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adopted a state of life which is organised for contemplation. becausz
he has entered a contemplative religious Order. As we come down
the scale in this way we notice that the first is not according to
his choice at all, but comes as the Holy Spirit ‘listeth’, the second
depends considerably on the cooperation of the human will as a
man can exercise his will in love and constantly practise the
virtues of faith and hope. He can keep from serious sins and deal
always severely with any deliberate, venial sin and thus live the
contemplative life partly by choice though of course virtues are
infused. Finally the life he leads in a religious order may be almost
entirely his own choice. Indeed it is possible for a man without
a contemplative voecation to be living in a contemplative order
through his own choice—even against the manifested will of God.
In this way there may be lay contemplatives in the world
according to the first and second types but not according to the
third, and perhaps this fact will help to disentangle some of the
confusions which have arisen on the subject.

X X X

CORRESPONDENCE

Sir,—Your correspondent in your November issue seems to overlook
that there are people who are irresistibly drawn to contemplation,
vet have no vocation to live an enclosed religious life, and it is
for such people that lay institutes are designed.

The Christian contemplative, religious or lay, offers his life in
total self-giving to the purposes of God, and if we look at the life
of our Lord, it seems likely that lives wholly orientated to God in
the world will be extremely exacting, but if they are to be fruitful
must be trained and disciplined.

A time of complete withdrawal from the world, if it is practicable,
must be of the greatest value. It will be the dispositions learné;d
during that time of withdrawal that will later stand in good stead ip
the world. During this time the standard will be set, the ability
to work out the same ideal in a different context developed. Of
course the change from one way of life to another will be difficult,
but that does not seem to be a good reason for foregoing so valuable
an opportunity of training. Neither does the desire for peace an
retirement necessarily make it right that the desire should be
satisfied.

It seems to me that it would be of inestimable value for any
isolated person trying to practise a life of prayer in the world to be
‘attached’ in some measure (perhaps as a tertiary in a lay institute):
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Or at least to know that there is somewhere where he or she may
80 when the opportunity offers to join in praise and thanksgiving,
have the chauce of rest and quiet and the benefit of expert advice
N this particular aspect of the spiritual life.—Yours ete.,
IinizaseTH PavL.

Sir,—Your correspondent Miss G. M. Stanford raises in Tue Lirs
OF g SpiriT for November two points regarding the Carmelite Lay
Institute at Venasque. Mayv I be permitted to reply according to
My information. Firstly, it is certainly not suggested that the
‘hstitute should teach contemplation, though a certain degree of
acquired’ contemplation car be learnt. But the contemplation
®hvisaged is a special grace from (God, which the soul accepts
Tfather than chooses. It would seem that the Institute exists for
those in whom contemplation is already confirmed but who do not
fee] any call to a strictly cloistered life. It is their wish to be
ta}lght how to use the fruits of their contemplation for the benefit
of their fellows. The prolonged stay in a religious house is bound
O deepen their union with God, and they will go forth to their
dpostolate enlightened and stabilised. This is in no sense a regi-
Mentation of their spiritual state. Secondly, it is asked: ‘Ts it
Wise to transfer into the atmosphere of the world a contemplation
&veloped within the cloister?’ This does seem to be the traditional
Progress. The first great contemplative, our Lady, lived during
‘®r early years in the seclusion of the Temple. Then she and her
On passed thirty years in the obscurity of Nazareth. After that

ere followed three vears of arduous public life, ending in the
assion and Death of her Son. Did our Liady then retire into a
Corner once more? No, she lived in the midst of the apostles, and
Shared the privileges of Pentecost with them as well as the dangers
4nd  difficulties attendant on the establishment of the infant
Uhurch. St Tgnatius, St Francis, St Catherine of Siena and St
eresa, all contemplatives of the highest order, left their seclusion
O scatter abroad the fruits of their secret contemplation. I cannot
Agree that the longing to pass a certain space of time in retirement,
Uring which, freed from worldly duties, the soul can refresh herself
Z"l'ﬁh God, necessarily ‘indicates an incipient vocation to the clois-
red religious life’. The Holy Father is calling for consecrated
Souls, the more contemplative the better, to share in the apostolate
of the Church, and the Institute at Venasque is a humble attempt
© respond in some little way to this sacred call.—Yours etc.,

K. L. Brock.

Blr’“f\s a recent visitor to the Carmelite Lay Institute of Notre
' dme de Vie at Venasque, I read with much interest the letter
“Sfe“‘mg to it which appeared in your November issue. My visit

8 made in particularly happy circumstances in that I had for
“mpanjon the Discalced Carmelite Father who has directed the

https://doi.org/10.1017/50269359300025465 Published online by Cambridge University Press


https://doi.org/10.1017/S0269359300025465

