Remarks at the beginning of a

Sixth Form Course in Religious
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Genﬂemen,

i, Having ‘done’ doctrine and apologetics in the Fourth Form, secur-
Og Fhereby a Schools Religious Certificate, and having secured an
Ntery: Level pass in scripture in the Fifth Form, it is common to
. n the complacent question “What else can there be to do?’ and
th.re:lzre aggressive “Why shou.Id I'spend time on R.I. when there are
Quess level subjects to master if T am to get into a university:’. These
i bonS deserve answers more complete than I can suggest this morn-
& but I have an obvious duty to make some attempt.
eve are told by St Peter that we must be ‘ever ready to give answer
2cq €y one that asks an account of the hope’ that is in us. It is doubtless
Pr€s:1m0n experience that the rendering or receiving of such an account
o ' more than one difficulty. You will remember, perhaps, that
N, G?d told Moses to speak to the Pharaoh with the imperative
reasonge Let my people go’, the reluctant patriarch found a series of
ang W‘Lwhy he of all men should not be employed on such an errand,
irtefutaglt all had been rejected Moses found one which he thought
th::m my life I have been a man of little eloquence, and now that
U my master hast spoken to me I am more faltering, more
oses e-tied than ever.
Pflmstcd in his protestations even when the Lord assured him:
A Will speak with thy mouth, telling thee what words to utter.
God lost patience with the prophet and agreed that Moses
Stammer out to his brother what God had said and that Aaron
Speak to the Pharaoh. Now it was Aaron’s problem to talk
war Ofl and his will in the world, to find theological expressions
¢ if not to their subject then at least to their object.
© Problem of finding the words is peculiarly acute in the religion
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of Israel and its fulfilment in Christianity, for in this religious ethos the

supremacy of the dialogue between God and man is asserted on m#8Y

different levels, words are given a peculiar importance: '

God who at sundry times and in diverse manners, spoke in ti®

past to our fathers by the prophets, last of all in these days has spoke?
to us by his Son.

Words differentiate Christ from all others: ‘never did man speak #

this man’, and a concern for words differentiates Christianity.

We are not all possessed of the complacency of Humpty—Dumpﬁ
and do not always feel that nouns and adjectives are less difficult to
with than verbs. It is, therefore, instinct with many of us to adVﬂI_lCe
crabwise, to give description rather than definition, to employ st e
and models and myths. Theological expressions share this similiwd.lrl g
ous character. The use of simile or model depends on an assumpti”
that he to whom the description is given is familiar with the parent®
the model, familiar with the corresponding real entity or situation &©
which the characteristics and laws of behaviour of the model are ml'ccﬂ'
And sometimes this is none too proper an assumption. There ccrfafnly
are cases where the explanation is double cursed, it curses both the 8 .
and the receiver. This is especially the case where an appeal is ™ :
either to an unrecognised authority or to an experience which has no
been undergone by the recipient of the explanation.

This is not the case with theological talk, with enthusiastic P
clamations of ‘conversion’, only; it has a part in other disciplines- 0
than one attempt of explaining psycho-analysis, or physics, or po¢”’
by means of models and similes, has led at the last to the lame €
clusion that the model has meaning only for those who are f2
with the reality and do not need the model. fi

Catholics sometimes realise that it is possible to live in a Cathe
ghetto, and sometimes they rejoice and sometimes they are sorry 2 obe
this. Our joy and our sorrow are beside the point. ‘How shall thcyust
saved unless they be preached to2”. Whether we like it or not we 7/
talk to men and help them to recognise Christ and become his frie? s
It is perhaps easier to see the dangers of our complacency, our ¢ e
at times to realise that there are real questions in the world and tha(;ncl
have a duty to show Chuist as their answer, if we look first at P4-
situations in other disciplines. Our own faults are the easiest to ¢
in other men.

It is a common claim among psycho-analysts that unless a M2 "
himself conducted an analysis or submitted to one he is unable
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:::S::s;"-nd anything about the subject. An independent judgment, it is
obse ¢d, depends upon the experience of an incalculable number of
tvations and tests having been carried through by the enquirer.
ex: objection immediately arises that an independent judgment is
Cd}’ what one cannot arrive at once one has involved oneself—the
ereytms sets up aftrap—situation’. You will already have seen the parallel
i ra © certain kinds of Christian proclamation and the objection which
Jused againgt “If you believe then you understand’. There is some-
o etim the claim—the only way to discover what swimming is like is
§ et the water—but the objection is not a silly one.

hasmlﬂarly, a lecturer in engineering recently noted that ‘the demand
of the?n made again and again that scientists should offer descriptions
sug eelf work :%nd aims that are ‘int:elligible to non-scientists’. He
the§1 sted Ehat his was as experiential a discipline as the poet’s or the
one lOglan s. The language of the scientist is like any other language,
em ea;ng', it by living in the community which speaks it. Those who
Sat E‘nd simpler and better explanations of scientific work can never be
\ &4 unless they are prepared to engage in laboratory work for a
A € or s0. He claims therefore that it is not that the vocabulary is
Te but that there is a dimension intractable to ordinary description,
to d: ]fan only be appreciated from within. I doubt whether anyone
the\z, clieves that if a Bible were posted to every home on the earth
thip, erd would wake up Christian next morning, so there is some-
atheigStln _th_e de.mand for participation. On the other hand an English
SQmet}’liang in a post-Christian society, could certainly understand
his p, g of thc.: text and its meaning if a Bible were hurled through
Ro foom window. We must not take refuge in any form of
Sely SCISm and shut men out as if there were some special men (our-
» Ot course, among them) who could belong to Christianity, when

z;t 1s b.ecoming a Christian that makes men special.
ing ©avoid the danger of gnosticism we may yet find ourselveserect-
evewtg}‘letto by defending everything said or done by a Catholic as if
Reggeg ofg he sa%d or did were Catholic. We must avoid the weak-
Polgy: Catholic reviewers of Catholic novelists, and of Catholic
by o 58S describing political and social conditions in countries ruled
the t:ut}(; Ics. There is no criterion for judging any question other than
Brejy dic of God. Not with the weapons of half-lie, favouritism.or
COrgeg € can we fight the Christian fight. Only with words which
U ¢ Pond (as well as we can frame them) to the reality we find about

We speak as Christians.

€30:
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Poetry does not make all the claims that characterise theology, & *
‘not a precept for living, but an illumination of living’, yet it has som
affinities with our talk about God and his world. Certainly in poe®
it is the words that count. If we ask for a precise definition of the r€%”
tion between world and word we are like the men who question ©2°
shearer with the blue guitar. It is not that we are asking an improp
question, not that wholly, but that we are asking a more than ufll A
difficult question and if we ask it in connection with words like ‘GO
and ‘eternity’ and ‘resurrection” we must be content with human wof
again, words which do not satisfy but help us to speak again to G
Wallace Stevens, in his poem, describes how any man must feel
asked to explain what things are and what they are about:

The man bent over bis guitar,
A shearsman of sorts. The day was green.

They said, “You have a blue guitar,
You do not play things as they are’.

The man replied, ‘Things as they are
Are changed upon the blue guitar’.

And they said then, ‘But play you must,
A tune beyond us, yet ourselves,

A tune upon the blue guitar
Of things exactly as they are’. b
The questioners want reality straight, they want plain str#5

forward truth about things, real plain things, but they also want tﬂ:‘g
to be presented through words and they are not happy about aCcCP?ns
the verbal conditions, they do not want to be told that putting o
into words is not a neutral activity. The poet, however, like thc'tho o
logian, knows that he cannot put things straight into words W
at the same time submitting to the requirements of language 20¢ g
presenting things under a different mode from that they ort
possessed:

If to serenade almost to man

Is to miss, by that, things as they are,

Say that it is the serenade

Of a man that plays a blue guitar. et
The poet abdicates. He refuses to concern himself with the questi® 168
they must simply accept him and his guitar. For us there walt :he(y
graceful task. The Christian talking about God, that is, being
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logian, i barred from such a retreat. His experience and his understanding
st be put into words if men are to be brought to God. His besetting
it digﬁ?r is to regard his theology (espec.ially in those aspects in which
€1s from that of other men) as equivalent to revelation. To adapt
skin, theology is what you do to revelation when you speak about it.
o a.nW:] are to p'roclaim Christ then we must speak not with Flle tongues
o essg s but with the words qf men about us. We cannot give answers
We understand the questions. We do not understand the questions
&ss they have been, at least for some part of our lives, our questions.
S must be brave enough to ask the questions that Christ answers.
Sl?fth Form Religious Instruction course must be both of a stand-
qmv?lent to that of the work done at this level in other disciplines,
OCcuée;lumel-y adapted to those spef:u.lations in religious matters which
mentedo 3_}1 Sixth Former. Erom this it follgvvs that a severe :.md regi-
It foﬂo\; alcrence to catechism structures will not fit our requirements.
10 place $also that the course must be W1fle—r:fng1ng since it is designed
o Various and very dlfferel}t questions in a context. The course,
Sensi’b lesust attempt to glfapple with Me and action, with thought .and
ince g1 rather thm with apologet{cs of howev.er advanc‘cd' a km'd.
Cussign iese ﬁre evidently matters patient of a variety of opinion, dis-
Cussion i: tnle Way to present some of the demanded matters. Dis-
i t b bO h}{ poss1b¥e at a certain. leyel of knqwledge—dmcusmqn that
¢ coug, Othmterestmg and r.ewardmg, that is—and so thf: design of
time £, gjs Ou_ld be one .Whlch Prov1des botl} the material g.nd the
May . scussion of a wide-ranging but centripetal set of topics. We
as one of our mottoes the words of Donne:
On a huge hill,
Cragged and steep, Truth stands, and he that will
Reach her, about must, and about must goe;
ther the words of Karl Barth:
ri?tti 3 in true human nature can be alien or irrelevant to the
or annail’ noth'mg'm true human nature can ever attac'k or surpass
The wo ild the objective reality of the Christian’s union with Christ.
i C}rl ¢ may be seen as the context of Christianity and, at the same
ve I;luu ;S:Jlanlty is to be seen as the c.)n'ly f:xpl.a.nfldon of the world—.-
o ise the dlffe.rence Fhat Chrlsmamt').r,‘m its fu.lnc':ss in Catholi-
» Not the capricious difference of political optimism:
Now is the winter of our discontent
Tor the dife Made glorious summer by this sun of York
erence that Paul Johnson noted in Conviction:

ard ¢

And g the o
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A Catholic doctor always wins the high regard of his ¢
religionists, no matter how many of them he kills;
but the difference proclaimed by St Paul: ,
You are God’s chosen people, holy and well-beloved . . . the Lord’
generosity to you must be the model of yours . . . Whatever yo
are about, in word and action alike, invoke always the name of the

Lord Jesus Christ, offering your thanks to God the Father through

him.
This is not a turning away from the world but a gathering up of s
seeing it in the light that is Christ, making one with our own Teilha"
de Chardin’s dedication “To those who love the world’.

We, this year, Gentlemen, are concerned with the views that man ha$
at one time or another conceived of himself and his relation with d
other things—that is, our study is not simply a phenomenological 0%
such as that which is proper to those engaged upon natural scienc®
nor simply a social one such as is that of the geographer, historia® o
linguist. It is both a combination of these enquiries and more than ©
sum of these parts. It will not neglect either the evidences of phys®
or the researches of historians, no study of man would be comp et?
without reference to these, but it will try to provide a context fof
other enquiries in the light of those two luminously self-evident beind’
‘myself and God’. This may well sound ambitious, and it is pthaP
useful to remark at the beginning that we are not engaged in 2 st ¢
which is either easy of definition, since its prolifera are many, 10t °
practice, since it must require each of us to present a degree of wisdo?”
as well as of knowledge. J

Man has at all times both utilised his environment and speCl’l"“ﬂ?cs
upon its meaning. He has considered both the short and the long Ofl.’
terms. We might instance the relation between cosmogonies and 28 g
cultures. There are certain questions which depend for their 205%
almost wholly on practical application—questions about size and $ 2y s
or whether one variety of apple-tree will do better than another ¥
particular garden. These I shall not regard as being within our comP
since we have neither the ability nor the time to concentrate U7 g
peculiar disciplines and to arrive at a necessary degree of com]?etc:rl
within them to make much of an answer. There are other quest®
which are not totally unrelated to practical affairs—as those first mese
tioned were not without some connection with theoretics,—but wh; ¢
general tendency is towards an answer unverifiable within the seo e
world, not subject to experimental check, such questions as
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8eneral concern of theologians and metaphysicians and dealing with the
Hature of time or truth or God. These we also relinguish though with
8reater reluctance since they have an importance beyond all other
qiuC.suonS, but relinquish them we must since our time and talents are
Mited a5 much in this sphere as in the first.
" lf fge to 'de.al, then, wi.th a third category of question, _and ours is
WOZS st ffhsaphne, 2 foot-in-both-camps affair, and you think not the
i 011: Of it for thaF since to consider curiously that which is around us
. eref‘o the .pccuha%' delights of the young fmd ‘the educatfad. We de.al,
°urselore’ neither with apple-trees nor time’s winged chariot, 1t?ut w1Fh
Ves. What are we likez What kind of a world do we inhabit:
use ist hlis the proper form of civilised government and society: What
o bel story: What can we know of the future: How haye men come
ce. ble_Ve in Goc.ie .What can we learn of truth from scripture? What
¢ing a Christian really entail: What are we to do with our lives?
Or;;llm expect that you, nor will you expect that L will be able. to
muck aft’e these questions precisely nor, assuredly, will be able to give
ile Wi?h an answer to them. But h.appll'y we are not cast upon a desert
by out a h15tqry. We have inherited a set of questions and an
o V;‘assrgent of r1ch§s as to answers.
orking method is this:
M?Ving steadily, but selectively, through a series of inter-related
uestions, I shall outline one or two answers given at different times.
s will occupy the first period (45 minutes).
" After this there will be a homework which will normally be based
s§o'n a printed extract from the theorist who formed the main
Ject of the first period—that is, sometimes comprehension of a
Passage, sometimes the answering of a critical question, sometimes
°P10yment of ideas in an essay.
The second period will be taken up with discussion of the question
“ineated in the first period.
. he third period will be occupied with a going-through of the
¥s or other work.
U shall try to conduct the first expositary period in a uniform
Manney,
Tnc(:;)t An outline of the chosen author’s life, since hjstori.cal environ-
-1t often determines not only the kind of answers given but the
3 of questions asked.
ng.ithhe general context of thought of the particular author into
question and answer should be fitted—the man’s social,
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political and religious environment, the method of teaching under
which he laboured both in learning and in propagating his ideas.
(c) The question he asked and why it is of interest to us, how i
fits into the general pattern of the course.
(d) The answer he gave and its relevance to modern conditions:
It is upon this last that we shall concentrate in the written work 20
in the discussion.

It is in the belief that something wholly unlike the doctrinal cat®”
chism of Lower School is what you would like, and that you also
consider freedom for discussion. to be desirable, that I have elaborate
this scheme. You have now to make it work. I have but few dol-l'b"'S
that you will make the attempt. You by now well know that nothin8
is to be got out of a lesson, or indeed anything else, unless you have
first been willing to put something in.

And what can we expect to get out of such a course? In two Y&4%
we may well expect that lots of things will come by the way, unlooked
for, but you will be properly scandalised if this is all the promise I 2"
make to you. I am rightly expected to reveal the principles and purpo®
of my activities.

If we have a principle it is that every human action, every humag
endeavour and achievement, is to be viewed in its divine context. Go
is at the centre and there is nothing apart from him. Nothing will co® ¢
of nothing but all things come from God and bear the mark of
maker. Learning for the sake of learning is not a Christian program®®
it is incomplete. It would do for Greek or even Arab universities ’
has a certain nobility but, like patriotism, it is not enough. Our Jearni®s
is to discover the wonder of God’s work in the world, to see hoW
has made a good creation and to praise him for his goodness, 22
use his good work for the good of men, to make his presence kno?
and felt in action, so that all men may come to know him and pr
him in peace with one another. )

If we have an immediate purpose it is to see the connections. perbs?
not quite in the fashion of Mr Forster, but at least in a way which ck
some respect. We are to work with our intelligences so that we
have self-respect and present a worthwhile aspect to all who chanc® ';r
look at us. And we must try to return their glance, to look at oth
men as they would have us see them. We must make an effort
understand why some men think only of the here and the noW a0
others of once upon a time away. We must try to make nCC,cssar};
distinctions and not deal wholesale in terms of ‘them’ and ‘us-
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EI'Y %o appreciate other answers to those questions we have answered,
0 see, for example, how like and how unlike are the answers made by
onn the Baptist and Marx to the multitude’s question, ‘What shall we
°%; how like and how unlike the uncertainty and worrit of Virginia

o0lf and Hopkins. We must try to ask other men’s questions in the

Way _they ask them, not supposing them bereft of sense because their
qu“'St}OIls seem simple. Above all we must recognise the value of
SH:Stlons. Certainly questions ‘Will not suffice by themselves, answers
ou:selmust be. But it is a failing of which we cannot totallY acquit
. ClVes to suppose that answers are all we need. Authority and

“Ction wall our city and protect us from the chaos and the desert
P::sgl, but we must l.earn to live in th§ city. Walls d.o not solve every
em, they provide a place in which we may discuss a problem.
iIl:3hmust ask ours§lves .Why o.thel.'s distrust our concept of a‘.uthority
of ¢ Church, and ’m.thls questioning we show we enjoy Fhe freedom
we s}f sons of God’, just as in the great renascence of scriptural work
of Go?lw we have full confidence in the power and truth of the word

PI‘I'I:st'i}lle liturgy we discover ourselves to be t.he people of God, a royal

s C°0d‘W1thout fear, a peoplle that 11\fcs in the world of God. We
cOnvinoerlnce mcn—and. o.nly. in our daily words and vsforks can we
way ogz;her‘n—that Elhnstlamty is not a department f)f life but a total

e e, th}? way’ as the carly. Christians called it. We must put

. OY our isolationist view of our life with God gnd men, realising we

O\r:zgt}tlo the community of those who rejoice in the risen Lord and
our at the darkness of history and sin is dispersed in the repcwal

acceptable sacrifice to the Father, a people that does this and

ty
an:lty other thing in Christ. We must put away the things of a child
be men,

of
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