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DEVOTIONS AND LITURGY
Tre Eprror

importance of the changes in the Holy Week liturgy in that

the Holy See has in these changes insisted on the liturgy beco™”
ing once more the primary method of prayer for every mem?
of the Mystical Body. By now the liturgy has ceased to be the
preserve of the acsthetes and cranks who decried all popular devO;
tions in such a way as to antagonize the people whose princif
source of communal prayer was the non-liturgical service §
‘devotions’. The trouble with the specialists was that they s
into a morass of historical facts and conjectures. They were S(;
intent on looking backwards that they missed the path of pray®
altogether and disappeared into this historical bog. The servi€®
they enjoyed were not liturgy, for liturgy is the public wor g
worshipping God, a public work that is alive today, drawing’
vitality from the spiritual life of the people who take part i#} 4
The worship practised by the specialists was drawn from the de;e
pages of manuscripts and books. They enjoyed the life of ¢
Church in the carly centuries, but ignored the life of the Chus®
today. s
It would seem, too, that they were not sufficiently histori”
for they forgot that the liturgy of those days was drawn to 2 ar
extent from the popular devotions of the time. The liturgy * ¥
living prayer, and for that very reason it has gathered tO_lt;l s
innumerable accretions from the centuries through which 1€
lived. Many of these have become outdated and no longer ¢P rh-
sent the feelings or desires of the ordinary member of the Chur
It is precisely in this that the value of the liturgical reforms 2°
streaming out from Rome lies. The accretions which were ©
so popular have become a barrier to the people’s devot®,
approach to the liturgy. But the reform does not consist in $° t
ping the liturgy of every addition since the first century, bu¢ oy
assessing first of all the primary significance of every Cef?mine
and then the significant and compelling elements that are 11 t
with the devotions of today. _

As an example of what-we mean we quote here an hi

IN the last issue of Tue Lire we had occasion to point t0 the

storic“‘1
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20t on the Palm Sunday Liturgy given by Pére J. Christiaens, s.J.,
is comments on the Holy Week Reforms in Revue des Com~
Munaytds Religieuses (Jan.-Feb. 1956): _
€ procession on this day made its first appearance in Jerusalem
efore the fourth century. It left the heights of the Mount of
Olives for the Holy Sepulchre. The custom spread rapidly
throughout the Christian world. About the ninth century
Theodulph of Orleans composed the Gloria Laus. At this point
the faithful waited at one of the gates of the city for the clergy
Who had assembledin a chapel outside the city walls, called sym~
bf)hCaHy Bethany. When the two groups met they sang the
talogue which we still have and proceeded solemnly to the
“hurch for Mass the gospel of which was the text of the entry
1to Jerusalem from Matthew or Mark. In that there was cer-
%mnly ‘a public witness of love and homage to Christ the

On the other hand, a gallican rite for a blessing of the Palms
Was introduced into the Liturgy, and by the twelfth century we
ind 3]] the prayers which are now in our missals, but in those
Ays dthey could choose between them. But the procession
Apsed.
d 1 most of this story we can detect the element of popular
€Votion. In those days they were not chary of inventing chants
out ceremonies to enhance the appeal of the ceremony and bring
ab] " essential featurcs. There was also a choice which presum-
Y Was intended to be guided by the general piety of priest and
“Oble. The reformed liturgy for Palm Sunday simplifies the rite
p 20w it in consideration of the ‘temper’ of the modern
, but always with an eye to the central meaning of the

“Nother historical mistake which often trapped the ovcr—hj_s-
"l liturgica] enthusiast was that of disregarding all the public

- 3¥ers of the centuries that passed between that of the Reforma-
tool} and our own, The period was regarded as wholly given over
devotions without any understanding of the liturgical. The

© articles in the present issue of Tue Lire on Challoner and

o ossugt are evidence of the falsity of this judgmcnt. The hturgy
of ¢ ¢ 11V111g prayer of the Church and in thatitis based on the life
of he ord of God, the living revelation which dwells in the heart
*e Church ragher than in the printed pages of any Bible. Men
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like Challoner and Bossuet realised that the Scriptures, the vagf
revelation of the Word of God, must provide the groundwork 0

any prayer; from readings from the Scriptures spring both
public worship of the liturgy and the private prayer of the l?dl'
vidual. True devotion is given life by revelation; and readmgz.
always play a major part in any liturgical service. It is the aim ©

the modern reforms to make these readings more intelligible
the people and to link them more closely with the actions that ar°
taking place round the altar. Challoner in particular saw cleat’y
the relation between Scripture (lectio divina) and the prayer actio
of Mass, the centre of liturgical prayer, as well as the O 16
of Even-Song with its Psalms. Many nineteenth—centur%
English Catholics did not recognize sufficiently the valllt°:"j11
Challoner’s work, but it may be said that he was more liturgt
than the liturgical specialists of the beginning of this century- An
at the same time he was more directly in touch with the pOPLllzlr
devotions of the faithful remnant of Catholics of his day.

One of the most profitable methods of re-uniting the Jiturgy
with the devotions of the people is that of the services called
unwholesomely ‘para-liturgical’, which might suggest sorﬂz
insidious disease. But these services, now being composed_mor
and more frequently by those interested in the reintroductio® 2
the liturgy into the spiritual life of the people, are in fact sim?P
‘devotions’ drawn from the Scriptures and liturgically inspi*®
prayers and actions.

An excellent example of these services is to be found in P4 .
et Liturgie No. 14 from the Abbey of St André. Pére L. HCUSCth
has here prepared services for the first part of Holy Wiic
affording the people a fuller understanding of and sharing 1 is
Easter Liturgy. They form part of what might be call€
Liturgical Mission for Holy Week. For example on the Mo? by
night the faithful assemble for a service on Light. They beg® /
singing a popular hymn about Divine Light. Appropriat¢ fcaob
ings are taken from Genesis and Exodus about Light and fromJ*
and Isaias about darkness; and the ‘Commentator’ (an impo* at€
official in these services) explains their meaning and how they ke
preparing for the feast of Light at Easter. The Church 15 1 ?;1 0
ness; but soon the sanctuary lamp is lit to remind the fﬂlth 1S
the presence of our Lord the source of all grace. Their VaI:n s
other candles are lit to the accompaniment of appropriate ch

1015
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A little girl dressed in white comes from the baptistry with a
¢ndle which she lights from the sanctuary lamp. And so it con-
Unues yp ] they begin to consider the darkness around them. Those

O never pray—the candles before the statue of our Lady are
PUt out; those who will not have their children baptised —the
ltee gitl’s candle goes out. And so gradually the Church is filled

With darkness again. On the Tuesday there is a Service of Water.

uch services in detail may not be appropriate to an English
congregation. But they provide a novel example of what can be
. 90€ to encourage the devotion of the people in their assistance
1 the worship of the whole Church. They may remind us also
3t something of this nature must be done if the rulings of the
Ol See are to be followed in that the people must be suitably
Prepared by instructions and services for a full and living share in
N ¢ lturgy of the great week of the year. It is now the bidden
tﬁsponabﬂity of every member of the Mystical Body to see to it
3t the gulf between liturgy and popular devotions is bridged
d that the two reunite to foster a true, communal Christian

Piety ang spiritual life in the Church.
¢ T @

CHILDREN AT MASS
RoseMARY HAUGHTON
I ONCE had the good fortune to attend a small chapel for

Mass where children were no problem. There were always
Ots of them, from babies upwards, and they loved to go
ause they were not restrained, scolded, or made to feel out of
! 3ce. Toddlers staggered up and down the short aisle, babies
. bed on the chairs and cooed, older children watched atten-
If: » Moving forward to see more easily what was happening.
Wa cb Came too near the priest he was gently moved out the
andy ¥ 2 parent or the server, but they often sat on the altar steps,
seld 10 one bothered them. The result of all this was that they
out O:In gave trouble, and if a baby did cry its mother took it
Crir::j ¢ for 2 minute without being made to feel that she was a
to getlfllal for having brought it at all. Parents could come to Mass
thee <% and the children learnt to love the House of God because

Were made to feel at home there.
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