for his homeland of Russia as well as with the loyalty he owed to
the Japanese Emperor (94-95). Seeking a solution, he came up with a philosophy that
reveals an alternative Russian political theology. It is well synthesized in Nikolai’s
metaphor of the two-story house used to describe his awkward wartime situation:
on its lower floor the Russian and the Japanese are separated by politics as deter-
mined by their earthly kingdoms, while on the upper one—they are united in their
Christian faith and love as if it was the heavenly kingdom (149). This image resonates
with the statement of Jesus Christ about the many mansions in His Father’s House
(John 14:2) and resembles Augustine’s two cities concepts (173). No less important for
Nikolai’s political theology is his assessment of the loyalty of every Christian to his/
her homeland “as a fundamental and apparently unshakable theological principle”
(172). According to him, however, faith was stronger than the loyalty of Orthodox
Christians to different earthy kingdoms. In his view, their belonging to the Orthodox
Church’s family has transformed them into spiritual siblings and they should relate
to each other accordingly (171-73).

At the same time, Perabo repeats some misinterpretations of the honorary title
“equal to the Apostles” conferred on Nikolai of Japan by the Russian Orthodox Church
during his canonization in 1970. In particular, she draws an analog with Constantine
the Great—the Byzantine Emperor who is also venerated as equal to the Apostles
(174). The correct reference, however, should be the one to the holy brothers Cyril and
Methodius, who used the native language of the Slavs to propagate Christianity among
them. Despite this remark, Betsy Perabo’s book deserves the attention of scholars from
the fields of Russian studies, Orthodox theology, and Christian ethics not only because
it sheds new light on a particular historical episode, but because it triggers a discus-
sion on the notions of a just and holy war in Orthodox political theology.
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The desire to end the mass murder of people in genocidal violence was doubtless
a noble struggle for international diplomats and lawyers in the immediate years
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