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FRUITS OF CAPTIVITY
AM.,

Both under the Old Dispensation and under the New, God has ofte?
used the scourge of war, exile and captivity to summon his people to ?
renewal of faith, to call them to repentance and conversion, Christial'ﬂs
have had to undergo this experience in our own times in Europe and Asi®
and accounts of their witness to their faith are reaching us from many
quarters. What grace and profit may accrue to the Church from the¥f
fidelity and their sufferings we cannot tell: that is in God’s hands. But
might it not be, also, that in his providential plan for us there is a place
for the published records of such experiences, many of them by ouf
separated brethren, which we have not yet learnt to appreciate sufficiently’
Perhaps, in one sense, it is t00 easy to be impressed by the courageo®
stand of 2 Faulhaber or a Nieméller; perhaps we are too readily moved by
the joy and serenity in the letters of a von Moltke, written from priso®
awaiting execution, condemned for the sole reason that he had confess®
to placing loyalty to God above that to his Fithrer. Perhaps, even, we w3
be tempted to turn their testimony into ammunition for anti-Nazi or 8%
Communis: propaganda. The experiences recounted in two books neW’
published (in English) by the S.C.M. Press—one by Dietrich von BO_")
hoeffer! (already known to English readers by his Cost of Di:ciﬂ”}”f
in captivity under Hitler and eventually hanged at Flossenbiirg, the 0t ¢
by Helmut Gollwitzer,? as a P.o.W. in Russia—are valuable, if for no © ¢
reason, at any rate for the self-questioning to which they cannot fa1
prompt their readers. o

What both these books reveal, behind the straightforward narrativé 0
events and their authors’ reflections upon them—very different though * B
courses of events concerned are from each other—is something of whlc,s
it is good to be reminded: that captivity may set free and enlarge 2 m"}ll
heart, that the unwilling journey through the Waste Land may be 2 P]l'
grimage by which man reaches wholeness. Let us not use this word I‘ghtzrk
What is this wholeness or integrity which we have in mind when w¢ SP;lY
of it as something slowly and painfully conquered, and perhaps alway® °
precariously possessed?

The man who allows himself to be torn into fragments by even

problems has not passed the test for the present and the futur® ® .,

It is a question of the anmthropos teleios (the primary meaning of # o0

is ‘whole’, ‘complete’}—‘Ye therefore shall be perfect (teleios) 3 7

ts and

1 Letters and Papers from Prison, pp. 190, 12s. 6d.
% Unwilling Journey—A Diary from Russia, pp. 316. 16s.
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heavcnly-Fathcr is perfect’ (Matthew §, 48), in contrast to the aner
di?‘yc/zos, the ‘double-minded man’ of James 1, 8.
%0 writes Bonhoeffer in one of the letters in the present volume; and
¢ collection as a whole could not be more aptly described than as telling
8 of a man who refuses, or is learning to refuse, to be torn into fragments
Y events and problems. Sometimes, particularly in the earlier letters to
1’ Parents, we may find him hovering uneasily on the brink of self-pity;
Metimes he s perilously close to the ‘merely sentimental’. And yet,
€¥ond question, the man we meet in these letters and papers (though not,
Perhaps, in the poems—it is a pity the publishers have not printed the
*MMan originals alongside the translations) has overcome these weaknesses.
€ has gsed captivity to deepen his faith, his carefree trust in God: ‘Much
long to be out of here, 1 don’t believe a single day has been wasted.
s b:‘t, V:lm come out of my time here it Is too early to say. But. fom?thing
s“mm: to come out of it. ... ‘I have never regretted my decision in the
carriesrh?f 1939’ (to r.etum from the USA to Germ.any). Bonhoeffer
o > his hard-won wisdom lightly; his voice speaks in the accents of
"#as (the word is his own) which resists all self-dramatisation: ‘Perhaps
Ve tended to exaggerate the whole question of suffering, and have
t0 solemn about it. . . . Frankly speaking, I sometimes feel almost
Med to think how much we have talked about our own sufferings. . . .’

[
been

thi?bzbker and realistic expression of love in the life of fa'ith permeates
- Resolved to live ‘in the present moment’ (“There is a wholeness
mo:ltc;il,e }fUHy grown man whic}} makes him concentrate on the present
°n him l’) ¢ w“‘tes):.Bonherer is perpetual}y open to th.c demands m-ade
Sourage Y the situation am.i by ot.h::rs. Anxiety has lost its hold on hl.m;
imPrOVisagd trust secure hlm.agamst the need to_snatch shelter behind
ure 0; defences f.mm t_he impact of whatever might t.hrcaten the.com-
depehy of  man Iadfmg his strengt}.l. T-he measure of this strength is th_c
the mad:nderstandmg and compassion in his concern for others. It is this
tria] 4 People turn to him spontaneously for support at moments of

Quot; crisis, for instance, during the Allied raids on Berlin. It is worth
lng at length:

Tadually one acquires an inner detachment from the dangers that beset
o‘ us:ta;hn;lent howev?r seems too negative, .artiﬁcial and stoic a word
Kife, 'havat ¢r, We assimilate these dangers into the wholeness of our
O cop i;_rcpeatcd]'y observed how fevY there are who can make room
they are alllnf cmations at the.same time. When the bombers come,
Breed whe ear; when_ thert: is something good to_eat, they are all
Secessfy] tﬁ they areidlsappomte.d they are all de.sp:ur ; when they are
and ¢he v:/ ]"-}’ can thmlf of nothing els.e. They miss the fullness: of l}fc
Unges s io eness of an independent existence. BX contrast, Christianity
Nto many different dimensions of life simultaneously. We can
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make room-in our hearts, to some extent at least, for God and the whole

world. . . . Life is not compressed into a single dimension, but is kep!

multi-dimensional and polyphonous. . . . When people tremble at
impending air-raid, I have almost made it a rule to tell them how mu¢
worse it would be for a-small town. We have to keep men out of the!f

one-track minds. That is a sort of preparation for faith, although it 8

only faith itself that can make possible a multi-dimensional life, 3#

enable us to keep even this Whitsun despite the alarms. :
This book is a personal testimony, and if, reading it, we fail to meet i6
author, we come away empty-handed. True, there are, occasionally, the
logical reflections and comments. But the theology doesn’t matter; ofs
rather, it matters immensely; but only when we see it both as born 0
and as shaping response to experience of this sort. Bonhoeffer had been *
pastor and theologian of the Confessional Church, much under t»c
influence of Barth’s theological teaching, and engaged, under this banne?
in the German Church struggle, rejecting all compromise with the forc®
of evil, with the ‘world’ of the Hitler regime. Pére Congar once remarke
that the Confessional Church (and the same might be said of the theolog!
standing behind it) almost 7eeds a world of idolatry and heresy in
midst of which to emerge into being, by exercising its function of ‘©O%
fessing’. And indeed we need not fight shy of paying tribute to Barth’
influence in ‘extricating the Christian faith from the idolatries of our ¢
(as Reinhold Niebuhr put it, in the course of the controversy, aftef |
Amsterdam Assembly of the World Council of Churches in 1948, fono‘.”fng
Barth’s refusal to take a stand against Communism), even while recognist?
its inadequacy to guide Christians in the day-to-day decisions involve !
their social existence, its failure to offer them standards whereby to JU
the temporal forms of this existence,

Bonhoeffer’s recognition of this failure—in sharp contrast, for iﬂstancc;
with Brunner’s, perhaps even Niebuhr’s—springs directly from a ne¢ ht
in daily facing the demands of the moment. For Barth, he writes §
world is made to depend upon itself and left to its own devices, and th?
all wrong’. His own concern for the world around him is too deeP ?ns;
too concrete to lump it all together as ‘over against Christ’, or ‘over ?gim,
the Church’. What we are concerned with, to use his own words, 18
world as created and preserved and set subject to laws and atoned for :
made new’. Are we not entitled to see in language like this the begin®
of a radically un-Barthian ‘theclogy of the Church’? et

3

Perhaps, though, we should not too readily speak of a ‘theology” o
Certainly, there is far too little sense of the Church’s tradition: a ‘trs®! gy
in the ancient sense which includes the whole richness of the Chuf ic
life at any moment, received in historical continuity with the apo® o
community from Christ, whose Body she is. But at any rate, we ar¢
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: I:Ctm'c of the Christian life as neither, on fhe one hand, set ‘over against’
on world, nor, on the other, su‘bmerg‘ed in it, ﬁtfed neatly into some
the E’;ﬂment of it, or rclegate.d to its perlpher.y; b_ut., instead, as permeating
by t}i ¢ of the worl.d from within, transforming it into new life in Christ
€ power of faith and love. The Church, in this picture, is the point
Where the new life enters the world; the world is the place where faith is
P;:t t0 the test. Death, prison, exile: such are the means at the world’s
oviosal to remin.d the C}'xristi.an.that'he is not of the world; redemptive
it a:nd Compa.smf)n working in 1ts midst, seeking to' transform and renew
o ¢ the .Chnsnan’s only effective answer to remind the world that it,
> 15 Christ’s, ‘ A
giVenit”}swefa vto be sure, which it is easier to ask for than to giv?. To
“nrtse; n deed and in truth, a man must be pre.par‘ed to expose hlmse%f
may Ievdedly’ to venture on an ur.1w111mg journey in ignorance of where it
end ofa' » knowing only that it is, all.th_c time, a pilgrimage; and at the
oy hlt;ll’ to seek o forget and disown n.othmg of what‘ he h?s gone
“”t/zrf . hat., surely, is Fhe whoI_eness to wh{ch the man of integrity, the
2 4 fo-‘ tflaw: or thf: vir catholicus, can aspire, and perhaps, in part and
nd iP ecan?us possession, hold; though in its fullness we can expect to
tonly in the humanity of Christ, and in the catholicity of the Church
u: i‘;'il}:h it is perpetuated in history. Something of Ehis in._tegrity .addre:sses
. fearlese pages ‘o'f Bonhoeffer’s lett?rs; somet.hmg .hke this, too, is behind
Stangiy e;s lau.ncnmg‘ forth of Gollw.1tzer, be}}md his sympathy and under-
" roug hg t}?r his Russian captors, behind the v_xtal need he feels to penetrate
there e shell of cruelty and tyranny which }ie encounters to.the core
too, whic}’hp;‘rhaps be of humaf] value hidden behmd,lt. It is the integrity,
© kee orced }aoth men, in the end to say ‘No’, and ﬁ.nal‘ly, to. see‘k
lost, eferm:}?ory- alive by gr.atltude.. For, as Bo'nhoc’ﬁ"cr puts it, .nothmg is
intendedy' Ing is tak.en up in Chflst, ‘e Chr'lst brings it all again, as Cfo:l
5 in Gol]fl to be; without the distortion which results from }.mrflan sin’.
MaTXist & Witzer’s worfis——whcisc bool.( opens for us a range of insight into
Onyy the°"}’ and Soyzet practice which this is not the place to assess— .
ankfule man who is thankful can be hu.mble, and only the man who s
Someon t"Vlll never forget. But a man is thankful only when there is
of it r0m° Whom.hc.can express his thanks. To the man who was aware
ey the begm.m.ng, or who had learnt t.o become aware of it there,
€ing Zb:“‘d of captivity were not years thlch gave him the sense of
of 5 guid':l oned; but rather, they were a time when he fc.lt the presence
Careq g, ‘;’8 hand. . . . Because we are given personal guidance and are
erefore Y the Eternal Lord, who loves us and suffers for our sakes,
0 We 1ot We hav.e someone to whom we can offer our thanks.
M“i‘ry haci In re?dmg these words, catch a glimpse of what Mr leidleto‘n
rdevint M mind when he once spoke of the great lack of our time:
Pattern of holinesy’?



