The Community of Christ

NEIL MIDDLETON
The term ‘mystical body’ is a curious one, curious, that is, 1n the sense
that very few ordinary Catholics make very much of it as an important
Clement iy their lives. They are members of it, they know the name,
but thinking of it as something real in the sense that our Lord or our
Lady are real to them is very rare; this is partly due, I think, to the
de sement of the word ‘mystical’, and partly due to historical circum-
Mances, For 5o long it has been fashionable to think of Christianity as
iy afair of regulating our own spiritual lives that we have hardly gi\.len
©1dea of the community of Christians a thought. Now that ‘mystical
ody’ is 5 term heard on all sides, there is a consciousness that it is
o mehow important, but little idea how it is to be integrated into our
¥ lives, Tt i very hard to strike a balance between, or rather to see
. falsity of, a vague idea of ‘togetherness’ with all the horror that it
m‘/_’o!ves, and the isolating interiorisation of much recent and past
¢ igious thinking, But the effort has to be made if we are not to im-
Poverish our lives, and it is with this effort in mind that I want to trace
th: o.ut,]ines of the idea of the community of Christ and to try to show
Pitis at the very root of salvation. To do this in an article demands
amount of oversimplification, and I can only hope tha}t where
€Ctions are not obvious they will not seem to be non-existent.
or 3 the new heaven and the new earth
sh:fl}nch I will make
Temain before me, says the Lord;
* shall your descendants and your name remain.
fom nevy moon to new moon,
a2 from sabbath to sabbath,
flesh shal) come to worship before me,
22ys the Lord, (Is. 66. 21-22).
th 0 I'saw a new heaven and a new earth; for the first hee}ven and
® first capely had passed away . . . And I saw the holy city, new
a‘:ll'USalem, coming down out of heaven from God, prepared as a bride
Orn.ed for her husband; and I heard a great voicesaying, ‘Behold, the
bzvﬁi 8 of God is with men. He will dwell with them, and they shall
*People, and God himself will be with them . ..’ (Apoc. 21. 1-3).

A certajy
Co;
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LIFE OF THE SPIRIT

Then came one of the seven angels and spoke to me, saying, ‘Come,-
will show you the Bride, the wife of the Lamb’. And in the Spirit be
carried me away to a great, high mountain, and showed me the holy
city Jerusalem coming down out of heaven from God (Apoc. 21.9-1"
I have chosen these two references to the heavenly Jerusalem, bc&
cause they form a useful starting point for what I want to say. It Wou!
be absurd to try and build a complete picture of the people of God i
heaven out of a handful of isolated texts, but it would be eq¥ 7
absurd, and far more disastrous, not to make use of what we can leaﬂ?
from them. There seem to me to be two points of importance herts
the first of these is the idea of the renewal of our physical world, 2
new Jerusalem, the ‘place’, so to say, of heaven, a renewal which ¥
come about with our resurrection on the last day. St John, in describind
the heavenly Jerusalem, uses the same measurements and gives .
same impression of the shape as that given of the Temple in the V%
in Ezekiel (Ezek. 40. 5); the connection between the commu{’]ty s
heaven and the community envisaged in the Old Testament 15 tht
underlined. The second point, from which the first depends, i seen
St John's vision of life in heaven. He quotes the ‘great voice’ $3 7
‘they shall be his people’, the angel shows him the ‘Bride, the ewn
the Jamb’, and what he sees is ‘the holy city Jerusalem coming do .
out of heaven from God’. These are communal images, and they :‘:)r
the images used in the epistle to the Hebrews (Heb. 11. 16; 12- 22, of
example); in heaven, as on earth we will be known as members
Christ. It will be a communal sharing in the life of God, a COmmuqcc
relationship in which our individual relationship will be at on
heightened and subsumed. de

It is very important for us to remember that Christ the man asce a5
into heaven; apart from all that can be said about the Resurrectto? =
Ascension in terms of our redemption, the simple fact that Christ 12
heaven eternally as a man should make us think more clearly Zbo_ut .
own humanity. We are called not as pseudo-angels whose bodies he
in some way to be discounted or overcome, but as whole me™. o
whole man can only be thought of in human terms in a human en’s
ment, that is in the terms of this world; to try and think of him 1% [cis
other way is to attempt to make him something other than hum.an‘is 0
true that we are to be changed, but this means that our humanity i
be made perfect, it is to be added to by the life of Christ, mafic gresiblc
but not lost. To forget our essential humanity is to make it 2P of ent
to talk intelligibly about us at all, yet it is clear from the New Test?
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THE COMMUNITY OF CHRIST

that what cay be said about us in heaven is intelligible.

ﬁsi € communal participation in the life of God, that is the beatific

Saérzn’ makf:s complete the dimension added to our lives by the
ments; it does not destroy anything that is essentially good in our

t:flhamt-:y’ but builds it all up into the perfection that belongs properly

Go &,e kmngIr} of heaven. The heavenly Jerusalem, the community of

% § Eeoplc, is seen by St John as a community, not because this is a

Nvenient description, or because it is a new mode of existence for
> Church, but because communal life is the normal way of human
hie’ the gradual transformation of which is seen throughout the

Story of salvation,
ch;l;h(? whole universe and its history centre upon Christ, but the

. g}dﬁ of saving history (Heilsgeschichte) is primarily to be found in

1 13: The history of salvation can be seen to have two major
R acteristics which are interwoven; the first is that of the presence of
o to the world, and the second is the growing dialogue between
Seriesang‘man' The framework of the historical process is formed by a

s t° Covenants’ between God and his people. In a sense creation
com S ﬁrst of these; Adam and Eve form the primitive human
Sumpp; ty controlling an ordered universe of which they were the

Mt and monarchs (Gen. 1. 29-30). In reversing the right order of
Go \V:lomal_l~animal, etc., Adam destroyed also the community of
The :vn lthe Inevitable consequences were announced (Gen. 3. 14-19).
is s l;)r'd could no longer be amenable to man’s control, and Abel

eing slaughtered.

e s °tugh9ut the Old Testament there is a recurring impression of
imPress'e be.mg wiped clean and a new start being made, but this
the ¢ lon 1s misleading. The slate is never cleared, the world and all

od 8 it that men have produced is the given situation on which

Works: In the calling of Abraham (Gen. 17. 1-8) and the ‘sacra-
Taag G sealing of the people of God in the ram which substituted for
With 7. 22. 1-18), God becomes present to the world in a dialogue
othe hs ChOSen‘ people. It makes little sense to contrast this with any

CCauseytlg?thetlcal way in which God might have entered history,
Quer 4, $ was the way he chose to do it. There can be something
Way thatom Supposing that there might have been a better way, or a
thay the Was just as good; this would be to suppose some other world
the b one that actually was. The primitive nomadic community of
blegya® OF Abraham was the new epiphany of God and for all its

1t was to be the fusion of the community of the world and
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LIFE OF THE SPIRIT

the community of God. Until the moment of the calling of Abraha® -
the community of the world, or rather the communities, had CXiSte.d
knowing God, when they knew him at all, through isolated mant
festations of one sort or another. God had been remote from the worlé:
but in this community a new principle of unity had been establishec-
They had become the people of God and through all the vicissitudes
of Israel they were to remain a homogeneous unit, both the yehicle ©
revelation and redemption, and, to a greater or lesser degree, 2 hoty
people who bring God to the world because they are a human, tha® "
to say, a worldly community. This new relationship, or dialogue, ¥
God, which made Israel the key to the redemption of the Wofld’
carried with it as part of the new awareness of God a correspo™
obligation to do God’s will; the first of the great covenants was 1%
(Gen. 17. 1-4). .

The embryo of the notion of the peculiar place of God’s P‘fOPle y
conceived in Exodus 10. 6: ‘and you shall be to me a kingdo® °
priests and a holy nation’. It is an idea that is developed after °
covenant of Sinai,! and again in the new Israel of the Church.? B i
is in the light of the covenant of Sinai that we can see clearly the gr0% fl
of the people of God as they manifest more and more clearly the Go
of their fathers. It is worth remembering that God does not norma
move in a ‘mysterious way, his wonders to perform’; that having
created men with minds of their own he let them develop in 2 B2™"
way towards a fuller understanding of him; every new moment ©
revelation came to a world prepared to take it and use it fflﬁtfuliy'
Man is not dragged by the nose into the light but generally stw™ e
there by the use of his reason; it was only when man (obviOuSIY W e
God’s help) had contrived to assimilate and make fruitful the knOWled.g‘
of God that was available to him, that God made the process cont ;
uous by fresh revelation. This is, of course, a crude summary © Wha;
is bound, in the nature of the case, to be a very complicated Proces;
But it is necessary to keep it in mind if we are to understand what W
on in the minds of the Jews when Yahweh appeared on Mount ur‘;

That later Jewish theologians and chroniclers understood the nat ot
of this process as it applied to the growth of the relationship beﬂﬁ &
God and his people seems to me to be clear from the manner i
they wrote their accounts. As each major historical change to© P the
so is it allied to a new aspect of God. Power manifestations 25

IDeut. 7. 6; 14. 2-21; 26. I9.
2Tit. 2. 14; I Pet. 2. 9; Apoc. 1. 6; 6. 10.
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Etasg‘fes Vis'ited upon Egypt; manifestations of Gf>d as 1n the burn?ng
of th’enl;amfestanons of pri as protector and pro.v1d.er asin t.he crossing
Sin, of ed Sea, the provision of manna and quails in the wﬂderness' of
at l”\e ‘}’i’iat_er from the rock of Horeb, and the defeat of t}'le Amalekites
COmmP dim all helped to weld the people of God into a closer
ePiphaith d.ep(.endent upon_Gc?d and to prepare ther'n for the great
Within Y at Sn}aL It was to Smal‘ that the whole of saving history, ?nd:
Was notlt‘ Men's growing consciousness of. God, was dlfected.. Sinai
 com sllmply tl}e occasion .of _the conception of the ]ew1shl nation, to
evﬁfyﬂﬁ};eted with the anointing of the ﬁrst' km'g, but alsp, above
2 specy ﬁ Sse, God became present to and in his people in a new
ay.
to:eltlhtile eler'ner.lts in primitive Jewish kpowledge of God were drav‘{n
stro T at Sinai; he appears as the‘ numinous God, Yah\fveh., who will
COmmYa or protect and Prov1de in return for the dedlcat}on of the
eCOnﬁlilmty of Israel to h‘lm; above all he deepens the r‘elatl‘onshlp by
Jew; }glpresent lqcaﬂy in the ark of the covenant.' Ufml this Ir}oment
With Gosd community had bee‘n a Worldl_y community in close fha?ogue
becam };and belongmg to him, but with the Sledlcatlon of Sinai t.hey
say thatt ¢ community of GQd present to a1.1d in the world. That is to
Y, this human community, a community in the Worlld represent-
betweentoml community of the world, became the point of fusion
on, the communities of God and the world. From this moment
his co_:;nom.lal, the proper mode of God’s presence to the world is in
Ptilnitivmumty; he is no l_ongcr remote, bearing a resemblance to the
Teden, t? Sk}{-gods, bgt is present in a sense visibly conducting a
and ‘?invebdlalogu'e with men. For the Jews tl.le lftw was redcr.nptlve
shape " g Decause it was the form of their dedication to God; it gave
e 1o i€ community because it was the expression of their part in
the faﬂu°gue. Frequently in the Old Testament there are accounts qf
i V01vesrc of the Jews to keep the law. This is dls'astrous‘not because it
it Onf erson;q sin, though clearly that in itself is an evil, but because
atten, e a denial of th; dual nature of the community and, therc?fc?re,
exile o, pt ltlo desFroy it (Deut. 28. 20; 28. 36—:7,7). .Defeat, captivity,
ungi] thereo-t er evils are seen to follow from this failure and it is not
y Is a return of the community to the law, a new dedication,
for rlrm“}tfon of the covenant, that it is once more restored to its
ailf‘_’smon as the effective vehicle of God’s manifestation.
Stopeg 1 - Was not quite the former position to which Israel was re-
* Ut to one which was in effect greater because it carried with it
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a deeper understanding both of God and of the mission of the Jews:
The wedded concepts of nationhood, holiness and priesthood (Ex- 13
2-6) became clearer to the Jews with each successive tragedy and su
sequent recovery; that they finally misunderstood the position that they
held was the ultimate tragedy, so that they ceased to have a part in
new kingdom of Isracl; the failure was a failure to realise that
community of God is not exclusive in the way a racial communitf
must be.

The theme of the presence of God to and in his people is the one
from which all other Old Testament themes depend. This presence W
the foreshadowing of and preparation for the presence of GO
Christ. The history of salvation is the working out of the dialog®
between God and men which makes this presence fruitful and, indecd
possible, and within this dialogue all other facets of history are includ®®
For many modern Christians the sense of saving history, or the Christo
centricity of history seems to have been largely overlaid; doubtes
there are innumerable reasons why this should have happcned’ an
their analysis might well help to remedy the situation. I feel that the
emergence of widespread religious doubt may well be one of the
reasons, and it is interesting to realise that such doubt would have bee?
inconceivable to the men of the New Testament. For them, W e
doubt or denial existed, it was always the result of moral dcpraﬂtyso
of culpable ignorance (Rom. 1. 18-32; I Cor. 1. 21; Eph. 4. 17-19)" J

For the Jewish disciples and apostles this feeling for GOd’C"jntre
history was intensified and transformed by the fact of Christ, but 1 win '
not dependent solely upon their knowledge of him, it was b
their world picture. The human community through whic
entered human history and through which he made himself pres
men was a fact of which they had always been aware, it W35 = . .
community; the death and resurrection of Christ did not chang® it
situation into something completely other, it simply transformls1 @
into something greater. The old covenant was not destroyec ™,
25. 17), but a new dimension was added to it involving a transform? s
that can only be compared with the transformation we shall underg? 3
the last day. The new community of Israel is still the mode of ¥ od-
of God’s presence to the world, but now the presence is more ' .,
iate than at any other time in the history of salvation. The new prese”
is the last step before the divinisation of the world is made comP fete

ent to

3Karl Rahner, s.J. Theos in the New Testament, Theological Investigatiot
London 1961. .
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sit;[‘h'e Prayer for unity in the Gospel of St John sums up the new

ation perfectly:

+ + « all mine are thine, and thine are mine, and I am glorified in
them, And now I am no more in the world, but they are in the
World, and [am coming to thee. Holy Father, keep them in thy name
Whl,ch thou hast given to me, that they may be one, even as we are
one.. (John 17. 10-11).

.~ 90 ot pray for these only, but also for those who are to believe
2 me through their word, that they may all be one; even as thou,

ather, art in me, and ] in thee, that they also may be in us, so that the
World. may believe that thou hast sent me. The glory which thou

3t given me I have given to them, that they may be one even as we
Zre one, I'in them and thou in me, that they may become perfectly
01::’: 50 that the world may know that thou hast sent me and hast
. ¢d them even as thou hast loved me’, (John 17. 20-23). '

o s:lenes§ of the new commumity could hardly be put moreforcibly;

incary Y this, but it is here that one can see the sense, 5o to say, of the

X Ordatlon, death and resurrection of Christ. God did these things

redee cr that. he might become his community and that the loving,

Shewj_nnung dialogue should be completed. The new Israel is a new

is g forth of God, it has ‘put on Christ’ in baptism (Gal. 3. 27),
Sent out to proclaim the mystery of salvation to the community
€ world, to show Christ to the world by showing itself in order

Fathe, Men might be brought into this charismatic unity with the
iy (M. 11, 29; Mt 28. 19).

(Eph eI Church, to which St Paul gives the name ‘body of Christ’

as g 22-23), has unity not as a ‘mark’ by which it can be recognized

hurtme-ly ordained, but rather its unity simply exists because the

Petua] Is the' body of Christ through which he continues his per-

", fevelation. The world knows that God has sent Christ (John

iy 3 ’ OCcause in his body they can see him, manifesting himself now,
¢ open course, this manifestation is only fully possible as long as we

that we to it and permit it, through grace, to shine out. The Churist

t Cor Imake Present to the world, and into whom we are baptized

act Of‘thé -II7), is the risen Christ, for the completion of the revealing

I8 the ficarnation, the act that makes this revelation redemptive,

by eresurrection; this is in no way to belittle the passion and death,
€ to insist on the organic whole of our Lord’s passion, death

reSurrecy: . . ..
€ction.* By the Resurrection and Ascension Christ is present

. Dyr )
twell, c.ss.r. The Resurrection, London 1960.

365



LIFE OF THE SPIRIT

through baptism and the eucharist, God knows us in him as risen Wt
him. This is naturally not to say that this is the only way God can kno¥
us, but it is the loving way. When we are known to him thus we 3
of the elect; when we are known independently of the risen Churist it 35
because we have cut ourselves off from him by sin and are damnabl®
The dedication of the old Israel was, in a sense, turned inwards: *
was expressed in terms of the Mosaic law, the crown of which was e
decalogue. The law delineated the nature of the old moral commuti®y?
in the new Israel the dual function of the moral community is to 107°
Christ and to carry him into the whole world so as to effect its 3%
formation. The new Israel is also a dedicated community, but this d o
cation is now not simply an inward thing, but a part of the cxpm‘sloz
of Christ. The law is a thing of the past; it has not been destroyed b
it has been completed in such a way that its provisions have becor”
obsolete, and this is as true of the ten commandments as of any © .
part. The law, like everything else, has been transformed, and no¥ WL
can sum up all that is necessary in the two great commandments (Ma -
22. 27-29; Mark 12. 29-31; Luke 10. 27). This love, of course, 5
active thing and on what we make of our love of our neighbour, ¥ ™
is a necessary part of our love of God, depends our salvation; x>
important to note in this connection that when Christ speaks of dam?
tion the damned are condemned for what they failed to do rather 0
for their sins of commission, and the failure chosen is the failure "
feed the hungry, clothe the naked, heal the sick and visit and corf0
the imprisoned (Mat. 25. 31-46). fers
It is not only in terms of the law that the new situation dlf e
radically from the old, but also in terms of the priestly function O~
people. St Peter repeats the promise in Exodus (I Pet. 2. 9) that W N
a priestly people, but in place of the burnt offerings of the old CO‘{'enm:f
it is Christ dead and risen whom we, as Christ, offer in our sacnﬁc‘;
thanksgiving, and it is in that offering that we primarily perfor® et
duty of making God present to our fellow men. The announce® o's
of the mystery of Christ, the mystery of salvation, the source O " |
aid in our part in our own redemption, even the source ©
that makes us free, baptism, is the mass. But it is even more of
redemptive act; our sacrifice of thanksgiving is also both the meal® t
our present union with Christ and the actual showing forth 0
in the liturgy of the word. The many activities, so to say, © fi ot
are inseparable, since each one depends upon the other, 3%

to God in heaven as a man, and in virtue of our oneness with Chn:;
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Sactifice a5 5 priestly people is the summation of the whole dialogue

®tWeen God and man on this earth. It would be no exaggeration to

7 that the normal function of the mystical body is the sacrifice of the

% a sacrifice in which the whole community is the offering priest-

. 00d, the ministry of the new covenant (Jer. 31. 33; 2 Cor. 3. 3). Asthe

:nass s the source of life throughout the community so too is it the
ource of light and of our unity.

is wisdom and in accordance with the counsels of the Father,

the only-begotten Son has found a means of bringing and welding us

%0 unity with God and with one another, although by reason of
O souls and bodies we are each distinct personalities.

ough one body, which is his own, he blesses, by a mysterious
“Mmunion, those who believe in him, and he makes them concor-
Poral with himself and with one another.

s 0 €30 now separate them or deprive them of their ‘physical’
Uion ; They have been bound together into unity with Christ by
eans of his one holy body. For if we all eat of the one bread we all

€Come one body, since there can be no division in Christ. For this
Teason is the Church called the body of Christ, and we severally his
:;em]?ers, according to the teaching of St Paul (Eph. 5. 23, ss.) . Since
A € are all united with the one Christ through his sacred body, and
e we 4] receive him who is one and indivisible into our own

,r: ilcs, We ought to look upon our members as belonging to him
et than to ourselves.®

W, - N
o ‘Ear§ familiar with the Pauline comparison between the relationship

bﬂan St and the Church and a man and his wife. This is constantly
trad.icc?d Y his insistence that the Church is Christ; this is no con-

re tlon but simply the expression of related aspects of tl.le Church
faithfl,femlflga as revealing Christ, and as the community _of the
Of Ispaq] ith the unity given by Christ we can see the opening out
Jewigh 1.~ % knowledge of God has all the elements contalnec.l in
Omp; kno“’ledge; God is numinous, destroying, fruitful, creating,
mol_ePOtent,. 10Ving, Jjust and personal; but now we know so much
Ving Od. 15 a father with whom we can enter into a knowing and
incoir?lauonship through his Son, which involves a share in his life
¢ €vable to the old Israel. Our community is bound together by
dedicar}znt_ as was the old community (Heb. 8. 10), but this time the

1 the covenant is not in terms of the law and its observance,

t Qyps
s, Ty'hr:l %f; Alexandyia, 1, Joh., xi, 11, P.G., vol. 74, 560. Quoted by E. Mersch,
hole Christ, London 1938.
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but membership of and commitment to the Son of God. To the
extent to which we accept the share in God’s life when we ‘put %%
Christ’ in baptism we are members of Christ, we are the vehicleof Gods
new revelation. It has been said elsewhere, often enough, thatthe Chur
is Christ revealing himself to us now, and we are a part of the Church:
Father E. Schillebeeckx has summed up the nature of that s&
revelation of Christ in the title of his great book Christus, sacrament "
de Godsontmoeting,® which means ‘Christ, the sacrament of encountet
with God’. In an essay in a symposium published in English he 2 ds
Accordingly, the Church as the institution of salvation is esseo®”
ally sacrament and Word. Both form the specific area of endeavo®:
for the hierarchical ministry. The norm for ministry, sacrament 3 {
Word is, on the one hand, the ephapax (oncc—for—all—character_).o :
the historical appearance of Christ and of the apostolic, prionifi¥®
tradition, and on the other hand the earthly form of the saving actio?
of the glorified Kyrios through his Spirit. The whole visible Churc! .
the historical appearance of Christ and of the apostolic, primitt¥
tradition, and on the other hand the earthly form of the S%‘fm %
action of the glorified Kyrios through his Spirit. The whole V5! N
Church is ruled by the glorified Kyrios who, through the mediat?
both of his Holy Spirit and of the apostolic ministry of his € he
Church, brings to completion in this world the building up of )
people of God. Christ sends the Holy Spirit (John 14. 16, 265 15 zse
and he also sends his apostles (John 13. 16, 20; 17. 18). Both of th
sendings are organically connected with one another. Pentecost .
day on which the Church with her sacramental and kef)’gmary
activity stepped forth into the full light of the day, is the IPYS;: s
event of the manifestation of both these missions precisely int le
conjointly acting unity, a unity which is vitalized from 3 st ‘n
source of life, the Kyrios himself. What the visible Church dofrist
the order of historical, external visibility, the Spirit sent by ! of
does interiorly both in her authorized ministers and in the sO% y
the faithful. That is why the Church as the representation © et
mystery of Christ can herself be called a primordial S?C%Tfisli
(Ursakrament) insofar as she is (1) sacramentum humanitatis st
(sacrament of the humanity of Christ) or the sacramen Gific
and (2) the subject of which the seven sacraments, the P c
ministerial actions of the sacramental Church are found.”

8E. Schillebeeckx, 0.p., Christus, sacrament van de Godsontmoeting, Nijmege? ;gzz)’
7E. Schillebeeckx, 0.p. The Sacraments: an Encounter with God, in Chris
Divided, New York 1961.
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s in the Church that has been called Ursakrament that we encounter
od, but the Church is the body of Christ and it is clear that here we
anoe the fulﬁlment of the words of our Lord .in John 14. 6-7. Our
) SaUnter with God is always through the Son n the Church, t':h.at is
o e}f that vs./ha.tever the‘form of our encounter in terms of religious
o cP Tlence, it is subordinated to that meeting of the whole man
Tamentally, and that the normal, even the best kind of meeting, if
®5¢ Words can be used, is that experienced by Christians at the
“famental communal meal of mass.
itis vfrhe portrayal of the last judgement (Matt. 25. 31-46) we see what
I'we have to do to bring Churist to men; we must feed Christ, house
and comfort him. The unity with and in Christ that is consum-
actit;'d 1 the eucharist breaks out as a lifegiving force in the double
) £y of the Word and of works. It is not simply a question of feeding
to tf 90r man I meet starving in the gutter (I don’t need Christian:ity
Sure thme about that S)bligauon) but it is rather a matter of ‘maI’Ung
g00d at thff community of the world reflects God’s justice, is a just,
ot _IOVmg community. The task of the united, loving community
. ;’Vils to redegm by transformation the community of the world.
215, 0 are baptized in Christ are the new men (2 Cor. 5-17; Eph.
Lor d’ ft ;4; Col. 3. 10) renewed by .the death a.nd resurrection of our
faw.in loes not do to try and 1nh1b1t the shevs_rmg of Christ by with-
iy aﬁ to our own private religious world into 'Whlch we want to
Chrig; : cher men; rat.he.r.we must te}ke our mission as membe‘rs of
leaye, eriously by exhibiting his justice in our actions as the ‘new
" 1 the community of the world.
¢ amatisot hi_ls sent us to proclaim the mystery of salvation, but that pro-
0 cony 118 an affair of de}eds as well as of wor.ds, :imd what we hav'e
simeft Is tl‘{e. community of the world, which is not in 1tself e'vﬂ
as nf Y awaiting transformation, the change that we are all waiting
Stityge oembers of Qhrist’s body (2 Pet. 3. 10). Our task is not to sub-
Ut 1 r:e Community, that of Christ, for another, that ‘of the world,
that ¢ : e the ﬁrst community present to the second in sgch a way
Spir, Inommllmty of the world is open to th.e tr‘ansformatlon by the
it o, other words, working for social justice is to do the WorlF of
Iti cleay thls 3 part of the job of announcing the mystery of salvation.
it itnpy at a kind of double-think will have to go on co.ntil.lually for
our feHo\?V able that we shall ever achieve even common justice for all
Qugt men before the final transformation of the world, but we

0 oo ) . o1 o1 o
TX as if this were an existential possibility; such a necessity is
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part of the command, “You, therefore, must be perfect, as your heaven-
ly Father is perfect’. (Matt. 5. 48). The task of making the worldly i
community receptive is a task of Christian charity, but it must ®
clearly understood that while we have an absolute duty to help in ¢35
of hardship known to us, this exercise of charity is primarily a co%
munity act. What we have to see is that as a community the world f":eds',
its hungry, that national and international communities are responsi>®™
for justice as communities. In the last resort this is to say that commu®
responsibility and action is the fullest expression of humanity at ¢
ordinary level. .

It is also in these terms that we can see clearly the progression from
the presence of God to Abraham and his heirs, through the more &
tense relationship after the covenant of Sinai, to the fusion that ©
place in our Lord. The obligations inherent in being a part © g
community of God open out and become totally world-embracii 2
that community draws closer to God in time. Now, in these days 0&
the community of the Lord our obligation to our brothers is total 28
there is nothing more to be added to our relationship with God- .
those who are in Christ through baptism and grace there is SlmP'ytO
time of waiting until the effects of this relationship are brought 1 4
fruition. The kingdom of God is here, these are the Iast days altlhe
therefore, this is the ‘time’ of heaven; we await the completio of
kingdom of God only in the sense that for a little while the effec
this situation are suspended. the

So I come back to the point at which I began my remarks, of
twenty-first chapter of the Apocalypse of St John. The com@umty.st’
God is to be saved as a community. God knows and loves us 1 Chrl o
knows us, in fact, as Christ ; this is a knowledge of us which Subsuﬁiﬂ'
the knowledge of us as individuals. We are individuals, and always the
be, but our individuality is made perfect in our integration fnto.s i
community of Christ. The beginning of the process of perfectio? 10
this world when we are called upon to ‘put on Christ’; by living we
lives fully in this world, which is God’s world, as members of Christ
bring Christ into the total human community. To do this succeSSb o?
involves the recognition of the human community as good, and 20777
all the realization that the Church too is a community.

For.
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