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The 1970s witnessed an outpouring of research on the Andean cultural
tradition sufficient to place Andean studies among the well-established
regional subspecialties of anthropology. Among the historic factors con
verging to produce this abundance was the emergence of a generation of
fieldworkers trained by ethnohistorians such as John Murra, John Rowe,
Herman Trimborn, and R. T. Zuidema. Their understanding of historical
and intellectual activity in past Andean communities made it possible,
even in the heyday of development theories, to appreciate the modern
Andean tradition as an active and creative rather than merely resistant
presence. At the same time, events within the Andean republics called
forth new interest in the indigenous tradition. In Peru the Velasco re
gime (1968-75), with its far-reaching intervention into rural institutions,
received both support and criticism from those whose knowledge of the
Quechua countryside seemed suddenly valuable. In Ecuador the post
1974 oil boom awakened hope for a more "integrated" national state,
thereby provoking debate (as yet inconclusive) between pluralist and
assimilationist approaches to the problems of the multiethnic highlands.
In all the Andean countries regional and national research institutions
with periodicals and monographs of their own took form. Generally
outside universities, and sometimes with support from sectors of the
Catholic Church increasingly open to the study of local belief, they
produced distinctive schools of thought fruitfully different from the aca
demic tradition proper. Regional meetings such as the Congresos del
Hombre Andino indicated the coalescence of an Andean field of study
across national boundaries. In some places, self-mobilization of Andean
communities and experimentation with bilingual media and institutions
raised hopes for a definition of the Andean situation from the Andean
side, a definition not precast in terms familiar to the Hispanic-oriented
outsider.

The purpose of the following bibliographic essay is to point out
several areas of progress in Andean ethnology during the 1970s and to
identify significant contributions in each. Coverage is extensive but not
exhaustive. The main criteria for selection are three: first, works in-
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eluded treat the Andean (Quechua or Aymara) cultural tradition as the
prime subject matter rather than as a background to other problems;
second, they are based on fresh field research or substantial field experi
ence; and third, they are substantially contemporary in focus, i.e., not
primarily ethnohistorical or archaeological. No attempt is made to treat
neighboring lowland societies or highland societies outside the Quechua
and Aymara-speaking regions, or to cover the literature on folklore.

For readers in need of further bibliography, the section "Eth
nology: South America-Highlands" in the odd-numbered (social sci
ence) issues of the Handbook of Latin American Studies, ably edited by
Leslie Ann Brownrigg from its inception in 1973 to 1979, remains basic.
Bibliographies postdating Webster's (1970) annotated coverage and the
1971 Peruvian compendium by Matos Mar and Ravines include an an
thropological section by Carlos Eduardo Aramburu in Podesta's (1978)
general guide to Peruvian scientific literature, a specialized but very
helpful guide to studies of Andean religion by Luis Millones (1977), and
a highly selective, magisterially annotated handbook by Franklin Pease
G.Y. (1979a). The special Andean issue of Annales: Economies, Societes,
Civilisations (1978), edited by John Murra and Nathan Wachtel, provided
a superb conspectus of the Andean field, including ethnohistory, as it
stood toward the close of the decade. Researchers who combine histori
cal with ethnographic investigation will also find Grieshaber's (1979)
and TePaske's (1981) guides to Andean sources exceptionally valuable.

VISIONS OF ANDEAN DIVERSITY

Andean studies inherited, at first rather uncritically, and certainly with
distortion, the Inca system of typologizing highland groups as a pan
orama of named regional-ethnic groups (Rowe 1946, p. 185). Without
discarding the terminology of regional-ethnic foci (the Qolla, the Cafiari,
etc.), ethnographers of the 1970s both expanded this typology and de
parted from it. Expansion took the form of treating named "ethnicities"
as only one level in a tree of oppositions whose finer and more local
ramifications, the medial and minimal ayllu (Platt 1976) or localized de
scent group, now came into view as significant frames of action. Ex
pansion in the other direction has been slower. We still know almost
nothing about the widest categories of classification in Andean thought,
making do instead with imported concepts such as language group,
(Aymara/Quechua, etc.), ecological region (puna/paramo Andes, etc.), or
assigned ethnic status (indio /mestizo, etc.). In fact we still do not know in
what Andean class such words as Qolla belong. To find Andean concepts
about the extent and major divisions of the Andean world remains un
finished business.

76

https://doi.org/10.1017/S0023879100033653 Published online by Cambridge University Press

https://doi.org/10.1017/S0023879100033653


ANDEAN ETHNOLOGY IN THE 1970S

Departures from the traditional classification took many direc
tions, each proceeding from the adoption of a nonethnic scheme for
dividing up the Andean universe. The simplest of these departures was
the reversal of gender-oriented assumptions, so that "the other essential
half" (Isbell 1976), the female role in a universe where "everything is
male and female," could be considered as something other than a
dependent variable in kinship or productive systems. Special numbers
of two journals (America Indigena 35[3], 1975, and Estudios Andinos 12,
1976) attempted the shift. Nonetheless, progress toward a female per
spective was uneven. Treatments of Andean women in rural settings
remained sketchy at best (Miranda Baldivia 1975; Nunez del Prado Bejar
1975a, b.; Llanque Chana 1972; Suarez Guerra 1975). Rich portraits and
self-portraits depicting women in mines and cities (Nash and Rocca
1976; Valderrama Fernandez and Escalante Gutierrez [eds.] 1977, pp.
91-116; Barrios de Chungara 1977), while providing moving testimonies
of women's insight into male-dominated settings, were largely narra
tives rather than analyses of female experience. Fresh awareness of
specifically female potentials sometimes arose from the study of mo
ments where sexual subordination came into question (Crespi 1976).
One hopeful sign was the emergence of some Andean women as schol
ars and polemical writers (Jimenez 1976; Punin de Jimenez 1974, 1975).

Another way of capturing Andean diversity was to slice up the
Andean world by adaptive patterns (taking adaptations in a broad sense
to include the human environment as well as the natural). The study of
changes in adaptive strategy at the individual or household level, whose
foundations were laid by earlier work on migrations to cities and coastal
estates, remained an established subfield and produced retrospective
syntheses of findings on rural proletarians (Greaves 1972) and "peasants
in cities" (Mangin [ed.] 1970). Urban issues stimulating the most interest
included the barely begun investigation of the servant class (Smith
1973), the reciprocal relations of urban Andeans with their village-mates
at home (Buechler 1976, 1980; Flores Ochoa 1972; Hickman 1974-76;
Isbell 1973; Myers 1971-72), and the institutions that urban Andeans
create (Buechler and Buechler 1977, Collier 1973, Durand 1979, Jongkind
1974). Awareness of such institutions and of a distinctively urban variant
of Andean culture (Doughty 1972, Leon Caparo 1973, Montano Aragon
1972b) shifted treatment of urban adaptations away from individual or
family-mobility perspectives toward perspectives focused on commu
nity level or class formations.

In the countryside, the striking success of Protestantism among
certain groups was also seen in the early seventies as an individual or
family-level strategy for adapting to painful local circumstances (Nor
dyke 1972). Later work (Buechler and Buechler 1978, Casagrande 1978)
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suggests that Protestantism serves to remobilize collective energies
within, but also against, the constraints of regional highland social
structure.

In mine communities, the transition from in-migration to a new
collective identity and social mobilization has been made several times
over in the span of four centuries. Thanks mostly to June Nash's tena
cious study of Bolivian tin miners, synthesized in We Eat the Mines and
the Mines Eat Us (1979; see also Nash and Rocca 1976, Barrios de Chun
gara 1977, De Wind 1974), it is here that we know the most about the
role of Andean myth as a means for sizing up the realities of a class
society. This aspect of Nash's work is most explicit in a 1977 article,
"Myth and Ideology in the Andean Highlands"; her conclusion that
"Ideology, cut off from this primary consciousness expressed in myth,
lacks the power to mobilize" serves as a useful caution against the de
bunking attitude common to most change-oriented studies (Stein 1977a).
Alongside the literature describing miners' ritual and secular responses
to the mine setting (Helmer 1978, Iriarte 1972, Nash 1974-76), a small
but intriguing group of studies concerns areas where miners interact
with rural Andeans (Brown 1976). Two outstanding ethnologists, Olivia
Harris and Javier Alba (1976), have contributed to the consistently excel
lent CIPCA publications a study of miner-peasant relations in the Norte
de Potosi, Bolivia. Going far beyond the impediments to worker-peasant
alliance noted by Stavenhagen, they deal in rich cultural detail with the
relationships that militate for and against this problematic but enduring
tie.

Perhaps the greatest single advance toward recognizing the di
versity of communal adaptations was the rapid emergence of Andean
camellid pastoralism as a field of study in its own right. Jorge Flores
Ochoa's (1979a) small classic, Pastores de Paratia, which first appeared in
1968 and has now been beautifully translated by Ralph Bolton as Pas
toralists of the Andes, makes a rewarding introduction to the field else
where covered in synoptic condensation by Browman (1974) and in
detail by the contributors to Flores Ochoa (ed.) Pastores de puna, uywa
michiq punarunakuna (1977). Taken on a diachronic plane, the study of
camellid pastoralism introduces questions about the process by which
wholly or almost wholly pastoral communities came into being. Brow
man and Flores agree in essentials-that such groups are not margi
nated survivors of agricultural villages (Nachtigall 1975), but inheritors
of a pristine tradition of pastoral nomadism comparable to that of the
Old World (Flores Ochoa 1977b).

Taken synchronically, the new evidence on pastoralism raises a
number of other issues. At the most basic level, it raises the question of
how to define a workable unit of human geography for pastoral Andean
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people. The sacred geography of pastoralist ceremony seems much more
fixed (by the location of holy places and the rarely-lived-in nucleated
village) than the secular space of their daily work, whose orientation
changes with the herds' movements. To deal with such realities the
concept of community must be partially detached from assumptions of
sedentarism (Agiiero Blanch 1969-70, Webster 1973). Another question
concerns the distinctive, widely diffused body of ritual and symbolism
attached to camellids, treated at length in Allpanchis Phuturinqa (see
especially Aranguren Paz 1975, Gow and Gow 1975), where the empha
sis is on rites creating social ties between people and animals. How are
the Andean power-concepts like enqa (the generative principle and ori
gin of good fortune) related to economic behavior among pastoralists
and cultivators (Flores Ochoa 1976)? Under the leadership of Paul Baker,
a third concern, the adaptation of human communities to extreme high
altitude ecosystems, has been explored with such precision that we now
possess a more complete biological understanding of one herding
community (Nunoa, Peru), than of any agricultural settlement (Baker
and Little 1976). Brooke Thomas' subtle and encompassing systems
theoretical rendering of the adaptive complex (1977), using calories as
the unit of account, clarifies herders' reasons for tolerating a generally
unfavorable system of exchange with townspeople.

Other varieties of pastoral-agricultural complementarity gave rise
to studies in the tradition of "vertical organization" (Murra 1975). These
works concentrate in part on systems which achieve intracommunal self
sufficiency via vertical diversification (Webster 1972 provided a striking
case from Q'ero, near Cuzco), but also on areas where the articulation of
herding with tuber and maize zones at lower altitudes takes place either
through personalized bartering partnerships (Casaverde Rojas 1977,
Concha Contreras 1976) or through participation in the cash market
(Flores Ochoa 1977a). The inclusion of camellid products in the national
and international cash market creates problems of its own, to which a
fifth group of studies responds. Among these, Benjamin Orlove's Alpa
cas, Sheep, and Men (1977) is the most ambitious, offering a "sectorial
model" that is especially valuable for explaining when non-Hispanic
institutions will or will not prove situationally useful. Critics of the Ve
lasco Alvarado government's agrarian reforms pointed out that the
terms of exchange between state agencies and the herding communities
reduce herders, despite their lasting separateness, to a proletarian status
vis-a.-vis the national economy. This tendency, alien to the regime's
announced aim of fostering noncapitalist institutions (Gomez Rodriguez
1977, Mejia 1977), has been aggravated by "desmedida ovinazacion" of
the puna habitat as foreign promoters and ethnocentric developers turn
high-altitude pastureland over to sheep grazing (Flores Ochoa 1979c).
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LINEAMENTS OF ANDEAN SOCIAL STRUCTURE

During the 1970s a harvest of ethnographic projects brought the study of
Andean social structure to a level of detailed description that bears com
parison with longer-established areas of study. For convenience these
studies are here grouped according to their dominant focus on intra
communal, intercommunal and regional, or national and international
frames of reference.

One breakthrough to greater authenticity in describing small-scale
social order was achieved at a 1974 panel organized by Ralph Bolton and
Enrique Mayer, published as Andean Kinship and Marriage (1977). There a
partial consensus on the nature of the hitherto puzzling unit named
ayllu began to emerge. An Andean informant's remark to Billy Jean
Isbell that "ayllu is any group with a head" (1978, p. 105) stimulated the
realization that ayllu is a formal concept, relative to two contextual vari
ables, namely, ego/ancestor focus, and minimal/medial/maximal scale.
These and associated findings summarized by Lambert (1977) aided in
the interpretation of puzzling Andean formations which appeared to
have both corporate and noncorporate properties (Earls 1971, Mont
gomery 1971). The model of ayllu as a bilateral kinship network of four
generations' depth owes much to Zuidema's exegesis of pre-Columbian
representations and has proven useful in explaining modern rules of
exogamy. Nonetheless it has drawn a dissent from Casaverde Rojas
(1978) who objects to the neglect of the communal order's "omnilineal"
properties.

Reports of the complex, multistaged ritual sequence that makes a
marriage (Vivanco Flores 1972), which earlier had elicited the notion of
Andean "trial marriage," found sounder interpretations (Bolton 1977a,
Carter 1977) in light of the notion of "marriage process." Little is yet
known of how Andean marriages endure or break down (Bolton and
Bolton 1975). Much more progress was made on the rules of exogamy
and affinity (Alba 1972, Alba and Mamani 1976). Earlier demonstrations
that alliance formation is generally framed by strategies for dealing with
resource scarcity (Webster 1977) and specifically conditioned by the
desire to spread ecological risk without marrying afar (Bastien 1978b,
Bolton 1973b) were elegantly fleshed out by Harris' (1978b) study of a
Bolivian group whose members, unequally divided between two eco
logical zones, conduct a delicate policy of alliance for which exogamy
furnishes an armature. Earls and Silverblatt (1977a) offered a radical
thesis on the nature of wife-exchanging affinal groups, and Flores Ochoa
(1978c) described an unusual extension of "marriage" relations to rela
tions between men. The roles of affines in ceremonially demonstrating
the nature of alliance emerges with similar lucidity in Mayer's (1974a)
study of a community in Pasco department, Peru. The creation of alli-
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ance by fictive means, an old warhorse of Latin American studies, was
brought closer to Andean concerns through the elucidation of its non
Hispanic ritual foci, e.g., rutuchikuy, the haircutting ceremony, and
through describing its economic context (Belote and Belote 1977a,
Brownrigg 1977b, Christinat 1976b, Michaud 1973). An unusual form of
alliance, ta'lvanku, "among four," which creates a durable pairing be
tween two married couples, was described by Bolton (1973c).

Kin-based reciprocity as the matrix for solving supply-demand
problems, especially those concerning labor, proved a fruitful area of
comparison between ethnohistoric and ethnographic data (see the panel
organized by Flores Ochoa [1978b] at the 1976 Congress of American
ists). Reciprocal transactions of a few pan-Andean types (Mayer 1974b),
though now largely displaced from political relationships, remain em
bedded in ties of kinship and alliance to such a degree that these are
rightly termed "relations of production" (Custred 1977a, Esteva Fabregat
1972, Fioravanti-Molinie 1975b, Fonseca Martel 1974, Isbell 1974, Mayer
1974b, Mayer and Zamalloa 1974). In these transactions the household is
normally the unit of organization. Guillet (1978) raises the intriguing
question of how modern, politically truncated versions of Andean politi
cal economy nonetheless can consistently make productive power serve
needs at the collective level.

Andean variants of the civil-religious hierarchy (INDICEP 1973,
Belote and Belote 1977b, Sanchez Farfan 1976) in some respects reflect
ideologies of egalitarianism (offices are obligatory for males and rotate
among them; Provoste Fernandez 1979), while in others they produce a
clearcut elite stratum (in a community of 370, about ten to twenty elders
constitute a de facto government, according to Webster 1974-76; see also
McEwen 1971-72). Diachronic study may elucidate some of the tenden
cies characteristic of communities artificially depoliticized from without.
The Andean-rooted role of "traditional leaders," until recently obscured
by developmentalist prejudices (Bolton 1970), has found more penetrat
ing treatment (Isbell 1972) under the aegis of ecological and symbolic
study. New institutional means of reinforcing communal boundaries
and hierarchies appear in the form of clubs and modern rituals (Guillet
1974).

In turning to the intercommunal and regional levels of organiza
tion, many ethnologists note the existence of two qualitatively different,
but coexisting and at times even functionally complementary, systems
for articulating supply and demand beyond the village level. The more
properly Andean system (that is, the one connecting only indigenous
producers) tends to articulate places which in other times might have
formed a "vertical archipelago" (Murra 1975; Fioravante-Molinie 1973,
1975a). It creates social bonds between partners in different ecological
zones and establishes norms of barter between them that are not directly
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affected by current conditions in the marketplace (amply treated in Al
berti and Mayer 1974, in which see especially Long's paper on "Com
merce and Kinship," Burchard's on the role of lowland coca, Custred's
on highland herds, and Scott's ingenious formalist treatment of prob
lems studied earlier under the assumptions of substantivism). Mayer's
(1972) treatment of conventional equivalences occupies a key place in
this discussion. Malengreau (1978) takes note of the degree to which
aspirations for communal self-sufficiency limit potentials for horizontal
solidarity among communities. Camino's (1977) study of correrias from
the Cuzco highlands deep into Amazonia displays the extraordinary
vitality of extramarket systems of economic articulation.

The same communities engaged in barter and reciprocal trade
also trade in cash markets, and the relation between these modes has
become a lastingly productive vein of Andean research. New evidence
indicates that shadowy (perhaps non-Inca) institutions of pre-Columbian
"merchant" exchange, known from ethnohistoric sources, are not lack
ing in contemporary counterparts (Hartmann 1971) which now interlock
with the money economy. Flores Ochoa and Najar Vizcarra (1976) offer
data on a type of transzonal peddling whose name likira suggests affini
ties with a type of trading sponsored by Inca-period ethnic lords (Ortiz
de Zuniga [1562] 1972, 2:102). Fioravanti-Molinie (1973) suggests that
market participation is not in itself erosive of reciprocal institutions.
These considerations indicate the inadequacy of the dichotomy of mar
ket versus reciprocal systems. Nonetheless most studies of the regional
markets at which Quechua- and Aymara-speakers trade treat marketing
as being ipso facto an interethnic matter (Esteva Fabregat 1970b). The
liminal or broker roles of market traders in Andean communities has
been researched by Dubly (1973), Long (1975a, b) and Malengreau
(1974).

The old latifundist order tended to limit the direct participation of
Andean producers in the marketplace. Because this fact was seen as a
hindrance to national economic expansion as well as a cause of immi
seration, it received considerable attention in the early 1970s, including
an anthology edited by Jose Matos Mar (1970b; see also Diaz Martinez
1970). Under the impact of agrarian reform and the decadence of the
estate economy, some areas once treated as "regions of refuge" (Castillo
Ardiles 1970) were reexamined as examples of the infiltration of Andean
"tradition" by market-borne "change" (Gutierez Araya et al. 1977).
Among the results attracting attention were the balancing-off of con
trasting modes of complementarity (Villafuerte 1978), urban-oriented
cultural revisions (Conlin 1974; G. Escobar 1971, 1973), and emigration
from regions bypassed by market arteries (Orlove 1976).

Studies of relationships between Andean groups and national or
international institutions tended, with a few exceptions, to treat Andean
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tradition as a background factor rather than an active force (explicitly so
in Long and Roberts' 1978 team study; see also its precursor, Alberti and
Sanchez 1974). Peru's agrarian reform was a major axis of discussion. At
the dawn of the reform era, several studies outlined the Quechua peas
antry's place in an insufficiently dynamic, overly exploitive rural
economy (Bourricaud 1970b, Dobyns 1970, G. Escobar 1970a, Matos Mar
[ed.] 1970a, Tullis 1970). Works published during the period of agrarian
innovation display a gamut of views about mechanisms and value of
change; foci included migration as a motor of structural change (Altami
rano Rtia 1972, Celestino 1972), and political mobilization by peasant
syndicates, parties, etc. (Crespi 1971, DandIer 1975, Handelman 1975).
In the wake of agrarian reform the plural society model (Leons 1977) was
attacked from all sides. While some critics adapted dependency theory
to the study of agrarian problems within Peru (Degregori and Golte
1973, Long 1975b), and others (Stein 1974) upheld more strictly class
based critiques, adherents of older Weberian-Parsonian approaches were
not lacking (Lewellen 1978). Orlove (1974, 1977) claims for his /Isectorial
model" independence from all of these. Research aimed, inter alia, at
the improvement of reform practice brought heightened awareness of
the internal diversity of the class called campesina (Fonseca Martel 1976a).

Writings that treat the agrarian reform period retrospectively reg
ister major changes inside Andean communities (Gow 1973; Guillet
1974, 1979). Writers familiar with Andean needs have acidly criticized
some of these changes. Matos Mar (1977) and Fonseca Martel (1975)
conclude that reformed institutions of agrarian finance and marketing,
planned in ignorance of highland realities, undercut those Andean in
stitutions which could not only have coexisted with a noncapitalist
economy, but enriched and stabilized it. In such discussion, works from
Bolivia, whose period of agrarian reform euphoria now lies a quarter
century in the past, deserve a special place (Simmons 1974). Hans and
Judith-Maria Buechler's studies of Aymara communities near La Paz
(1971, 1971-72) developed a network-analysis method which, by dis
pensing with arbitrarily imposed units of study, shows that the adaptive
viability of Andean culture during periods of change cannot be pre
dicted by looking only at collective or intracommunal functions. An
enormous team-organized comparative study of Bolivian communities
edited by William J. McEwen (1975) shows examples of one tendency
noted by disillusioned Bolivians, the retention of town dominance over
rural communities in spite of reforms (Bracamonte 1976), but also illus
trates widely different outcomes dependent (among other things) on the
character of intra-Andean local institutions.

A final problem, still little explored, is the need for the reevalua
tion of the basic unit of social-structural study, the so-called community.
Disjunctions between named rural communities, evident in intercom-
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munallegal feuding (Brush 1974), have been convenient for the making
of monographs but perhaps derive from imposed institutions and not
from the inner dynamic of Andean social structure. A telling critique by
Fioravanti-Molinie (1978) suggests that the convention of treating "com
munities" as unitary, homogeneous, and durable results from an ig
norance of history on the local scale. Alba (1976b) offers complementary
insights, suggesting how Aymara collectivities paradoxically derive co
hesiveness from their own internal fractiousness.

CONTROVERSY OVER ANDEAN ETHNICITY

During the 1970s the Euro-American intelligentsia's long-overdue loss
of confidence in its own old folk taxonomy of highland cultures-blanco,
mestizo, indio, and sometimes cholo-evoked attempts at a more authen
tic description of the differences which these words had reified without
explaining (Greaves 1973). Landmarks in the debate include the an
thology EI Indio y el poder en el Peru rural, in which the explanatory value
of power concepts (as opposed to race or social race) was tellingly ex
plored (Fuenzalida et al. 1970); Pierre van den Berghe's revindications of
ethnicity as an explanatory variable not reducible to class factors (1973,
1974); and Leslie Brownrigg's position papers (1973, 1975, 1977a), in
which she held that neither ethnicity nor class were "natural" categories
but analytical constructs that should be evaluated in the light of ethno
graphic findings. Toward the end of the decade, sharp critiques of the
indigenista heritage (Degregori et al. 1978) were complemented by pio
neer attempts at the elucidation of human categories used inside An
dean discourse (Alba 1977).

Class analyses, in which ethnic differences were seen as aspects
of relations of production (where stable and rigid class barriers allow the
extensive elaboration of "class culture"), proved attractive to analysts of
several tendencies. The idea that the economic betterment of the campe
sino class would in itself remove cultural obstacles to national unity led,
at an extreme, to left-nationalist assaults on the validity of pro-Andean
positions and on what was called "culturalista" anthropology (Ugarte
1978). Stein (1977b) exemplifies a similar view among some foreign
scholars that "Indian" self-definition is merely a paraphrase for class
identity. Others, while conceding indigenous culture a reality in its own
right, sought to show how folk terminology about cultural differences is
frequently a mystification of class relationships (Espinoza-Zeballos 1975,
Hellbom 1976). At its best, class-informed anthropology produced out
standing explorations of true "class culture," such as the concept "noble"
(Brownrigg 1978) among those who dominate Andean peoples, and of
class-conditioned religious expressions of urban workers (Alba 1974b).
With a few exceptions (Nash 1977), however, it tended to explain ethnic
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consciousness away as an obsolete or false consciousness (Lindoso and
Silveira 1976) whose continued existence becomes both problematic and
undesirable. These questions are also the focus of Peasants, Primitives,
and Proletariats (Browman and Schwarz 1979a).

Most of the successful work on ethnic phenomena was done by
researchers who regarded both ethnic and class categories as "real" for
the purposes at hand, neither being reducible to the other. The type of
"reality" depended on the theoretical orientation. Andean ethnic groups
are realities both "in themselves" and "for themselves" when examined
from a historical point of view, insofar as they continue using means of
production derived from autonomous pre-Columbian sources, practice
internal relations of production not reducible to European ones, and
conceive of these using ideas derived from the same experience that
generated them. In this light they do have the character of "natural
categories," discovered and not imposed. The older traditions of indi
genismo-political (Reinaga 1978) and ethnological (Burgos Guevara 1970,
Villavicencio 1973)-although no longer creative, helped conserve for
Andean studies a home ground hospitable to the study of ethnicity so
conceived. Marxists sensitive to Andean historical peculiarities (Cueva
Jaramillo 1974) succeeded in recognizing that the integration of the
Andean world into the capitalist economy sets the ethnic problem into a
new context but does not dissolve it.

The bulk of the work on Andean ethnicity as such was carried out
by writers who, to one degree or another, accept "plural societies" mod
els. In these, named, self-conscious, ethnolinguistically distinct, and
usually internally stratified groups confront each other to form a post
colonial society. Exemplified in Ecuador by Casagrande (1971a, b), it was
later championed by Van den Berghe and Primov in Inequality in the
Peruvian Andes (1977) as being, despite the imperfect fit caused by the
Andean culture's margination into rural agricultural sectors and the con
sequent poverty of internal stratification, the best way to respect ethnic
cultural facts rather than define them out of view. The persistence of an
ethnic "doble personalidad social" is a major theme of Hickman's (1975)
Aymara community study. Another approach, little explored since the
eclipse of casta as a descriptive category, is the use of genealogy as a way
of clarifying for outsiders the reference of ethnic terms peculiar to a
given group (Casaverde 1979).

Some Peruvian writers have explored the fact that ethnic tag
terms continue to be applied to self and others even when they cannot
be operationalized in terms of permanent personal attributes. Any given
person may label and be labeled differently according to the context of
conversation; a given term may not only be assigned to dissimilar groups
in different locales, but even to dissimilar groups within one locale on
different occasions (Flores Ochoa 1974, Fuenzalida 1970, Mayer 1970).
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The situational and phenomenological approaches to which these in
sights open the way have turned out to be especially useful in dealing
with problematic terms like cholo, mestizo, chazo, chaupi-mishu, etc.
Avoiding Van den Berghe and Primov's unnecessary assumption that
tag-terms locate fixed intermediate points on an ethnic "continuum,"
writers sensitive to the (historically or momentarily) contingent and rela
tive use of ethnic terms have opened the way for approaches freer of
presuppositions derived from studies of Afro-mulato-European "racial"
relations (Bourricaud 1970a, Crespi 1973, C. Escobar 1970b, Masson
1977, Matos Mar 1970, Weinstock 1970).

The most intriguing aspects of ethnicity, however, have been
barely outlined. These include, first and foremost, the unaccountably
neglected question of how Andean peoples define their self-reference
groups (the sacred dimensions of this topic are treated below). Javier
Albo, in his essay "Khitlpxtansa? Quienes somos?" (1977), suggests that
ethnic self-reference (Jaqi, Le., Aymara) does not mystify the objective
terminologies of language, social race, and class, but is set critically
against them. An exceptionally fertile treatment of the way in which
Andean thought generates boundaries is Ossio's (1978a) essay on the
local ecology of a small valley, whose shape serves as a template for self
other distinctions. In regard to intraindigenous boundaries, ritual com
bat (Brownrigg 1971, Hartmann 1972), celebrating the existence of spa
tial and social limits, is felt to be a vivifying and future-enhancing event.
Communal feeding (Dominguez Condezo 1975) also expresses group
self-definition. Aymara-Quechua relations in Puno (Primov 1974) and
Potosi (Harris 1975) have gotten enough attention to demonstrate that
some social structures may overlap ethnic boundaries without disturb
ing what are conceived of as important differences in the realm of cul
ture. The internal unity of named regional ethnic groups has hardly
been questioned but should be. It is notable everywhere in the Andes
that local-based ethnologists (e.g., Montano Aragon 1972a, 1975) and
ethnic Andeans themselves tend to split regional groups into many
more named groups than outsiders do. This suggests the existence of a
ramifying system of cultural self-other distinctions. Andean concepts
about non-Andean peoples (lowland Indians, blacks, mestizos, foreign
ers) have been better elaborated ethnohistorically than ethnologically;
folkloric reports constitute most of the rare exceptions (Orellana Vale
riano 1972, Rosales Huatuco 1975). An exception is the Ch'uncho (Ama
zonian) dance complex (Cow 1974) in which highlanders impersonate
montana lowlanders and thereby express a rich range of ideas about
relations between ethnic differences and cosmological oppositions.
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INTERPRETING ANDEAN WORLD VIEWS

The seventies witnessed signal advances in unfolding elements of An
dean thought and meaning. These advances were due in large part to
three changes: the growth of cultural anthropology at South American
teaching institutions, the education of Europeans and North Americans
in Andean languages, and the inspiration of structuralism, giving an
thropologists a means to analyze detailed data on myth and ritual previ
ously in the custody only of folklorists. In the following paragraphs the
fruits of this movement are classified (only for convenience) as relating
(1) to the creation of meanings; (2) to their perpetuation and representa
tion as world view, first on a collective and then on an individual level;
and, (3) to their restoration under the impact of disruptions.

It is on the first of these points, the creation of new meanings,
that we remain most ignorant. Even if one holds that new myths essen
tially retell old ones, it would be interesting to know how new versions
arise and are validated. Gutierrez Estevez (1979) is almost alone in ex
ploring the transformation from extraordinary subjective experience to
shared mythic experience. The few examples of visual arts (e.g., illustra
tions in Gow, Gow, and Condori 1976), and Cereceda's excellent exege
sis (1978b) of textiles as encoded representations of living beings, do not
tell how their makers chose among possible variants of traditional mes
sages. In verbal representation, Isbell and Roncalla Fernandez (1978)
gave fresh insight into the "ontogenesis" of meaning at an individual
level, through study of children's guessing games; riddling (Bolton
1977b) may reward further study on these lines. Regarding other verbal
genres, most works concentrated on conventions and formal rules: rhe
torical conventions of Quechua verbal art (McDowell 1974), Aymara
verbal etiquette (Llanque Chana 1973), and semiotic structures in Que
chua storytelling (BalIan and Campodonico 1977, 1978). Carvalho-Neto
(1977) took note of the verbal "erosion" of Andean folk drama, an art in
need of study; and only scant attention has been paid to other verbal
arts, including the New Year's pasquinade (Orbegozo Rodriguez 1975,
BedregaI1976). These works should stimulate interest in this drastically
understudied field.

The attempt to describe collectively held and established world
views, however, received lavish attention and indeed emerged as a dis
tinctive ethnographic genre: see, for example, "Apuntes sobre el mundo
sobrenatural de IJavini" (Caceres Olazo 1970), "El mundo sobrenatural
en una comunidad" (Casaverde Rojas 1970), Mundo quechua (Cere
ceda 1978a), and the various articles of this type in Allpanchis Phuturinqa.
These cosmological works differed, however, in emphasis. Jimenez Bor
ja's "Imagen del mundo andino" relates modern mythology to sixteenth
century sources (1973). Millones' "El mundo sobrenatural de Yautan"
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(1975b) deals with the mythology of a region located on the sierran
coastal frontier and accordingly preoccupied with water motifs. Juan
Victor Nunez del Prado Bejar's "El mundo sobrenatural de los Que
chuas del sur del Peru a traves de la comunidad de Qotobamba" (1969
70), Morisette and Racine's "La Hierarchie des Wamani" (1973), and the
lovely bilingual compendium Kay Pacha by David Gow, Rosalind Gow,
and Bernabe Condori, all emphasize the "sacred geography" of the
spirit lords immanent in mountains. Manuel Marzal's compendious EI
mundo religioso de Urcos (1971) is notable for its treatment of the uneasy
interaction between the immanent pantheon of Andean thought and
Catholicism's emphasis on transcendence (see also Cadorette 1977).

Impressive, too, was the mounting corpus on Andean ceremonies
that demonstrate the form of the conceived world or equilibrate the
worshippers' relation with it. Bolton and Sharon (1976), and Albo's "El
cicIo ceremonial anual en el mundo de los Llapuni (Bolivia)" (1976a) set
ritual acts in their social and calendric cycles (the former appears in a
special issue of the Journal of Latin American Lore on the use of the mesa or
array of power talismans). In accord, perhaps, with the upsurge of in
terest in Andean pastoralism, one of the best-studied types of ritual was
that concerning livestock fertility. Reports from the Cuzco region (Del
gado Aragon 1971), Apurimac (Valderrama Fernandez and Escalante
Gutierrez 1976), Huancayo (Quijada Jara 1977, Canchanya Porras et al.
1975), and Azuay, Ecuador (Agro 1974), together with data in full-scale
ethnographies (Bastien 1978a, b), demonstrate the existence of a far
reaching complex of pastoral ritual. Pachamama, mother earth, figures in
reports on agrarian rites (Della Santa 1973, Mariscotti de Garlitz 1978).
New year and the midsummer cycles were documented in the south
highlands of Peru (DaIle 1971; Zelenka 1973), as well as various annual
rites of the Jauja region (Orellana Valeriano 1971, 1973a, 1973b).

Ethnohistorians have demonstrated that the diachronic element
in the Andean world view consists not of a past seen as having caused
the present and then being displaced by it, but rather of a past implicit
within the present and permanently interacting with it. The conviction
that ancestors are living presences is vividly conveyed in articles by
Munoz de Bernand (1979a) and Fuenzalida (1977). These elements are
accompanied by a millenarian, catastrophic, or sometimes Joachite con
cept of the nature of change, and a sense of the future as transformation
rather than continuation. A large and growing corpus concerns the
Inkarri myth (Ortiz Rescaniere 1973a), in which the head of the Inca, se
vered at Cajamarca, will reunite with his body to produce a counter
cataclysm (Ferrero 1973, Flores Ochoa 1973a, Lopez-Baralt 1979, Nunez
del Prado 1973b, Valderrama Fernandez and Escalante Gutierrez 1978,
Valencia Espinoza 1973). Other treatments of the persistence of pre
Hispanic mythological thought referred to continuities between the be-
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liefs documented in early colonial sources (the Huarochiri myths, Molina,
etc.) and modern data (Paredes Candia 1972, Pinto 1972, Santisteban
Tello 1972). Three excellent studies of Andean pilgrimages to the lakes
and mountains, whose reciprocal ties with humanity constitute the
"vertebral column" of social reality, demonstrated the ritual means to
"volver a ordenar constantemente las fuerzas cosmicas incontrolables"
(Sallnow 1974; see also Sharon 1978a, Gow 1974). Throughout the An
des it is felt that pre-Christian ancestors eternally inhabit their archaeo
logical remains, and it is to be hoped that someone will follow up
Quispe's (1972) sketchily executed project for an ethno-exegesis of the
great monumental ruins.

A promising and little-studied problem, the ways in which myth
acts in conscious and unconscious thought to orient secular action, re
ceived attention in Zorrilla Eguren's unusual (1978b) study of dreams,
which helped propel an Ayacucho community into a major public works
project. Bode (1977) sketched the role of myth in dealing with earth
quake disaster, and Flores Ochoa (1973b) explored a case in which the
birth of an "illegitimate" child was attributed to the mischief of a pagan
ancestor so as to neutralize a transgression.

On a broader canvas, the best view of myth, as it operates in
mental process, and of Andean world view in action was the extraordi
nary oral autobiography of a Cuzco cargo porter, Gregorio Condori
Mamani. The impeccably translated bilingual edition by Valderrama Fer
nandez and Escalante Gutierrez (1977) conveys, in the true tone of a
talented Quechua raconteur, the first apparition of airplanes in the An
dean air, a conscript's-eye view of Peruvian militarism, life in the lower
reaches of a market economy, and much more. An equally compelling
second part contains the testimony of Condori's wife. Several oral auto
biographies of miners (Nash and Rocca 1976; Barrios de Chungara 1977)
and peasant activists (Neira Samanez 1974) have also been published.

A third inventory of studies on Andean symbols and meanings
emerged from observation of rites of restoration, the means for repairing
world order damaged by untoward events. Among the signs indicating
the exis tence of sociomedical ills are apparitions of spooks: the flak'aq or
slaughterer (Engl and Eng11975; Vallee and Palomino Flores 1973a), the
gagones who persecute incestuous Cafiaris (Landivar 1971; Masson 1979),
and the water-source troll ichij olljo (Millones 1975a). Andean shaman
ism and sorcery emerged as a full-blown area of inquiry, led by Sharon's
intensive study of a north-coast spirit healer Wizard of the Four Winds
(1978b). This work contrasts intriguingly with another study of the same
man (Gushiken 1977); joint reading suggests the magnitude of exegeti
cal problems. Some studies of Titicaca-area sorcery (Bolton 1974b, 1974c;
Bolton and Bolton 1976b) illustrate other uses of apparently very ancient
concepts (Sharon and Donnan 1977; Braun 1971). The literature on eth-
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nomedical and ethnopsychiatric practice now spans a wide sample of
Andean regions. Munoz de Bernand's jewel-like studies of disease eti
ology relate traumas of personal experience to those of communal his
tory in the Canari country of Ecuador (1976, 1979b; see also Sal y Rosas
1972). A study of "L'imaginaire dans les therapeutiques populaires"
draws on the magical centrality of highland lakes in north Peru (Fried
berg 1979), recognized in coastal and Amazonian medicine also. Two
studies from Chinchero, near Cuzco, emphasize the role of the diviner
or paqo (Contreras Hernandez 1974, Esteva Fabregat 1970a; see also Val
divia Ponce 1975). Homero Palma (1973) reports on ethnomedicine in the
Argentine puna, related to Kallawaya practice in Bolivia (Oblitas Poblete
1971; Overgaard 1976; see also Bastien 1978a). Specialized studies em
phasizing ethnopharmacology, including that of the Kallawaya (Girault
1975), proliferated. Ishpingo (Iriarte Brenner 1975), ayahuasca (Naranjo
1975), and other psychotropics (Yarrow 1971-72) received special
though not necessarily rigorous attention (for the all-important role of
coca, see below). Browman and Schwarz (1979b) brings together essays
on psychotropic drugs, medical anthropology, and shamanism. Chavez
Velasquez' study of Inca materia medica (1977) will probably prove use
ful to contemporary studies as well as archaeology and ethnohistory. A
well-illustrated study describes several types of soapstone amulets from
the Titicaca basin (Haley and Grollig 1976).

Among other rites of restoration, those concerning the dead
proved exceptionally interesting. Like marriage, funerary rites are multi
staged (Iberico Mas 1975). The spirit doubles of the deceased (Santana
Jimenez 1975), glossed as "souls" in Catholicism, remain in durable
relationship with the living (Hartmann 1973, 1974). Rites for establishing
correct ties with them include ritual washing and burning (Ibanez
Novi6n 1970), ritual gambling (Sanchez C., Matayoshi, and Tillmann
1977), and reinterment (Van den Berghe 1978).

ANDEAN MAN AND ANDEAN ECOSYSTEMS

Baker and Little's (1976) Man in the Andes: A Multidisciplinary Study of
High-Altitude Quechua signaled the emergence of ecologically informed
Andean studies from the stage which Anderson (1973) called "incidental
ecology" to that of the rigorous use of ecological systems theory and the
methods of field biology. In part because of its relative biotic simplicity,
and in part because of the self-sufficiency that historic margination has
forced upon its inhabitants, the high puna served as an apt laboratory
for totalizing projects such as Thomas' energy-flow treatment (1976).
While more regionally oriented studies are not lacking (Gade 1975, Win
terhalder and Thomas 1978), local ecosystem studies treating lower-lying
productive zones with comparable rigor are still needed. Even a tenta-
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tive rendering of a full Andean vertical system at this level of precision
remains remote.

Nonetheless progress in working out the socioeconomic relation
ships proper to vertical systems of adaptive diversification, as Murra
first outlined them from ethnohistoric evidence, continued apace. The
broad ethnographic confirmation given his model proved a dramatic
demonstration of the continuing distinctiveness and viability of the An
dean adaptative repertory. Three authors sought to typologize modern
variants of the vertical archipelago strategy. Stephen Brush, in his com
munity ethnography Mountain, Field and Family: The Economy and Human
Ecology of an Andean Valley (1977), outlined variants keyed to differing
landscapes and differing degrees of autarchy, dealing in detail with kin
ship as a means of organizing labor under a given vertical regimen.
Fonseca Martel and Mayer (1978) and Custred (1977b) offer more spe
cialized classitications, the former defining four kinds of communal
adaptation to middle-altitude environments, and the latter concentrat
ing on differences among strategies of interzonal articulation used by
high puna inhabitants (see also Saignes 1977, Villafuerte 1978, and Wil
liams 1977, dealing with more general aspects of land use). Webster's
(1972) brief but penetrating study of a small community which conducts
an astonishingly diverse vertical economy has become the locus classicus
for puna-based organization. Other telling studies of Andean institu
tions for management of land, labor, and water (these at lower altitudes
predominantly) appear in studies by Locker (1975) of the Chancay Val
ley, Peru, and Barrette (1972) of an Ayacucho community. In all of these
the ethnoecological description of resource areas (Vallee 1971) has dis
placed imported taxonomies, without, however, achieving full descrip
tion of the intracultural processes by which adaptive systems are
framed. Earls' (1979) study of relations between Andean astronomy and
maize agriculture signals progress in this direction.

The dynamics of cultural change in the realm of ecosystem adap
tation received provocative attention. An attack on the vertical archi
pelago model (Sanchez 1978) claimed that in practice verticality functions
as an ideological description of unequal landholdings, not a principle by
which Andean producers orient their decisions. Studies from other areas
(Caceres-Olazo Monroy 1978) suggest that this finding reflects latifun
dist deformations of an Andean system. Several studies by William
Mitchell (1976, 1977) proposed irrigation practice in Ayacucho as an
ethnographic laboratory for study of the Wittfogel"hydraulic" hypothe
sis. Results indicate that much infrastructural work is achieved at an
infonnally politicized, nonstate level. The literature on Andean migra
tion to subtropical coastal and Amazonian regions may be used as,
among other things, a source for understanding thE creation of diversi
fied livelihood analogous to older systems already truncated by latifun-
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dism and sometimes further undercut by agrarian reform (CIPCA 1976a,
Del Pino Diaz 1975, Leons 1974-76, Tual 1979). Casagrande (1974) por
trays Ecuadorian Quichua means of exploiting "social-ecological" set
tings through varied "strategies for survival."

A number of studies signalled advances toward understanding
Andean uses of more specific domains of nature. The realm of the "na
tural," often a potent paradigm for belief systems, was sketched in the
first fruitful studies of Andean ethnoastronomy (Urton 1978) and ethno
climatology (Gallegos 1980). "Natural" resources, those collected in the
wild, constitute a distinct category in Andean economic reckoning and
deserve more study, especially where scarce and crucial resources are
concerned (see Custred 1979 on hunting). Mineral resources got scant
study save for rising interest among Ecuadorianists in the extraction of
salt (Caillavet 1979), which derived special urgency from its relation to
the endemic thyroid disorders afflicting highland communities (Greene
1977, Ramirez et al. 1977). Lacustrine adaptation, sketched in Manelis de
Klein's (1973) study of the Uru, remains one of the areas where ethno
historic work, even in its incipient state (Wachtel 1978, Zevallos and Del
Rio de Calmell 1979), has yet to be equalled by current field data. That
there are surprises in store appears from Forman's demonstration of
rapid change in what had been thought to be conservative usages of
water resources (1977).

Human geographical and ethnobotanical approaches continued
to shed light on the agrarian bases of Andean societies (Gade 1975).
Technical considerations such as the role of disease in determining land
use (Gade 1973), and the tool kit of Andean farmers (Gade and Rios
1976) received significant treatment. Sanchez Farfan's fascinating (1979)
treatment of ethnobotanical criteria for potato varieties and Valencia
Espinoza's study of maize ethnobotany (1979), which contains rich ma
terial on the symbolic associations of cob size and shape, give detailed
insights into agriculture as a domain of meaning. Gade's (1970b) "Eth
nobotany of Cafiihua" called attention to the neglected study of the
altitude-resistant, protein-rich chenopod grain crops. By conducting
chemical analyses of foods ethnohistorically identified as Inca staples
and condiments, Antunez de Mayolo (1979) afforded valuable clues to
the means of achieving balanced diets today in regions where imported
cultigens appear ill-adapted. Stress and conflict in Andean agriculture
also emerged as ethnographic themes, for example in Gade's study of
crop robbery (1970a), Orlove's (1973) study of rustlers, and Bolton's
controversial thesis on the relation between hypoglycemia and aggres
sion among the Qolla (1973a), which should be read in the context of his
clarifications of nonnutritional correlates of aggression (1974a; see also
Bolton and Bolton 1974). Lewellen (1981) reviews the discussion.
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Among domesticated animals, the camellids predictably received
the most attention. Gade's (1977) introduction to camellid livestock tech
nology was complemented by Flores Ochoa's exposition of camellid
ethnozoology (1978a). By demonstrating the essential value of camellid
dung for fuel and fertilizer in an energy-scarce adaptive system, Winter
halder, Larsen, and Thomas (1974) called attention to a variable pre
viously neglected in analyzing land use patterns. Palacios Rios' lucid
treatment of irrigated high pasture (bofedales) for camellids (1977) sheds
light on both the factors th.at limit camellid herding and on the sources
of territorial conflict and solidarity among pastoralists. A close study of
methods for slaughtering and butchering camellids (Miller 1977) brings
ch'illa, removal of the beating heart, known from ethnohistorical sources,
into both utilitarian and ritual focus. Although based on older data,
Escobar and Escobar's (1976) study of the kuy or guinea pig also affords
fresh insights into the relation between culinary and ritualistic, house
hold-sector and exchange-sector uses of meat animals.

Culturally-informed treatment of bodily adaptation to and pro
tection against altitude stresses remained relatively scarce. Some light
was shed on characteristic stresses in childbearing (Christinat 1976a,
Bolton and Bolton 1976a, Zamalloa Gonzalez 1972), with, however, little
ecological context.

Ravines' Tecnologia andina (1978) helped relate such findings to
archaeological data. Interesting clues to other dimensions of the Andean
techno-environmental achievement were published regarding the art of
ceramics (Arnold 1972), and especially in three studies of vernacular
architecture, two concerned with modem buildings (Bouchard 1976,
Contreras Alvarez 1974) and one integrating modern findings with a
magnificent study of Inca ruins (Gasparini and Margolies 1977). A
charming and pertinent idea for a study on how Andean people sleep
was unfortunately carried out only sketchily (Sabogal Wiesse 1976).
Meisch (1980a, b) reported ethnologically on weaving in the Ecuadorian
highlands. The economic role of artisan production remains, however,
relatively little-known (Sabogal Wiesse 1978, Salomon 1973).

GRAND HOMOLOGIES

As early as 1973, Leslie Brownrigg noted that the unification of ecologi
cal perspectives, derived from Murra's work, with structuralist insights,
from Zuidema's, was becoming a common goal of ethnologists (1973, p.
106). This virtual consensus emerged simultaneously in several coun
tries as if in response to a self-evident need, and has yielded an enor
mous harvest.

Wachtel (1971) provided a theoretical justification and a method-
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ological path for such ventures when the movement was already well
underway. By that time, research starting from different points had
produced widely differing results. Nonetheless there is a strong family
resemblance among much of the best work. All accept the validity of
abstracting from Andean behavior and speech certain formal constella
tions of relationships, whose recurrent importance justifies labeling
them as basic structures. A good example is the model of the bilateral
ayllu of four generations from the head, whose most famous source is
Pachacuti Yamqui's (1613) drawing of the icons in Cuzco's solar temple,
usually interpreted as expressing the prototype mythic relationship
among elemental forces. Such structures are then traced through evi
dence from several realms of behavior and belief, including, usually,
social structural norms (descent and alliance rules), diachronicity (the
successive "worlds" of Andean cosmogony), and ecology (the multi
tiered landscape of the mountainside). Calendric cycles and mythic se
ries of events are also often included. The coherence of such a general
homological model when applied in multiple spheres of activity is in
itself taken to be a demonstration that analysis has indeed isolated the
latent, conscious or unconscious rationality of Andean action. Little criti
cal attention has been given to the question of which theoretical per
spectives allow such conclusions. As they attain the convincing status of
consensual representations, there is some danger of such models' be
coming reified ideas rather than the data-organizing suggestions origi
nally warranted.

Nonetheless these works included the broadest and most useful
recent contributions to general ethnology. Because exponents of the ho
mological synthesis aspire to approximately the same goal, it is inap
propriate to magnify their differences into major oppositions. In the
following paragraphs they are separated according to characteristic
differences of emphasis, which no doubt lie partly in the eye of the
beholder.

Although the most famous of the structural matrices found in
Andean organization are the moiety division, tripartition, quadriparti
tion, the bilateral ayllu, and the radial system of ceques, stimulating work
has also emerged from the study of structures that use the attributes of
the human person as a paradigm. Alba's study of "Dinamica en la
estructura intercomunitaria de Jesus de Machaca" (1972) describes a
conjunction of twelve localized communities in two parcialidades, whose
parts form what is imagined as a likeness of a human body, so that the
corresponding body-parts of each parcialidad stand in moiety-like op
position to each other and have counterpoised political roles. Bastien's
Mountain of the Condor (1978a), concentrating on Ayllu Kaata in the Boli
vian Kallawaya country, could perhaps have been called "Human
Mountain," since its sustaining motif is the exegesis of beliefs about the
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home mountain as a living anthropomorphic personage through whom
all vital forces circulate.

The exceptionally subtle and convincing studies of Platt (1976,
1978) and Harris (1978a) form neat complements to each other insofar as
they describe the unlike structures of two neighboring ethnic groups in
the Norte de Potosi, Bolivia from similar theoretical viewpoints. Platt
describes for the Macha a "quadripartite model which represents eco
logical and moietal organization in terms of conjugal relationships."
Their prototype is the formal concept yanantin, mirror opposition of
symmetrical complements (see also Fonseca Martel 1974). For the Laymi,
Harris also takes the male-female bond as paradigmatic, but finds in
Laymi structure an emphasis on the asymmetrical and hierarchical as
pects of the opposition which requires a formally dissimilar route to
"balanced multiplicity." Something of the same emphasis on ways in
which the working-out of intragroup dependencies manifests a drive
toward structural equilibrium can be felt in Palomino Flores' lapidary
essay on the rebuilding of an Inca-style rope bridge in a community near
Ayacucho (1974). In a larger compass he suggests left- and right-hand
edness as a prototype of moiety relationships and a general model of
hierarchical yanantin dualism which, when projected on many planes,
unites them into a synoptic whole (1972).

A somewhat different turn of mind animates the work of re
searchers interested in showing how repetitive cycles in several do
mains of activity manifest, to Andean thinkers, an eternal constellation
of relationships behind and beyond the apparent succession of changes.
Delran (1974), taking as his point of departure the well-known myth of
solar ages whose inhabitants succeed each other but do not disappear,
argues that the Andean "sentido de la historia" posits a present in
which the whole of past and future time is implicit and efficacious. Earls
and Silverblatt (1977b, 1978) hold that we can imagine the Andean no
tion of relationship between the transient and the eternal by thinking of
the physical world as having some of the properties of a Klein bottle;
while it is not clear whether this is intended as metaphor or explanation,
the exposition of phenomena as circulating through the world's moun
tainous center to its oceanic periphery is provocative. Lionel Vallee
(1972) offers an ingenious model relating the ecological levels of Man
chiri agriculture and the seasonal round of labor to the concepts of
upper, middle, and lower mythic-ceremonial space, so that secular and
sacred activity are seen to circulate together through a single patterned
space-time.

Some of the same ideas crop up in Douglas Sharon's Wizard of the
Four Winds (1978b). However his explication of the shamanistic mesa as
a microcosm of elemental forces (see also Mayorga, Palacios and Sa
maniego 1976) departs theoretically from other structuralist studies inso-
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far as he supposes Andean structures to manifest archetypes latent in
American religion generally, and, ultimately, Jungian universals of the
unconscious human psyche.

Because geographical features are inherently more idiosyncratic
than biological or calendric cycles, research which focuses on the sacred
uses of Andean topography and hydrology highlights peculiar proper
ties of each group's cultural structure. The studies of Fock and Krener
(1978, 1979) demonstrate how watersheds and the broken topography of
the Canari country can be at once the actual theater of hydraulic politics
and the model of political relationships in the abstract, because they
concretize the principles of segmentary opposition; politics may cultur
ally transform structure as waterworks do watersheds (see also Ossio
1978b). Gabriel Martinez (1976) shows that each of the twelve minimal
communities forming Isluga, Chile, uses its position vis-a-vis four
named types of sacred geographical features (mountains, ruins, dry
holes, and water sources) to give itself a unique cosmological locus, and
also that the twelve loci taken together form an ordered "juego de men
sajes." Gow (1978) organizes a set of transformations connecting the
four vertical ecological zones of one village with its fourfold periodization
of mythic time, in order to demonstrate how certain features of the pan
Andean bear-boy myth and of pilgrimage dances at the Qoyllur Rit'i
shrine express an Andean sense of the human locus in the supratempo
ral matrix of space-time. Fonseca Martel's (1976b) Chaupiwaranga data
illustrate the superimposition of moiety division on an idealized arriba /
abajo rendering of herding versus farming terrains to create a quadri
partite frame for related ceremonial, social, and productive schemata.

A large and talented group of researchers emphasized the use
fulness of structural exegesis to show how myth, while it demonstrates
the nature of the eternal within the flux of events, also functions to
motivate people in shaping future events; in other words, their interest
is less in Andean thought as a constant, separate from Andean history,
than in Andean thought as a historic force in its own right, explaining,
resisting, and sometimes furthering change. Ethnohistorians who dou
ble in ethnology logically form a leading part of this current. Ossio,
whose compendium Ideologia mesianica del mundo andino (1973) juxta
posed the modern Inkarri myth with Guaman Poma's millenarist aspira
tions for a transformation of political order, in a 1977 essay turned to the
way in which an Ayacucho community uses hydrographic facts as the
matrix for a group of origin myths defining and defending their rights to
certain agricultural lands. Likewise, the prolific ethnohistorian Pease
uncovered "una version ecologica del mito de Inkarri" (1979b) near Are
quipa, in which the ostensibly dead but soon-to-return monarch gave
different communities their rightful ecological niches. Urbano, in his
Allpanchis Phuturinqa essays (1974a, 1974b, 1976a, 1976b, 1977) and in
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two general syntheses (1974c, 1978) has been emphatic in elucidating
the potential of Andean space-time reckoning for critical thinking inde
pendent of gradualist and assimilationist assumptions dominant in
media-propagated mestizo culture.

The critical potential of Andean thought has enjoyed the ethno
logical spotlight since Ortiz Rescaniere's general interpretation of the
omnipresent Inkarri and "school" myths (1973a, 1973b; see also Earls
1973). It has reached its fullest exposition in Isbell's To Defend Ourselves
(1978), a comprehensive community ethnography which treats ecolo
gico-spiritual myth and ritual both in their order-conserving function, as
defenses against the erosive power of events beyond the community's
control, and in their order-creating function, as a means to resolve the
apparent chaos caused by cityward migration and political interference.
Andean thought is displayed in the very process of generating an active
ideology that enabled villagers to take command of their dangerous
situation. A less optimistic, but related, perspective emerges in Marie
France Houdart-Morizot's (1976) "Tradition et Pouvoir aCuenca" (Man
taro Valley), in which a structuralist rendering of egalitarian Andean ide
ology is counterposed to an empirical treatment of institutions described
in Marxist terms. By giving internal stress within Andean culture an im
portant explanatory role, she departs from the prevalent homological
style.

CRITICAL, APPLIED, AND ADVOCACY ANTHROPOLOGY

That research should help to lift the burden of oppression under which
the Andean tradition labors has become a majority opinion if one is to
judge by the sentiments expressed in prefaces to leading studies. Ideas
about how it might do so came from several currents of thought. First,
an older meliorist tradition of community development through social
scientific intervention-the Vicos legacy-continued to produce pro
grammatic statements. Alongside it, however, an internationalist
movement for the defense of cultural minority rights, rooted in part in
the critique of modernization theory and typified by the International
Working Group on Indigenous Affairs, questioned the viability of local
reform apart from recognition of deep-rooted conflict between national
institutions and ethnic minorities. Within each of the Andean nations,
too, nationalist and Marxist critics judged earlier reforms severely as
they entered into the debate about the terms on which Quechua and
Aymara speakers may be "integrated" into a more equitable order. Sev
eral specialists in Andean productive and cultural organization attacked
local government and outside foreign aid policies as based on misinfor
mation about Andean peoples, as well as wasteful of accumulated
expertise. Some bilingual writers took the first steps toward a systematic
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critique and prospectus worked out from the indigenous side. Self
criticism within the Catholic church was directed in part to the creation
of an anthropologically informed "iglesia-pueblo." Each of these devel
opments merits discussion.

At the most general level, the 1970s found the Andean countries
profoundly uncertain as to whether ethnic plurality would prove a hin
drance or an asset to economic development. A half-century of inconclu
sive efforts at "Indian integration" (Davies 1974) had left the proponents
of cultural assimilation open to severe criticism. Nonetheless the reforms
of Peru's Velasco Alvarado government rested on essentially the same
premises as earlier reforms, manifested, despite curtsies to the memory
of Tupac Amaru II, in its determination to reformulate "indigenous"
problems as "peasant" problems (Meyers 1977). In his essay on "Etno
logia de urgencia" (1975), Varese eloquently attacked such policies as
evasions promoting bourgeois nationalism instead of building new and
firmer bases for political coherence.

Agrarian problems were the chief focus of applied and critical
research. Retrospective treatments of the Vicos project, some brief and
suitable as introductions for students (Mangin 1971, Stein 1973), others
extensive (Dobyns, Doughty, and Lasswell 1971), suggest that the Vicos
experience may have contributed to defining the terms of discussion as
the Velasco government sought to create successor institutions replacing
latifundios. Woods (1975) published a guide to the project's immense
archive. A purely Peruvian project in "microregional" applied anthro
pology was described in Oscar Nunez del Prado's Kuyo Chico (1973a).
Containing a frank apologia for paternalist manipulation, it describes
the author's efforts to "integrate" Pisaq-area Andeans into the market
system by inculcating new norms of consumption.

One hallmark of innovative attitudes toward criticism and appli
cation was attentiveness to the variety and idiosyncrasy of Andean com
munities. Alba's (1978a) minutely detailed study of local history in an
Aymara community, which felt the revolutionary wave from Cocha
bamba early on, sets a high standard for the type of background study
that activism or community service demands. A complementary task,
the definition of the landlord class' equivocal position in the age of
agrarian reform (Guerrero 1977), still needs cultural elaboration. Pro
grammatic statements on agrarian reform rested increasingly on insights
into the demands of contemporary Andean social structure (Alberti and
Cotler 1969-70). Hector Martinez (1973) detailed the unintentional ef
fects of an agrarian law which failed to recognize Andean norms about
land rights. A critique of Bolivian cooperativism by Iriarte (1979) argues
that this would-be panacea fails to serve Andean communities because
it demands a reorganization which sacrifices the very features of Andean
structure that could have achieved cooperativist goals. Disaster relief
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(Oliver-Smith 1977) is another area of research in which study of cultural
realities can point to sounder practice.

Advances in understanding the ecological bases of Andean live
lihood led to devastating criticism of conventional "modernization"
policies. Forman's indispensable essay on "The Future Value of the
'Verticality' Concept" (1978) argues that mechanized agricultural tech
nologies developed for flatlands are neither affordable nor efficient in
highland communities. Brush (1980) argues that, by maximizing the
number of cultivated microclimate niches, the vertical regime accumu
lates a store of genetic variation which is being dangerously eroded by
the promotion of standardized nonlocal varieties. Incentives for the con
servation of variants, as raw material for future stock improvement, are
proposed. The dryer tracts of the puna could be made more productive,
Browman (1980) suggests, if irrigation goals were redirected to the use
of traditional aquacultural crops and the recovery of ancient ridged-field
technology. Flores Ochoa (1979c) denounces three disastrous kinds of
puna mismanagement: the massive slaughter of alpacas, government
promoted international schemes for the ovinizacian of former camellid
pastures; and the replacement of camellid-sustaining grasses with ill
adapted foreign grasses.

In the "coca debate" of the 1970s anthropologists scored telling
points (Carter et al. 1978). Anthropological effort may yet prove effective
in deflecting the anti-Andean "coca eradication" program engineered
by a coalition of North American drug law enforcers with Peruvian
legislators. Coca policy has long oscillated between fear of Andean cul
tural distinctiveness, seen as a defect in national unity, and the will to
exploit a lucrative coca market (Naranjo 1974). Ideological reflections of
these constants include the perception of coca as mentally incapacitating
and addictive (Gagliano 1978, Garcia 1978). A host of meritorious stud
ies demonstrated that coca is neither. Wagner's graceful essay "Coca y
estructura cultural en los Andes peruanos" (1976) and contributions by
Alba, Caceres, Carter and Mamani, Hulshof, Mayer, and Zorrilla Egu
ren to a special number of America Indigena (38[4], 1978; see also Gifford
and Hoggarth 1976) provided rich detail on coca's indispensible function
as the token of sociability, respect, and reciprocal commitment between
people, or between humans and supernaturals. As early as the mid
1970s, initial information was available suggesting that the European
fixation on cocaine had misled us concerning the coca leaf's physiologi
cal effects (Hanna 1974, Lobb 1974, Martin 1970). A pioneering essay by
Burchard (1975) suggested that the difference may be one of kind rather
than degree, insofar as active ingredients other than cocaine are crucial.
Despite these findings, Flores Ochoa was obliged to report (1979b) that
coca suppression in Lima had gone far enough to create a gangster
dominated black market. Ugarte (1978) entered a dissent against the pro-
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coca anthropologists, suggesting that coca agriculture is a byproduct
of land tenure systems which impede peasants from attaining self
sufficiency in food crops. Save for a preliminary report on alcoholism in
the Apurimac valley (Velapatifio Ortega 1976), little comparable research
on alcohol use was forthcoming.

Another area in which anthropologists contributed studies of
practical importance was that of Andean language and culture in public
institutions (Albo 1979). The debate on Andean multilingualism (Esco
bar [ed.] 1972) by no means ended with Peru's officialization of Que
chua, nor did officialization solve the sociolinguistic dilemmas afflicting
speakers (Albo 1974a) and educators (Riedmiller 1979). The contributors
to Almeida et al.'s Lengua y cuI tura en eI Ecuador (1979), including notably
the sociolinguist Jose Pereira, outlined the different but also difficult
conditions faced by officialization projects in Ecuador. A number of
Bolivian reports and studies suggest growing sensitivity to the need for
ethnological training of educators and other development functionaries
(Instituto de Investigacion Cultural para la Educacion Popular 1977,
Albo 1979, Ayma Rojas 1977, Primera Reunion de Antropologia de los
Paises del Area Andina 1976, Ponce Sangines 1975). A chapter barely
begun is the publishing of critiques and programs from the indigenous
side. Two Bolivian Aymara writers pioneer the field (Jimenez 1976;
Tumiri Apaza 1976, 1978); occasional journalistic pieces in Andean lan
guages (Yacelga 1976) give grounds for hope that there will be much
more.

The Vatican II mandate for a reexamination of relations between
Catholicism and non-Christian religions gave rise to a literature in which
churchmen employed anthropological ideas (albeit only instrumentally)
as aids to the formulation of a pastoral practice adequate for harnessing
the immense vitality of folk devotion. Critics noted the duplication in
the religious sphere of alienating relations prevalent elsewhere (Barna
das 1976) and pointed out that Hispanic-oriented clergy had neither
satisfied parishioners' needs for rich symbolic representation of the
sacred (Merino de Zela 1975, Sanchez-Arjona 1974), nor provided an
adequate institutional base for communal self-defense and development
(Berthelot 1972). The degree to which Andean ritual could be accommo
dated remained controversial because of dogmatic strictures on "syn
cretism." Responses ranged from proposals of stringent tests (Comblin
1972) through the contemplation of an "iglesia indigena en el Peru"
(Marzal 1973) to a call for a fundamental self-examination of Western
relations with the sphere of sacred experience (Kusch 1972). In practice,
innovative priests seem often to have felt themselves in a dilemma
insofar as their aspirations for a church respectful of Andean culture
clashed with their disapproval of some Andean cultural demands (e.g.,
use of ritual as a vehicle for upward mobility; Zalles 1976). Zalles notes,
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too, that the Church, because of its international structure, has special
possibilities for transcending the artificial dismemberment of the An
dean cultural orbit into national minorities.

CONCLUSIONS

Several benefits can reasonably be expected from the establishment of
Andean ethnology as a developed subfield, but it remains to be seen
how fully they will be realized. For one, the task of relating Andean
findings to each other has scarcely begun; Hans Buechler's (1970) com
parison of Ecuadorian with Peruvian highland communities remains
isolated and insufficient. We do not know, for example, whether or how
the variety of ethnoconcepts about cultural self and cultural other relates
to the wide variety of sociolinguistic, rural-urban, and class-ethnic situa
tions in which it occurs. We have no systematic comparison between
adaptive regimens in the dryer "puna Andes" of the south and the
northern "paramo Andes," no Andean-wide data on use of particular
resource bases (e.g., lacustrine), and no comparative study of ethno
ecologies. A promising area of 1980s research, too, is the relation be
tween certain Andean-wide cultural expressions of group definition
(e.g., ritual combat) and the organizational or productive institutions
with which they are linked; so far study of this question has been purely
local. In practice, many Andean researchers have individually proposed
ideal types for "the Andean," without anyone having identified systemic
axes of variation or verifiable areas of commonality.

Comparison of Andean findings with areas beyond the Andes is
also in infancy. Work already in progress on the likenesses between
highland and other New World (especially Amazonian) cosmologies and
mythologies will yield fruit which may, in turn, prove relevant to the
interpretation of the most far-flung New World patterns known ar
chaeologically or otherwise. But possibilities for comparison with non
American societies remain barely adumbrated save for Rhoades and
Thompson's pioneering work on high-altitude agrarian systems (1975).
Van den Berghe's explicit juxtaposition of African with Andean data on
ethnicity in European-dominated non-Western areas might be comple
mented by an Andean-informed account of such phenomena elsewhere.

Comparisons over time, too, remain incomplete. Because ethno
history has explored primarily the late Inca and early colonial periods,
we know very little about Andean society in the period between the
decline of the ladino intelligentsia, c. 1650, and the awakening of an
thropological interest in the Andes in our century. While recent studies
of the late-colonial Andean insurrections provide a bridgehead, it is still
not possible to correlate ethnographic findings with a full diachrony.
The practice of eliciting from the oldest sources an archaic cultural con-
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stellation which is then shown to persist in the present owes its currency
more to lack of an alternative than to any merit. Successive transforma
tions of Andean themes need to be demonstrated and explained, so that
we can comprehend their durability rather than assume them to be
indestructible Andean essences.

By 1980 it could be said that most of anthropology's main areas of
inquiry had been undertaken in the Andean world, and that Andean
studies had achieved a variety and solidity sufficient to make them a
core area of the ethnographic literature. Urgently needed in the coming
years will be the formulation of an Andean critique of the methods
which have been acquired from Europe and North America. This discus
sion, perhaps a turbulent one, may herald the emergence of a distinc
tively Andean current in the human sciences.

REFERENCES CITED

Note: AI = America Indigena
AP = Allpanchis Phuturinqa (Cuzco)

AGRO, ROBERT JOSEPH
1974 "La pasada del huagra: el ritual para la fertilidad entre los indios cafiaris

del Azuay y otros elementos afines a este." Revista de Antropologia
5:89-100. Cuenca, Ecuador.

AGUERO BLANCH, VICENTE ORLANDO
1969- "Malargtie, pueblo trashumante." Anales de Arqueologia y Etnologia
1970 24/25:209-24. Mendoza, Argentina: Universidad Nacional de Cuyo,

Facultad de Filosofia y Letras.
ALBERTI, GIORGIO, AND COTLER, JULIO

1969- "Estructura social y reforma agraria." Revista del Museo Nacional 36:178
1970 88. Lima.

ALBERTI, GIORGIO, AND MAYER, ENRIQUE, EDS.
1974 Reciprocidad e intercambio en los Andes peruanos. Serie Peru Problema, no.

12. Lima: Instituto de Estudios Peruanos.
ALBERTI, GIORGIO, AND SANCHEZ, RODRIGO

1974 Poder y conflicto social en el valle de Mantaro. Serie Peru Problema, no. 10.
Lima: Instituto de Estudios Peruanos.

ALBO, JAVIER
1972 "Dinamica en la estructura intercomunitaria de Jesus de Machaca." AI

32 (3):773-816.
1974a Los mil rostros del Quechua: sociolingiiistica de Cochabamba. Serie Lengua y

Sociedad, no. 1. Lima: Instituto de Estudios Peruanos.
1974b "Santa Vera Cruz T()tita." AP 7:163-216.
1974- "La paradoja aymara: solidaridad y faccionalismo?" Estudios Andinos
1976 4(2):67-109.
1976a "El cicIo ceremonial anual en el mundo de los llapuni (Bolivia)." AP

9:151-76.
1976b "La paradoja aymara: comunitario e individualista." In CIPCA (1976a),

pp.25-34.

102

https://doi.org/10.1017/S0023879100033653 Published online by Cambridge University Press

https://doi.org/10.1017/S0023879100033653


ANDEAN ETHNOLOGY IN THE 19705

1977 "Khifipxtansa? Quienes somos? (Identidad localista, etnica, y clasista
de los aymaras de hoy.)" Cuadernos de Investigacion CIPCA, no. 13. La
Paz: Centro de Investigacion y Promocion del Campesinado. Also ap
peared in AI 39(3):476-527 (1979).

1978a "Achacachi: rebeldes pero conservadores." Actes du XLII Congres Inter
national des Americanistcs, Paris, 1976, vol. 3, pp. 9-32. Paris: Societe des
Americanistes-Musee de I'Homme.

1978b "El mundo de la coca en Coripata, Bolivia." AI 38(4):939-69.
1979 "The Future of Oppressed Languages in the Andes." In Pcasants, Primi

tives, Prolctarians: The Struggle for Idcntity in South Amcrica, edited by
David L. Browman and Ronald A. Schwartz, pp. 267-89. New York:
Mouton.

ALBO, JAVIER, AND MAMANI, MAURICIO
1976 Esposos, sucgros, y padrinos entre los aymaras. 2d ed. Cuadernos de Inves

tigacion CIPCA, no. 1. La Paz: Centro de Investigacion y Promocion del
Campesinado.

ALMEIDA, ILEANA; DIAGO, MARTA DE; HAIDAR, JULIETA; JARA, FAUSTO; MOYA,
RUTH; PEREIRA, JOSE; AND RIVAS, RAMIRO

1979 Lengua y cultura en el Ecuador. Otavalo, Ecuador: Instituto Otavaleno de
Antropologia.

ALTAMIRANO RUA, TE6FILO
1972 "El cambio de relaciones de poder en una comunidad de la sierra cen

tral de Peru." Aetas y Memorias del XXXIX Congreso Internacional de
Americanistas, Lima, 1970, vol. 3, pp. 299-308. Lima: Instituto de Es
tudios Peruanos.

ANDERSON, JAMES N.
1973 "Ecological Anthropology and Anthropological Ecology." In Handbook

of Social and Cultural Anthropology, edited by John J. Honigmann, pp.
179-239. Chicago: Rand McNally Publishing.

ANNALES: Economies, Societes, Civilisations
1978 "Numero special: Anthropologie historique des societes andines."

33(5-6). Paris.
ANTUNEZ DE MAYOLO, SANTIAGO

1979 "La alimentacion en el Tawantinsuyu." In Ethnohistoria y antropologia
andina: primera jornada del Museo Nacional de Historia, edited by Marcia
Koth de Paredes and Amalia Castelli, pp. 277-98. Lima: Museo Na
cional de Historia.

ARANGUREN PAZ, ANGELICA
1975 "Las creencias magico-religiosas de los pastores punenos." AP

8:103-32.
ARNOLD, DEAN

1972 "Native Potterymaking in Quinua, Peru." Anthropos 67(5/6):858-72.
AYMA ROJAS, DONATO

1977 "El ayllu en las comunidades del Departamento de Oruro." Educaci6n
Popular (Revista del Instituto de Investigaci6n Cultural para la Educaci6n
Popular 8(2):34-40. Oruro, Bolivia.

BAKER, PAUL T., AND LITTLE, MICHAEL A., EDS.
1976 Man in the Andes: A Multidisciplinary Study of High-Altitude Quechua.

US/IBP Synthesis Series, 1. Stroudsburg, Penn.: Dowden, Hutchinson,
and Ross Inc.

BALLON, ENRIQUE, AND CAMPODONICO, HERMIS
1977 "Relato oral y organizacion superficial." AP 10:137-74.

103

https://doi.org/10.1017/S0023879100033653 Published online by Cambridge University Press

https://doi.org/10.1017/S0023879100033653


La tin Anlerican Research Reviec.v

1978 "Relata oral en el Peru: legibilidad y valores." Actes du XLII ConRrcs In
ternational des Anll?ricanistes, Paris, 1976, vol. 4, pp. 405-34. Paris: Societe
des Americanistes-Musee de l'Homme.

BARNADAS, JOSEP M.
1976 "Cultura-alienaci6n-desalienaci6n." In CIPCA (1976a), pp. 7-12.

BARRETTE, CHRISTIAN
1972 "Aspectes de l'ethno-ecologie d'un village andin." Canadian Reviezo of

Sociology and Anthropology 9(3):255-67.
BARRIOS DE CHUNGARA, DOMITILA

1977 Si me penniten hablar ... Mexico, D. F.: Siglo XXI. (Let Me Speak, trans
lated by Victoria Ortiz [New York: Monthly Review Press, 1978].)

BASTIEN, JOSEPH w.
1978a Mountain of the Condor: Metaphor and Ritual in an Andean Ayllu. American

Ethnological Society Monograph Series, no. 64. New York: West Pub
lishing Co.

1978b "Marriage and Exchange in the Andes: How Weddings Symbolize Ex
change between Communities Who Live on Different Levels of Kaata, a
Mountain in the Bolivian Andes./I Actes du XLII Congres International des
Americanistes, Paris, 1976, vol. 4, pp. 149-64. Paris: Societe des
Americanistes-Musee de I'Homme.

BEDREGAL, YOLANDA
1976 "Literatura y artes aymaras dentro de la cultura boliviana./I In CIPCA

(1976a), pp. 57-72.
BELOTE, JIM, AND BELOTE, LINDA

1977a "The Limitation of Obligation in Saraguro Kinship./I In Bolton and
Mayer (1977), pp. 106-16.

1977b "El sistema de cargos de fiestas en Saraguro." In Temas sobre la con
tinuidad y adaptaci6n cultural ecuatoriana, edited by Marcelo F. Naranjo,
Jose L. Pereira, and Norman E. Whitten, pp. 47-73. Quito: Centro de
Publicaciones, Pontificia Universidad Cat6lica del Ecuador.

BERTHELOT, JEAN
1972 "Religions et developpement dans les communautes indiennes des

Andes peruviennes./I In Approches sociologiques des communautes indien
nes des Andes, edited by Jean Berthelot, Jean Louis Christinat, and
Olivier Fran<;ois Maillard. Communaute 32:7-44. Paris: Entente Com
munautaire.

BODE, BARBARA
1977 "Disaster, Social Structure, and Myth in the Peruvian Andes: The

Genesis of an Explanation./I Annals of the Ne'lV York Academy of Sciences
293:246-74.

BOLTON, RALPH
1970 "El fuete y el sello: patrones cambiantes de liderazgo y autoridad en

pueblos peruanos./I AI 30(4):883-927.
1973a /I Aggression and Hypoglycemia among the Qolla: A Study in

Psychological Anthropology." Ethnology 12:227-57. Also appeared as
"Agresi6n e hipoglicemia entre los Qolla: un estudio de antropologia
psicol6gica,/I Estudios Andinos 11:179-218 (1974-76).

1973b "Explicando la exogamia andina./I AP 5:83-120.
1973 "Tawanku: Intercouple Bonds in a Qolla Village, Peru./I Anthropos 68

(1/2):145-55. Also appeared as "Tawanku: vinculos intermaritales," in
Alberti and Mayer (1974), pp. 153-70.

104

https://doi.org/10.1017/S0023879100033653 Published online by Cambridge University Press

https://doi.org/10.1017/S0023879100033653


ANDEAN ETHNOLOGY IN THE 19705

1974a "El abusivo y el humilde." AP 6:42-78.
1974b "Kallawaya Sorcery: Description of a Session." Atti del XL Congresso In

tenzazionale degLi Americanisti, Roma-Genova, 1972, vol. 2, pp. 541-51.
Genoa: Tilgher.

1974c "To Kill a Thief: A Kallawaya Sorcery Session in the Lake Titicaca Re
gion of Peru." Anthropos 69:191-215.

1977a "The Qolla Marriage Process." In Bolton and Mayer (1977), pp. 217-39.
1977b "Riddling and Responsibility in Highland Peru." American Ethnologist

4(3):497-516.
BOLTON, CHARLENE, AND BOLTON, RALPH

1974 "Techniques of Socialization among the Qolla." Atti del XL Congresso
Internazionale degli Americanisti, RaIna-Genova, 1972, vol. 2, pp. 531-39.
Genoa: Tilgher.

1975 Conflictos en la familia andina: un estudio antropol6gico entre los campesinos
qolla. Cuzco: Centro de Estudios Andinos/Editorial de Cultura Andina.

1976a "Concepcion, embarazo, y alumbramiento en una aldea qolla." An
tropologia Andina 1-2:58-74. Cuzco.

1976b "Rites of Retribution and Restoration in Canchis." Journal of Latin Ameri
can Lore 2(1):97-114.

BOLTON, RALPH, AND MAYER, ENRIQUE, EDS.
1977 Andean Kinship and Marriage. Special Publications, no. 7. Washington

D.C.: American Anthropological Association.
BOLTON, RALPH, AND SHARON, DOUGLAS

1976 "Andean Ritual Lore: An Introduction." Journal of Latin American Lore
2(1):63-69.

BOUCHARD, J. F.
1976 "Charpentes andines Inca et modernes: observations et reflexion." Bole

tin del Instituto Frances de Estudios Andinos 5(3-4):105-17. Lima.
BOURRICAUD, FRAN<;OIS

1970a "Cholificacion?" In Fuenzalida et al. (1970), pp. 183-98.
1970b Power and Society in Contemporary Peru. New York: Praeger.

BRACAMONTE, EDUARDO
1976 "Relaciones de la nacion aymara con la comunidad boliviana." In

CIPCA (1976a), pp. 35-46.
BRAUN, PATRICK

1971 Medecins et sorciers des Andes. Paris: Editions et Publications Premieres.
BROWMAN, DAVID L.

1974 "Pastoral Nomadism in the Andes." Current Anthropology 15(2):188-96.
1980 "El manejo de la tierra arida del altiplano del Peru y Bolivia." AI

40(1):143-59.
BROWMAN, DAVID L., AND SCHWARZ, RONALD A., EDS.

1979a Peasants, Primitives, and Proletariats. World Anthropology, edited by Sol
Tax. The Hague: Mouton Publishers.

1979b Spirits, Shamans, and Stars. World Anthropology, edited by Sol Tax. The
Hague: Mouton Publishers.

BROWN, MICHAEL F.
1976 "Notas sobre la chonguinada de ]unin." AI 36(2):375-84.

BROWNRIGG, LESLIE ANN
1971 "El papel de los ritos de pasaje en la integracion social de los cafiari

quichuas del austral ecuatoriano." Revista de Antropologia 3:203-14.
Cuenca. Also appeared in Actas y Memorias del XXXIX Congreso Interna-

105

https://doi.org/10.1017/S0023879100033653 Published online by Cambridge University Press

https://doi.org/10.1017/S0023879100033653


Latin American Research Review

cional de Americanistas, Lima, 1970, vol. 6, pp. 92-99 (Lima: Instituto de
Estudios Peruanos, 1972); and Folklore Americana 17:92-99 (1971-72).

1973 "Preface." Ethnology, South America: Highlands. Handbook of Latin Ameri
can Studies 35:104-8. Gainesville: University of Florida Press.

1975 "Preface." Ethnology, South America: Highlands. Handbook of Latin Alneri
can Studies 37:126-29. Gainesville: University of Florida Press.

1977a "Preface." Ethnology, South America: Highlands. Handbook of Latin Anzeri
can Studies 39:168-69. Gainesville: University of Florida Press.

1977b "Variaciones del parentesco canari." In Temas sabre la continuidad y adap
tacion cultural ecuatoriana, edited by Marcelo F. Naranjo, Jose L. Pereira,
and Norman E. Whitten, pp. 25-44. Quito: Centro de Publicaciones,
Pontificia Universidad Cat6lica del Ecuador.

1978 "Areas y mecanismos de control de la elite regional." Estudios Andinos
14:63-74.

BRUSH, STEPHEN B.
1974 "Conflictos intercomunitarios en los Andes." AP 6:29-41.
1977 Mountain, Field and Family: The Economy and Human Ecology of an Andean

Valley. Philadelphia: University of Pennsylvania Press.
1980 "The Environment and Native Andean Agriculture." AI 40(1):161-72.

BUECHLER, HANS C.
1970 "Modelos didacticos en el analisis del campesinado boliviano y

ecuatoriano." Estudios Andinos 2:5-18.
1980 The Masked Media: Aymara Fiestas and Social Interaction in the Bolivian

Highlands. Approaches to Semiotics 59. The Hague: Mouton Publishers.
BUECHLER, HANS, AND BUECHLER, JUDITH-MARIA

1971 The Bolivian Aymara. New York: Holt, Rinehart, and Winston.
1971- "El aymara boliviano y el cambio social: reevaluaci6n del concepto de
1972 intermediario cultural." Estudios Andinos 6:137-47.
1977 "Conduct and Code: An Analysis of Market Syndicates and Social Re

volution in La Paz, Bolivia." In Ideology and Social Change in Latin
America, edited by June Nash, Juan Corradi, and Hobart Spalding, pp.
174-84. New York: Gordon and Breach Science Publishers.

1978 "Combatting Feathered Serpents: The Rise of Protestantism and Re
formed Catholicism in a Bolivian Highland Community." In Hartmann
and Oberem (1978), pp. 92-97.

BUECHLER, JUDITH-MARIA HESS
1976 "Las negociantes-contratistas en los mercados bolivianos." Estudios An

dinos 12:57-76.
BURCHARD, RODERICK E.

1974 "Coca y trueque de alimentos." In Alberti and Mayer (1974), pp.
209-51.

1975 "Coca Chewing: A New Perspective." In Cannabis and Culture, edited by
Vera Rubin, pp. 463-84. The Hague: Mouton.

BURGOS-GUEVARA, HUGO
1970 Relaciones interetnicos en Riobamba. Ediciones Especiales, no. 55. Mexico

D.F.: Instituto Indigenista Interamericano.
CACERES, BALDOMERO

1978 "La coca, el mundo andino, y los extirpadores de idolatrias del siglo
XX." AI 38(4):769-85.

CACERES OLAZO, MARIANO
1970 "Apuntes sobre el mundo sobrenatural de Llavini." AP 2:19-34.

106

https://doi.org/10.1017/S0023879100033653 Published online by Cambridge University Press

https://doi.org/10.1017/S0023879100033653


ANDEAN ETHNOLOGY IN THE 19705

CACERES-OLAZO MONROY, JORGE M.
1978 "Interrelaciones en tre el poblador andino de las orillas orientales del

Lago Titicaca, practicante del dominio ecol6gico vertical, y el residente
en el valle de Tambopata." Actes du XLII Congrcs International des
Anzcrical1istes, Paris, 1976, vol. 4, pp. 141-48. Paris: Societe des
Americanistes-Musee de I'Homme.

CADORETTE, RAIMUNDO
1977 "Perspectivas mitol6gicas del mundo aymara." AP 10:115-36.

CAILLAVET, CHANTAL
1979 "Le sel d'Otavalo (Equateur). Continuites Indigenes et ruptures colo

niales." Melanges de la Casa de Velasquez 15:329-63. Paris.
CAMINO, ALEJANDRO

1977 "Trueque: correrias e intercambios entre los quechuas andinos y los piro
y machiguenga de la montana peruana." Amazonia Peruana 1(2):123-40.
Lima.

CANCHANYA PORRAS, LICINIO, ET AL.
1975 /lEI Huaylasrh Wanka./I Aetas del Primer Congreso Nacional de

Folklor610gos, 1972. Instituto de Investigaciones Folkl6ricas del Valle del
Mantaro. Cuadernos Universitarios, Serie Guaman Poma de Ayala.
Huancayo, Peru: Universidad Nacional del Centro del Peru.

CARTER, WILLIAM E.
1971 "Revolution and the Agrarian Sector." In Beyond the Revolution: Bolivia

since 1952, edited by James M. Malloy and Richard S. Thorn, pp.
233-68. Pittsburgh, Penn.: University of Pittsburgh Press.

1977 "Trial Marriages in the Andes?" In Bolton and Mayer (1977), pp. 177
216.

CARTER, WILLIAM E., AND MAMANI ~, MAURICIO
1978 "Patrones del uso de la coca en Bolivia." AI 38(4):905-37.

CARTER, WILLIAM; MAMANI, MAURICIO; ARTEAGA, FREDDY; ET AL.
1978 £1 uso tradicional de la coca en Bolivia. La Paz: Museo Nacional de Etnog

rafia y Folklore.
CARVALHO-NETO, PAULO DE

1977 "Concepto y realidad del teatro folkl6rico latinoamericano." Folklore
Americano 23:101-15.

CASAGRANDE, JOSEPH B.
1971a "Indigenous Society." In The Condor and the Bull, edited by Peter Furst

and Karen B. Reed, pp. 437-90. Los Angeles: Latin American Center,
University of California at Los Angeles.

1971b "The Indian and Ecuadorian Society." In The Condor and the Bull, edited
by Peter Furst and Karen B. Reed, pp. 337-436. Los Angeles: Latin
American Center, University of California at Los Angeles.

1974 "Strategies for Survival: The Indians of Highland Ecuador." In Contem
porary Cultures and Societies of Latin America, edited by Dwight B. Heath,
pp. 93-107. New York: Random House. Also appeared as "Estrategias
para sobrevivir," AI 36(1):95-114 (1976); and in Temas sobre la continuidad
y adaptaci6n cultural ecuatoriana, edited by Marcelo Naranjo, Jose Pereira,
and Norman Whitten, pp. 77-104 (Quito: Centro de Publicaciones,
Pontificia Universidad Cat6lica del Ecuador, 1977).

1978 "Religious Conversion and Social Change in an Indian Community of
Highland Ecuador." In Hartmann and Oberem (1978), pp. 105-11.

CASAVERDE ROJAS, JUVENAL
1970 "EI mundo sobrenatural en una comunidad." AP 2:121-243.

107

https://doi.org/10.1017/S0023879100033653 Published online by Cambridge University Press

https://doi.org/10.1017/S0023879100033653


Latin American Research Review

1977 "El trueque en la economia pastoril." In Flores Ochoa, ed. (1977), pp.
171-91.

1978 "Comunidad andina y descendencia." AI 38(1):15-41.
1979 "La descendencia omnilineal en los Andes." Antropologia Andina

3:21-30. Cuzco.
CASTILLO ARDILES, HERNAN

1970 Pisac: estructura y lnecanislno de dominaci6n en una regi6n de refugio.
Ediciones Especiales, no. 56. Mexico D.F.: Instituto Indigenista In
teramericano.

CELESTINO, OLINDA
1972 Migraci6n y cambio estructural: la comunidad de Lampitin. Proyecto de Es

tudios Etnologicos del Valle de Chancay, monografia no. 2. Lima: In
stituto de Estudios Peruanos.

CERECEDA, VERONICA
1978a Mundo quechua. Cochabamba: Editorial Serrano.
1978b "Semiologie des tissus andins: las talegas d'Isluga." Annales: Economies,

Societes, Civilisations 33(5-6):1017-35. Paris.
CHAVEZ VELASQUEZ, NANCY

1977 La materia medica en el incanato. Lima: Editorial Juan Mejia Baca.
CHRISTINAT, JEAN LOUIS

1976a "Conception, grossesse, naissance, et soins post-partum dans une
communaute indienne des Andes peruviennes." Bulletin de la Societe
Suisse des Americanistes 40:5-17. Geneva.

1976b "Le parrain de bapteme vu par son filleul ou la partee sociale d'un role
sacre." Boletin del Instituto Frances de Estudios Andinos 5(3-4):119-60.
Lima.

CIPCA (CENTRO DE INVESTIGACION Y PROMOCION DEL CAMPESINADO)
1976a Los aymaras dentro de la sociedad boliviana. Cuadernos de Investigacion

CIPCA, no. 12. La Paz: Centro de Investigacion y Promocion del Cam
pesinado.

1976b Yungas, los "otros" aymaras. Diagn6stico econ6mico-socio-cultural de Sud
Yungas. Cuadernos de Investigacion CIPCA, no. 11. La Paz: Centro de
Investigacion y Promocion del Campesinado.

COLLIER, DAVID
1973 "Los pueblos jovenes y la adaptacion de los migrantes al ambiente ur

bano limefio." Estudios Andinos 9:25-49.
COMBLIN, JOSE

1972 "Valoracion cristiana de las religiones nativas 0 sincretismo religioso."
In Religiones nativas y religion cristiana, edited by E. Rodriguez B. and A.
Muriel A. Oruro: n.p.

CONCHA CONTRERAS, JUAN DE DIOS
1976 "Relacion entre pastores y agricultores." AP 8:67-102.

CONLIN, SEAN
1974 "Igualdad y verguenza en la fiesta." AP 7:143-62.

CONTRERAS ALVAREZ, CARLOS
1974 "Arquitectura y elementos constructivos entre los pastores de la Pampa

de Lirima, Provincia de Tarapaca." Norte Grande 1(1):25-33. Santiago,
Chile: Universidad del Norte de Chile, Iquique.

CONTRERAS HERNANDEZ, JESUS
1974 "La adivinacion por la coca en Chinchero, Cuzco, Peru." Atti del XL

Congresso Internazionale degli Americanisti, Roma-Genova, 1972, vol. 2, pp.
413-19. Genoa: Tilgher.

108

https://doi.org/10.1017/S0023879100033653 Published online by Cambridge University Press

https://doi.org/10.1017/S0023879100033653


ANDEAN ETHNOLOGY IN THE 19705

CRESPI, MURIEL
1971 "Changing Power Relations: The Rise of Peasant Unions on Traditional

Ecuadorian Haciendas." Anthropological Quarterly 44(4):223-40.
1973 "When Indios become Cholos: Some Consequences of the Changing

Ecuadorian Hacienda." In The New Ethnicity, Perspectives from Ethnology,
edited by John W. Bennett, pp. 146-66. American Ethnological Society,
Proceedings, 1973. St. Paul, Minnesota: West Publishing Co.

1976 "Mujeres campesinas como lideres sindicales." Estudios Andinos
12:151-71.

CUEVA JARAMILLO, JUAN
1974 "Relaciones interetnicas. Ensayo de acercamiento al caso ecuatoriano."

Boletin del Instituto Frances de Estudios Andinos 3(3):23-30. Lima.
CUSTRED, GLYNN

1974 "Llameros y comercio interregional." In Alberti and Mayer (1974), pp.
252-89.

1977a "Peasant Kinship, Subsistence, and Economics in a High-Altitude An
dean Environment." In Bolton and Mayer (1977), pp. 117-35.

1977b "Las punas de los Andes Centrales." In Flores Ochoa, ed. (1977), pp.
55-85.

1979 "Hunting Technology in Andean Culture." Journal de la Societe des
Americanistes 66:7-20. Paris.

DALLE, LUIS
1971 "Mosoq wata, ano nuevo." AP 3:34-44.

DANDLER, JORGE
1975 Campesinado y reforma agraria en Cochabamba (1952-1953). Cuadernos de

Investigaci6n CIPCA, no. 9. La Paz: Centro de Investigaci6n y Promo
ci6n del Campesinado.

DAVIES, THOMAS M., JR.
1974 Indian Integration in Peru: A Half Century of Experience, 1900-1948. Lin

coln: University of Nebraska Press.
DEGREGORI, CARLOS, AND GOLTE, rURGEN

1973 Dependencia y desintegraci6n estructural en la comunidad de Pacaraos. Serie
Proyecto de Estudios Etno16gicos del Valle de Chancay, monografia no.
3. Lima: Instituto de Estudios Peruanos.

DEGREGORI, CARLOS; VALDERRAMA, MARIANA; ALFAJEME, AUGUSTA; AND FRANCKE
BALLVE, MARFIL

1978 Indigenismo, clases sociales, y problema nacionaI. Lima: Centro
Latinoamericano de Trabajo Social.

DELGADO ARAGON, JULIO C.
1971 "El seiialakuy." AP 3:185-97.

DELLA SANTA, ELIZABETH
1973 "Aspects folkloriques de la vie agricole aArequipa, Perou." Bulletin de la

Societe Suisse des Americanistes 37:15-24. Geneva.
DEL PINO DIAZ, FERMIN

1975 "Migraci6n y adaptaci6n: el caso de los serranos en el departamento
selvatico de Madre de Dios, Peru." Atti del XL Congresso Internazionale
degli Americanisti, Roma-Genova, 1972, vol. 3, pp. 499-510. Genoa:
Tilgher.

DELRAN, GUIDO G.
1974 "El sentido de la historia." AP 6:13-28.

DE WIND, ADRIAN
1974 "De campesinos a mineros: el origen de las huelgas en las minas

109

https://doi.org/10.1017/S0023879100033653 Published online by Cambridge University Press

https://doi.org/10.1017/S0023879100033653


Latin American Research Revie'lv

peruanas." Estudios Andinos 11:1-31. Also appeared as "From Peasants
to Miners: The Background to Strikes in the Mines of Peru," Science and
Society 39(1):44-72 (1975).

DiAZ MARTiNEZ, ANTONIO
1970 "Ayacucho y las comunidades del hambre." AI 30(2):307-20.

DOBYNS, HENRY
1970 Comunidades campesinas del Peru. Lima: Editorial Estudios Andinos.

DOBYNS, HENRY F.; DOUGHTY, PAUL L.; AND LASSWELL, HAROLD D. EDS.
1971 Peasants, Pozver, and Applied Social Change: Vicos as a Model. Beverly Hills,

California: Sage Publications.
DOMiNGUEZ CONDEZO, ViCTOR

1975 "El comunqaray de Kokin, Peru." Folklore Americano 19:53-60.
DOUGHTY, PAUL L.

1972 "Peruvian Migrant Identity in the Urban Milieu." In The Anthropology of
Urban Environnlents, edited by T. Weaver and D. White, pp. 39-50.
Monographs, no. 11. Boulder, Colorado: Society for Applied An
thropology.

DUBLY, ALAIN
1973 "Exposicion para la humanizacion de las plazas comerciales de

Riobamba." AI 33(2):405-30.
DURAND, FRANCISCO

1979 "Movimientos sociales urbanos y problema regional (Arequipa 1967
1973)." AP 13:79-108.

EARLS, JOHN
1971 "The Structure of Modern Andean Social Categories." Journal of the

Steward Anthropological Society 3(1):69-106. Urbana, Illinois.
1973 "La organizacion del poder en la mitologia quechua." In Ossio, ed.

(1973), pp. 393-414.
1979 "Astronomia y ecologia: la sincronizacion alimenticia del maiz." AP

13:117-35.
EARLS, JOHN, AND SILVERBLAIT, IRENE

1977a "EI matrimonio y la autoconstruccion de alianzas en Sarhua (Ayacucho,
Peru)." Boletin del Instituto Frances de Estudios Andinos 6(1-2):63-70.

1977b "Mito y renovacion: el casu de Moros y los aymaraes." AP 10:93-104.
1978 "La realidad fisica y social en la cosmologia andina." Actes du XLII Con

gres Internationale des Americanis tes, Paris, 1976, vol. 4, pp. 299-326.
Paris: Societe des Americanistes-Musee de I'Homme.

ENGL, THEO, AND ENGL, LISELOITE
1975 "Pishtaku oder Nakak: kultur- und socialkritische Fragen zu einem

gespenstischen Phanomen in Peru." Atti del XL Congresso Internazionale
degli Americanisti, Roma-Genova, 1972, vol. 3, pp. 119-26. Genoa:
Tilgher.

ESCOBAR, ALBERTO, ED.
1972 El reto del multilingiiismo en el Peru. Serie Peru Problema, no. 9. Lima: In

stituto de Estudios Peruanos.
ESCOBAR, GABRIEL

1970a "Interaccion de la economia y la politica en dos comunidades andinas."
Anuario Indigenista 30:205-12.

1970b "EI mestizaje en la region andina." In Fuenzalida et al. (1970), pp.
154-82.

1971 "Algunos factores ideologicos en la adaptacion al cambio cultural en las
comunidades del valle de Mantaro, Peru." Wayka 4/5:47-54. Cuzco.

110

https://doi.org/10.1017/S0023879100033653 Published online by Cambridge University Press

https://doi.org/10.1017/S0023879100033653


ANDEAN ETHNOLOGY IN THE 19705

1973 Sicaya: cambios culturales en una comunidad mestiza andil1a. Lima: Instituto
de Estudios Peruanos.

ESCOBAR, GABRIEL, AND ESCOBAR, GLORIA
1976 "Observaciones etnograficas sobre la crianza y los usos del cuye en la

region del Cuzco." AntropoloRia Andina 1-2:34-49. Cuzco.
ESPINOZA-ZEBALLOS, JAVIER

1975 "El status de los grupos indigenas en el actual estratificacion social del
Ecuador y la teoria de condicionamiento etnico." Al 35(1):121-36.

ESTEVA FABREGAT, CLAUDIO
1970a "Medicina tradicional, curanderismo, y brujeria en Chinchero, Peru."

Anuario de Estudios Americanos 27:19-60. Seville.
1970b "Un mercado en Chinchero, Cuzco." Anuario Indigenista 20:213-54.
1972 Ayni, minka, y faena en Chinchero, Cuzco." Revista Espanola de An

tropologia Americana 7(2):309-407. Madrid.
FERRERO,ONORIO

1973 "Significado e implicaciones universales de un mito peruano." In
Ossio, ed. (1973), pp. 415-38.

FIORAVANTI-MOLINI:E, ANTOINETfE
1973 "Reciprocidad y economia de mercado en la comunidad campesina an

dina. El ejemplo de Yucay." AP 5:121-30.
1975a "Contribution a l'etude des societes etagees des Andes: la Vallee de

Yucay, perou." Etudes Rurales, Revue Trimestrelie 57:35-56. The Hague.
1975b "Rapports de parente et de production a San Juan (Haute Vallee du

Chancay, perou)." Boletin del Instituto Frances de Estudios Andinos 4(1
2):97-106. Lima.

1978 "La communaute ajourd'hui." Annales: Economies, Societes, Civilisations
33(5-6):1182-96. Paris.

FLORES OCHOA, JORGE A.
1972 "Some of the Other Reasons Why People Migrate." Papers of the Kroeber

Anthropological Society 45/46: 40-54. Berkeley, Calif.
1973a "Inkariy y Qollariy en una comunidad del altiplano." In Ossio, ed.

(1973), pp. 302-36.
1973b "La viuda y el hijo del Soq'a Machu." AP 5:45-56.
1974 "Mistis and Indians: Their Relations in a Microregion of Cuzco." Inter

national Journal of Comparative Sociology 5(3/4):182-92.
1976 "Enqa, enqaychu, ilia, y khuya rumi." Journal of Latin American Lore

2(1):115-34. Also appeared in Journal de la Societe des Americanistes
62:245-62 (1974-76), and in Flores Ochoa, ed. (1977), pp. 211-37.

1977a "Pastoreo, tejido, e intercambio." In Flores Ochoa, ed. (1977), pp.
133-54.

1977b "Pastores de alpacas de los Andes." In Flores Ochoa, ed. (1977), pp.
15-49.

1978a "Clasification et denomination des camelides sud-americaines." An
nales: Economies, Societes, Civilisations 33(5-6):1006-16. Paris.

1978b "Organizacion social y complementaridad economica en los Andes
Centrales." Actes du XLII Congres International des Americanistes, Paris,
1976, vol. 4, pp. 9-18. Paris: Societe des Americanistes-Musee de
I'Homme.

1978c "Varones con 'esposos' (un aspecto del parentesco entre los pastores
quechuas)." In Hartmann and Oberem (1978), pp. 163-69.

1979a Pastoralists of the Andes. Translated by Ralph Bolton. Philadelphia,
Penn.: ISHI (Institute for the Study of Human Issues).

111

https://doi.org/10.1017/S0023879100033653 Published online by Cambridge University Press

https://doi.org/10.1017/S0023879100033653


Latin American Research Reviezv

1979b "Cr6nica. La coca: sus productores, consumidores, y la ley 22095." AI1
tropologia Andina 2:89-99. Cuzco.

1979c "Distorsiones en el uso del ecosistema de la puna alta y los programas
de cooperaci6n tecnica." Antropologia Andil1a 3:14-20. Cuzco.

FLORES OCHOA, JORGE A., ED.
1977 Pastores de puna, uyzva111iclziq punarul1akul1a. Serie Estudios de la Sociedad

Rural, no. 5. Lima: Instituto de Estudios Peruanos.
FLORES OCHOA, JORGE A., AND NAJAR VIZCARRA, YEMIRA D.

1976 "El likira, intermediario ambulante en la cordillera de Canchis." An
tropologia Andina 1-2:125-34. Cuzco.

FOCK, NIELS, AND KRENER, EVA
1978 "Los canaris del Ecuador y sus conceptos etnohist6ricos sobre los

Incas." In Hartmann and Oberem (1978), pp. 170-81.
1979 "La suerte y taita carnaval en Canar." Revista de Antropologia 6:9-36.

Cuenca, Ecuador.
FONSECA MARTEL, CESAR

1974 "Modalidades de la minka." In Alberti and Mayer (1974), pp. 86-109.
1975 "Comunidad, hacienda, y el modelo SAIS." AI 35(2):349-66.
1976a "Diferenciaci6n campesina en los Andes peruanos." Discusi6n An

tropo16gica 2(2):1-20. Lima.
1976b "Organizaci6n dual del sistema en las comunidades de Chaupiwa

ranga, Peru." Actas del XLI Congreso Internacional de Americanistas, Mexico
D.F., 1974, vol. 3, pp. 545-52. Mexico D.F.: Instituto Nacional de An
tropologia e Historia.

FONSECA MARTEL, CESAR, AND MAYER, ENRIQUE
1978 "Sistemas agrarios y ecologia en la cuenca del Rio Canete." Debates en

An tropologia 2:25-51. Lima.
FORMAN, SYLVIA HELEN

1977 "The Totora in Colta Lake: An Object Lesson on Rapid Cultural
Change." Nawpa Pacha 15:111-16. Berkeley.

1978 "The Future Value of the 'Verticality' Concept: Implications and Possi
ble Applications in the Andes." Actes du XLII Congres International des
Americanistes, Paris, 1976, vol. 4, pp. 233-56. Paris: Societe des Ameri
canistes-Musee de I'Homme.

FRIEDBERG, CLAUDINE
1979 "L'Imaginaire dans les therapeutiques populaires. Proposition de quel

ques themes de reflexion it travers l'example du complexe therapeuti
que huancabambin (sierra de Piura au nord du perou)." Actes du LXII
Congres International des Americanistes, Paris, 1976, vol. 6, pp. 427-43.
Paris: Societe des Americanistes-Musee de l'Homme.

FUENZALIDA, FERNANDO
1976 "Poder, raza, y etnia en el Peru contemporaneo." In Fuenzalida et aI.,

pp.15-87.
1977 "El mundo de los gentiles y los tres eras de la creaci6n." Revista de la

Universidad Cat6lica 2:59-84. Lima.
FUENZALIDA, FERNANDO; MAYER, ENRIQUE; ESCOBAR, GABRIEL; BOURRICAUD,

FRAN<;OIS; AND MATOS MAR, JOSE
1970 El indio y el poder en el Peru rural. Serie Peru Problema, no. 4. Lima: In

stituto de Estudios Peruanos.
GADE, DANIEL

1970a "Ecologia del robo agricola en las tierras altas de los Andes centrales."
AI 30(1):3-14.

112

https://doi.org/10.1017/S0023879100033653 Published online by Cambridge University Press

https://doi.org/10.1017/S0023879100033653


ANDEAN ETHNOLOGY IN THE 19705

1970b "Ethnobotany of Canihua-Chenopodium pallidicaule: Rustic Seed
Crops of the Altiplano." Econonzic Botany 24(1):55-61.

1973 "Environment and Disease in Land Use and Settlement of Apurimac
Department, Peru." Ceofonn 16:37-45.

1975 Plants, Man and the Land in the Vilcanota Valley of Peru. The Hague: W.
Junk.

1977 "Llama, alpaca, y vicuna: ficcion y realidad." In Flores Ochoa, ed.
(1977), pp. 113-20.

GADE, DANIEL W., AND Rios, ROBERTO
1976 "La chaquitaclla: herramienta indigena sudamericana." AI

36(2):359-74.
GAGLIANO, JOSEPH A.

1978 "La medicina popular y la coca en el Peru: un analisis historico de ac
titudes." AI 38(4):789-805. Also appeared as "Coca and Popular Medi
cine in Peru: An Historical Analysis of Attitudes," in Browman and
Schwarz (1979b).

GALLEGOS A., LUIS
1980 "Prevision del clima entre los aymaras." AI 40(1):135-41.

GARCIA, RAUL ALFONSO
1978 "El debate de la coca en America Indigena (Bibliografia comentada, 1945

1978)." AI 38(4):973-90.
GASPARINI, GRAZIANO, AND MARGOLIES, LUISE

1977 Arquitectura Inka. Caracas: Centro de Investigaciones Historicas y Es
teticas, Facultad de Arquitectura y Urbanismo, Universidad Central de
Venezuela. (Inca Architecture, translated by Patricia J. Lyon
[Bloomington: Indiana University Press, 1980].)

GIFFORD, DOUGLAS, AND HOGGARTH, PAULINE
1976 Carnival and Coca Leaf: Some Traditions of the Quechua Ayllu. New York: St.

Martin's Press.
GIRAULT, LOUIS

1975 "La cultura Kallawaya." In Mesa redonda sobre expresiones de la cultura
boliviana en ellapso 1925-1974. Dualismo 0 pluralismo cultural en Bolivia, T.
1., edited by Carlos Ponce Sangines, pp. 59-72. La Paz: Casa Municipal
de la Cultura Franz Tamayo.

GOMEZ RODRIGUEZ, JUAN DE LA CRUZ
1977 "Comunidades de pastores y reforma agraria en la sierra sur peruana."

In Flores Ochoa, ed. (1977), pp. 241-55.
GOW, DAVID

1973 "El impacto de la reforma agraria sobre el sistema de cargos." AP
5:131-58.

1974 "Taytacha Qoyllur Rit'i." AP 7:49-100.
1978 "Verticality and Andean Cosmology: Quadripartion, Opposition, and

Mediation."Actes du XLII Congres International des Americanis tes, Paris,
1976, vol. 4, pp. 199-212. Paris: Societe des Americanistes-Musee de
I'Homme.

GOW, DAVID, AND GOW, ROSALIND
1975 "La alpaca en el mito y el ritual."AP 8:141-64.

GOW, DAVID; GOW, ROSALIND; AND CONDORI, BERNABE
1976 Kay Pacha. Biblioteca de la Tradicion Oral Andina, no. 1. Cuzco: Centro

de Estudios Rurales Andinos Bartolome de las Casas y Editorial Cultura
Andina.

GREAVES, THOMAS C.
1972 "The Andean Rural Proletarian." Anthropological Quarterly 45(2):65-83.

113

https://doi.org/10.1017/S0023879100033653 Published online by Cambridge University Press

https://doi.org/10.1017/S0023879100033653


Latin American Research Review

Also appeared in: Ideology and Social Change in Latin Anlerica, edited by
June Nash, Juan Corradi, and Hobart Spalding, pp. 31-54 (New York:
Gordon and Breach Science Publishers, 1977).

1973 "En busca de un pluralismo cultural en los Andes." Estudios Andinos
7:5-28.

GREENE, LAWRENCE S.
1977 "Hyperendemic Goiter, Cretinism, and Social Organization in High

land Ecuador." In Malnutrition, Behavior, and Social Organization, edited
by Lawrence S. Greene, pp. 55-94. New York: Academic Press.

GRIESHABER, ERWIN P.
1979 "Hacienda-Indian Community Relations and Indian Acculturation: An

Historiographical Essay." Latin American Research ReviC1v 14(3):107-28.
GUERRERO, ANDRES

1977 "La hacienda precapitalista y la clase terrateniente en America Latina y
su insercion en el modo de produccion capitalista: el caso ecuatoriano."
Anuario Indigenista 37:65-130.

GUILLET, DAVID w.
1974 "Transformacion ritual y cambio socio-politico." AP 6:143-60.
1978 "The Supra-Household Sphere of Production in the Andean Peasant

Economy." Actes du XLII Congres Internationale des Americanistes, Paris,
1976, vol. 4, pp. 89-106. Paris: Societe des Americanistes-Musee de
I'Homme.

1979 Agrarian Reform and Peasan t Economy in Southern Peru. Columbia: Univer
sity of Missouri Press.

GUSHIKEN, JOSE
1977 Tuno: el curandero. Lima: Universidad Nacional Mayor de San Marcos,

Seminario de Historia Rural Andina.
GUTIERREZ ARAYA, JORGE, ET AL.

1977 Comunidades campesinas. Lima: Centro Nacional de Capacitacion e Inves
tigacion para la Reforma Agraria.

GUTIERREZ ESTEVEZ, MANUEL
1979 "Sobre el origen de algunas creencias populares." Revista de Antropologia

6:55-77. Cuenca, Ecuador.
HALEY, HAROLD B., AND GROLLIG, FRANCIS x.

1976 "Amulets in the Lake Titicaca Region." Aetas del XLI Congreso Interna
cional de Americanistas, Mexico D.F., 1974, vol. 3, pp. 172-82. Mexico
D.F.: Instituto Nacional de Antropologia e Historia.

HANDELMAN, HOWARD
1975 Struggle in the Andes: Peasant Political Mobilization in Peru. Austin: Uni

versity of Texas Press.
HANNA, JOEL M.

1974 "Coca Leaf Use in Southern Peru: Some Biosocial Aspects." American
Anthropologist 76(2):281-96.

HARRIS, OLIVIA
1975 "Laymis y Machas: temas culturales del norte de Potosi." In Mesa re

donda sobre expresiones de la cultura boliviana en el lapso 1925-1974.
Dualismo 0 pluralismo cultural en Bolivia, T.l, edited by Carlos Ponce San
gines, pp. 73-82. La Paz: Casa de la Cultura Municipal Franz Tamayo.

1978a "De l'asymetrie au triangle. Transformations symboliques au nord de
Potosi." Annales: Economies, Societes, Civilisations 33(5-6):1108-25. Paris.

1978b "Kinship and the Vertical Economy of the Laymi Ayllu, Norte de

114

https://doi.org/10.1017/S0023879100033653 Published online by Cambridge University Press

https://doi.org/10.1017/S0023879100033653


ANDEAN ETHNOLOGY IN THE 19705

Potosi." Actes du XLII Congrcs International des Al1U?ricanistes, Paris, 1976,
vol. 4, pp. 165-78. Paris: Soch~te des Americanistes-Musee de
I'Homme.

HARRIS, OLIVIA, AND ALBO, JAVIER
1976 Monteras y guardatojos. Calnpcsillos y nlineros en elnorte de Potosi. Cuader

nos de Investigacion CIPCA, no. 7. La Paz: Centro de Investigacion y
Promocion del Campesinado.

HARTMANN, ROSWITH
1971 "Algunas observaciones respecto al trueque y otras practicas en las

ferias de la sierra ecuatoriana." Archiv fiir Valkerkunde 25:43-55. Vienna.
1972 "Otros datos sobre las llamadas 'batallas rituales'." Aetas del XXXIX

Congreso Internacional de los Americanistas, Lima 1970, vol. 6, pp. 125-35.
Lima: Instituto de Estudios Peruanos. Also appeared in Folklore
Anlericano 17:125-35 (1971-72).

1973 "Conmemoraci6n de muertos en la sierra ecuatoriana." Indiana 1:179
197. Berlin.

1974 "Creencias acerca de las almas de los difuntos en la region de Otavalo,
Ecuador." Ethnologische Zeitschrift Zurich 1:201-27.

1978 "Mas noticias sobre el 'juego del pucara.'" In Hartmann and Oberem
(1978), pp. 202-18.

HARTMANN, ROSWITH, AND OBEREM, UDO, EDS.
1978 Estudios Americanistas ... en homenaje a Hermann Trimborn, vol. 1. Collec

tanea Instituti Anthropos, vol. 20. St. Augustin: Anthropos-Institut.
1979 Estudios Americanistas . .. en homenaje a Hermann Trimborn, vol. 2. Collec

tanea Instituti Anthropos, vol. 21. St. Augustin: Anthropos-Institut.
HELLBOM, ANNA-BRITTA

1976 "Indians or Peruvians or Indian Peruvians?" Aetas del XLI Congreso In
ternacional de Americanistas, Mexico D.F., 1974, vol. 3, pp. 59-66. Mexico
D.F.: Instituto Nacional de Antropologia e Historia.

HELMER, MARIE
1978 "Notas sobre usos y costumbres en Potosi." In Hartmann and Oberem

(1978), pp. 231-38.
HICKMAN, JOHN M.

1974- "Control social y la adaptaci6n de los aymaras urbanos y rurales en la
1976 zona de Chucuito, Peru." Estudios Andinos 11:111-30.
1975 Los aymaras de Chinchera, Peru: persistencia y cambio en un contexto bicul

tural. Ediciones Especiales, no. 70. Mexico D.F.: Instituto Indigenista
Interamericana.

HOMERO PALMA, NESTOR
1973 Estudio antropol6gico de la medicina popular de la puna argentina. Buenos

Aires: Ediciones Cabargon.
HOUDART-MORIZOT, MARIE-FRANCE

1976 "Tradition et pouvoir a Cuenca, communaute Andine." Lima: Institut
Fran\ais d'Etudes Andines. Travaux, Tome 15:2. (Recherche interdiscip
linaire sur les populations andines. Projet A.C.L. dirige par Henri
Favre.)

HULSHOF, JOSEE
1978 "La coca en la medicina tradicional andina." AI 38(4):837-46.

IBANEZ-NOVION, MARTIN ALBERTO
1970 Prdctica funeraria en la puna argentina: Cholacor. San Salvador de Jujuy,

Argentina: Imprenta el Estado.

115

https://doi.org/10.1017/S0023879100033653 Published online by Cambridge University Press

https://doi.org/10.1017/S0023879100033653


Latin American Research Review

IBERICO MAS, Luis
1975 "La muerte en el folklore de Cajamarca." Folklore Atnericano 19:105-20.

INDICEP (ORURO, BOLIVIA)
1973 "El Jilakata: Apuntes sobre el sistema politico de los aymaras." AP

5:33-44.
INSTITUTO DE INVESTIGACION CULTURAL PARA LA EDUCACION POPULAR

1977 "La cultura quechua." Educaci6n Popular 82:21-28. Oruro, Bolivia.
IRIARTE, GREGORIO

1972 Galerias de lnuerte: vida de los ,nineros bolivianos. Montevideo: Tierra
Nueva.

1979 El cooperativislno y la comunidad indigena. Critica del cooperativislno desde
una perspectiva aymara. La Paz: Ediciones Puerta del Sol.

IRIARTE BRENNER, FRANCISCO
1975 "El ishpingo, su uso precolombino y actual." Folklore Americano

19:101-4.
ISBELL, BILLIE JEAN

1972 "No servimos mas.... " Aetas y Memorias del XXXIX Congreso Interna
cional de Americanistas, Linza, 1971, vol. 3, pp. 285-98. Lima: Instituto de
Estudios Peruanos.

1973 "La influencia de los inmigrantes en los conceptos sociales y politicos
tradicionales." Estudios Andinos 9:81-104.

1974 "Parentesco andino y reciprocidad. Kuyaq: los que nos aman." In Al
berti and Mayer (1974), pp. 110-52. Also appeared as "'Those Who
Love Me': An Analysis of Andean Kinship and Reciprocity within a
Ritual Context," in Bolton and Mayer (1977), pp. 81-105.

1976 "La otra mitad esencial: Un estudio de complementaridad sexual an
dina." Estudios Andinos 12:32-56.

1978 To Defend Ourselves. Latin American Monographs, no. 47. Austin: Uni
versity of Texas, Institute of Latin American Studies.

ISBELL, BILLIE JEAN, AND RONCALLA FERNANDEZ, FREDY AMILCAR
1978 "La ontogenesis de la metafora: juegos de adivinanza entre quechua

hablantes vistos como procedimientos de descubrimiento cognitivo."
Actes du XLII Congres Internationale des Americanistes, Paris, 1976, vol. 4,
pp. 435-62. Paris: Societe des Americanistes-Musee de I'Homme.
Also appeared as "The Ontogenesis of Metaphor: Riddle Games among
Quechua Speakers Seen as Cognitive Discovery Processes," Journal of
Latin American Lore 3(1):19-49 (1977).

JIMENEZ, PAZ
1976 "Nosotros, los aymaras, en la sociedad boliviana." In CIPCA (1976a),

pp.73-85.
JIMENEZ BORJA, ARTURO

1973 "Imagen del mundo andino." Lima: n.p.
JONGKIND, FRED

1974 "A Reappraisal of the Role of Regional Associations in Lima, Peru: An
Epistemological Perspective." Comparative Studies in Society and History
16(4):471-82.

KUSCH, RODOLFO
1972 "Interpretacion de las religiones nativas." In Religiones nativas y religion

cristiana, edited by E. Rodriguez B. and A. Muriel A. Oruro, Bolivia:
n.p.

LAMBERT, BERND
1977 "Bilaterality in the Andes." In Bolton and Mayer (1977), pp. 1-27.

116

https://doi.org/10.1017/S0023879100033653 Published online by Cambridge University Press

https://doi.org/10.1017/S0023879100033653


ANDEAN ETHNOLOGY IN THE 19705

LANDIVAR U., MANUEL AGUSTIN
1971 "Contribuci6n a mitos y leyendas en El Azuay y Canar." Revista de An

tropologia 3:101-20. Cuenca, Ecuador.
LEON CAPARO, RAUL

1973 "La mitologia andina en una barriada de Lima." In Ossio, ed. (1973),
pp.339-53.

LEONS, WILLIAM
1974- "Las relaciones etnicas de una comunidad multi-racial en los yungas
1976 bolivianos." Estudios Andinos 11:161-77.
1977 "Pluralism and Mobility in a Bolivian Community." El Dorado

2(3):36-50. Greeley: Northern Colorado University.
LEWELLEN, TED

1978 Peasants in Transition. The Changing Economy of the Peruvian Aymara: A
General Systems Approach. Boulder, Colorado: Westview Press.

1981 "Aggression and Hypoglycemia in the Andes: Another Look at the
Evidence." Current Anthropology 22(4):347-61.

LINDOSO, FELIPE JosE, AND SILVEIRA, MARIA JOSE
1976 "Estructura productiva y universo ideol6gico en Puquio." Discusi6n

Antropol6gica 2:41-57. Lima: Universidad Nacional Mayor de San Mar
cos, Departamento de Ciencias Hist6rico-Sociales.

LLANQUE CHANA, DOMINGO
1972 "La mujer campesina en el altiplano aymara." AP 4:101-19.
1973 "El trato social entre los aymaras." AP 5:19-32.

LOBB, C. GARY
1974 "El uso de la coca como manifestaci6n de cultura indigena en las mon

tafias occidentales de sudamerica." AI 34(4):919-38.
LOCKER, H.

1975 "Organisation communale et droits sur l'eau et la terre a San Juan de
Uchuanicu (Vallee du Chancay)." Boletin del Instituto Frances de Estudios
Andinos 4(1-2):87-96. Lima.

LONG, NORMAN
1974 "Commerce and Kinship in the Peruvian Highlands." In Bolton and

Mayer (1974), pp. 153-76.
1975a "Intermediaries and Brokers in Highland Peru." Dyn 3:19-28. Durham,

U.K.
1975b "Structural Dependency, Modes of Production, and Economic Broker

age in Rural Peru." In Beyond the Sociology of Developmen t: Economy and
Society in Latin America and Africa, edited by Ivar Oxaal, Tony Barnett,
and David Booth, pp. 253-82. London: Routledge and Kegan Paul.

LONG, NORMAN, AND ROBERTS, BRYAN R., EDS.
1978 Peasant Cooperation and Capitalist Expansion in Central Peru. Latin Ameri

can Monographs, no. 46. Austin: University of Texas, Institute of Latin
American Studies.

LOPEZ-BARALT, MERCEDES
1979 "Millenarism as Liminality: The Andean Myth of Inkarri." Point of Con

tact 6:65-82. New York.
MCDOWELL, JOHN H.

1974 "Some Aspects of Verbal Art in Bolivian Quechua." Folklore Annual
6:68-81. Austin, Texas.

MCEWEN, WILLIAM J .
1971- "El escuerzo y el aguila: estratificaci6n social en una comunidad provin
1972 cial." Estudios Andinos 5:53-65.

117

https://doi.org/10.1017/S0023879100033653 Published online by Cambridge University Press

https://doi.org/10.1017/S0023879100033653


Latin American Research Review

1975 Changing Rural Society, a Study of Communities in Bolivia. New York: Ox
ford University Press.

MALENGREAU, JACQUES
1974 "Comuneros y 'empresarios' en el intercambio." In Alberti and Mayer

(1974), pp. 141-205.
1978 "Autonomie et centralisme dans la societe traditionelle d'une zone

rurale andine du departement d'Amazonas (Perou)." Actes du XLII Con
gres Internationaledes Americanistes, Paris, 1976, vol. 4, pp. 107-24. Paris:
Societe des Americanistes-Musee de l'Homme.

MANELIS DE KLEIN, HARRIET
1973 "Los urus: el extrano pueblo del altiplano." Estudios Andinos 7:129-49.

MANGIN, WILLIAM
1971 "Vicos Values and the Fiesta Complex." In The Condor and the Bull,

edited by Peter Furst and Karen B. Reed, pp. 275-336. Los Angeles:
Latin American Studies Center, University of California at Los Angeles.

MANGIN, WILLIAM, ED.
1970 Peasants in Cities: Readings in the Anthropology of Urbanization. Boston:

Houghton Mifflin.
MARISCOTTI DE GORLITZ, ANNA MARIA

1978 "Der Kult der Pachamama und die Autochtone Religiositat in den Zent
ral und Nordlichen Sud-Anden." Zeitshcrift fUr Missionswissenschaft und
Religionswissenschaft 62(2):81-100. Lucerne.

MARTIN, RICHARD T.
1970 liThe Role of Coca in the History, Religions, and Medicine of South

American Indians./I Economic Botany 24(4):422-37.
MARTINEZ, GABRIEL

1976 "El sistema de los uywiris en Isluga." In Homenaje al Dr. Gustavo Le Paige
5./., edited by Hans Niemeyer F. Santiago, Chile: Imprenta de la Uni
versidad Cat6lica de Chile (por) Universidad del Norte de Chile
(Iquique).

MARTINEZ, HECTOR
1973 "Los comuneros no-agricolas./I AI 33(1):125-32.

MARZAL, MANUEL MARIA
1971 El mundo religioso de Urcos. Cuzco: Instituto de Pastoral Andina.
1973 liEs posible una iglesia indigena en el Peru?/I AI 33(1):107-24.

MASSON, PETER
1977 "'Cholo' y 'china'. Contenidos situacionales de dos terminos interet

nicos en Saraguro, Ecuador./I Actes du XLII Congres Intemationale des
Americanistes, Paris, 1976, vol. hors-serie, pp. 107-14. Paris: Societe des
Americanistes-Musee de I'Homme.

1979 "Los 'gagones': Magische Inzest-Diagnose, Volksglaube, und soziale
Probleme unter Indigenas von Saraguro (Ecuador)." In Hartmann and
Oberem (1979), pp. 30-39.

MATOS MAR, JOSE
1970 IIAlgunas consideraciones acerca del uso de la palabra mestizo." In

Fuenzalida et al. (1970), pp. 199-201.
1977 "Comunidades indigenas del area andina./I Anuario Indigenista 37:9-36.

MATOS MAR, JOSE, ED.
1970a Dominaci6n y cambios en el Peru rural. Serie Estudios de la Sociedad

Rural, no. 4. Lima: Instituto de Estudios Peruanos.
1970b La hacienda, la comunidad y el campesinado en el Peru. Lima: Instituto de

Estudios Peruanos.

118

https://doi.org/10.1017/S0023879100033653 Published online by Cambridge University Press

https://doi.org/10.1017/S0023879100033653


ANDEAN ETHNOLOGY IN THE 19705

MATOS MAR, JOSE, AND RAVINES, ROGGER
1971 Bibliografia peruana de ciel1cias sociales (1957-1969). Lima: Instituto de Es

tudios Peruanos (y) Campodonico Ediciones.
MAYER, ENRIQUE

1970 "Mestizo e Indio: el contexto social de las relaciones interetnicas." In
Fuenzalida et al. (1970), pp. 88-152.

1972 "Vn carnero por un saco de papas: aspectos del trueque en la zona de
Chaupiwaranga, Pasta." Actas y Memorias del XXXIX Congreso Il1terna
ciol1al de Americal1istas, Li,na, 1970, vol. 3, pp. 184-96. Lima: Instituto de
Estudios Peruanos.

1974a "Mas alIa de la familia nuclear." Revista del Museo Nacional 40:303-30.
Lima. Also appeared as "Beyond the Nuclear Family," in Bolton and
Mayer (1977), pp. 60-80.

1974b "Las reglas del juego en la reciprocidad andina." In Alberti and Mayer
(1974), pp. 37-65.

1978 "EI uso social de la coca en el mundo andino: contribucion a un debate y
toma de posicion." AI 38(4):849-65.

MAYER, ENRIQUE, AND ZAMALLOA, CESAR
1974 "Reciprocidad en las relaciones de producci6n." In Alberti and Mayer

(1974), pp. 66-85.
MAYORGA, SYLVIA; PALACIOS, FELIX; AND SAMANIEGO, RAMIRO

1976 "EI rito aymara del despacho." AP 9:225-42.
MEISCH, LYNN ANN

1980a "The Canari People: Their Costume and Weaving." £1 Palacio
86(3):15-26. Santa Fe, New Mexico.

1980b "Spinning in Ecuador." Spin-off 4:24-29.
MEJIA, JOSE MANUEL

1977 "Pastoreo, reforma agraria, y desarrollo rural." In Flores Ochoa, ed.
(1977), pp. 257-69. Also appeared in Anuaro Indigenista 37:37-46 (1977).

MERINO DE ZELA, E. MILDRED
1975 "Moderna extirpacion de idolatrias: el caso de Lambayeque, Peru." Atti

del XL Congresso Internazionale degli Americanisti, Roma-Genova, 1972, vol.
3, pp. 127-34. Genoa: Tilgher.

MEYERS, ALBERT
1977 "EI proceso peruano de desarollo y el problema de la identidad." Actes

du XLII Congres Internationale des Americanistes, Paris, 1976, vol. 2, pp.
543-50. Paris: Societe des Americanistes-Musee de l'Homme.

MICHAUD, ANDREE
1973 "Choix de parents rituelles sur l'Altiplano peruvien: strategies alterna

tives." Journal de la Societe des Americanistes 62:169-83. Paris.
MILLER, GEORGE R.

1977 "Sacrificio y beneficio de camelidos en el sur del Peru." In Flores Ochoa,
ed. (1977), pp. 193-210.

MILLONES, Luis
1975a "Los duendes de Casma. Religion popular en un valle de la Costa

Norte." Folklore Americano 19:81-92.
1975b "EI mundo sobrenatural de Yautan." Folklore Americano 19:141-50.
1977 "La religion andina: estudios y estudiosos de una dificil pregunta." Re

vista de la Universidad Cat6lica 2:5-24. Lima.
MIRANDA BALDIVIA, GLORIA

1975 "La mujer aymara en Bolivia." AI 35(3):511-18.

119

https://doi.org/10.1017/S0023879100033653 Published online by Cambridge University Press

https://doi.org/10.1017/S0023879100033653


Latin American Research Revie'lv

MITCHELL, WILLIAM P.
1976 "Irrigation and Community in the Central Peruvian Highlands." A111eri

can Anthropologist 78(1):25-44.
1977 "Irrigation Farming in the Andes: Evolutionary Implications." In Peas

ant Livelihood: Studies in Ecollo1nic Anthropology and Cultural Ecology,
edited by Rhoda Halperin and James Dow, pp. 36-59. New York: St.
Martin's Press. Also appeared as "La agricultura hidraulica en los
Andes: implicaciones evolucionarias," Historia y Cultura 11 :45-78
(Lima, 1979).

MONTANO ARAGON, MARIO
1972a "Los capillu, descubrimiento de un nuevo grupo humano en Bolivia."

Pumapunku 4:64-70. La Paz.
1972b £1 hOlnbre del suburbio. Estudios de las areas perifericas de Oruro. La Paz:

Editorial Don Bosco.
1975 "Los ayllus de chullpas." Punlapunku 10:102-11. La Paz.

MONTGOMERY, EVELYN INA
1971 Ethos y ayllu en Coasa, Peru. Ediciones Especiales, no. 60. Mexico D.F.:

Instituto Indigenista Interamericano.
MORISETTE, J., AND RACINE, L.

1973 "La Hierarchie des Wamani." Recherches Amerindiennes du Quebec 3:(1
2):167-88.

MUNOZ DE BERNAND, CARMEN
1976 "Cuestiones y vitalizas: apuntes etnograficos sobre la medicina popular

en la sierra oriental de Canar, Ecuador." Boletfn del Instituto Frances de
Estudios Andinos 5(3-4):49-72. Lima.

1979a "Autoctonia y descendencia: contribucion al estudio de las huacas." In
Hartmann and Oberem (1979), pp. 81-86.

1979b "Note sur les systemes d'interpretation des maladies dans la sierra sud
de l'Equateur." Actes du XLII Congres International des Americanistes,
Paris, 1976, vol. 6, pp. 417-26. Paris: Societe des Americanistes-Musee
de I'Homme.

MURRA, JOHN v.
1975 "El control vertical de un maximo de pisos eco16gicos en la economia de

las sociedades andinas." In John V. Murra, Formaciones econbmicas y poli
ticas del mundo andino, pp. 59-115. Serie Historia Andina, no. 3. Lima:
Instituto de Estudios Peruanos.

MYERS, SARAH K.
1971- "Lazos culturales de los habitantes de barriadas con su tierra andina."
1972 Estudios Andinos 6:115-36.

NACHTIGALL, HORST
1975 "0frendas de llamas en la vida ceremonial de los pastores." AP

8:133-40.
NARANJO, PLUTARCO

1974 "El cocaismo entre los aborigenes de Sud America: su difusion y extin
cion en el Ecuador." AI 34(3):605-28.

1975 "Etnobotanica de la ayahuasca." Boletfn de la Sociedad Geografica de Lima.
94:24-33.

NASH, JUNE
1974- "Conflicto industrial en los Andes: Los mineros bolivianos de estano."
1976 Estudios Andinos 11:219-57.
1977 "Myth and Ideology in the Andean Highlands." In Ideology and Social

Change in Latin America, edited by June Nash, Juan Corradi, and Hobart

120

https://doi.org/10.1017/S0023879100033653 Published online by Cambridge University Press

https://doi.org/10.1017/S0023879100033653


ANDEAN ETHNOLOGY IN THE 19705

Spalding, pp. 116-41. New York: Gordon and Breach Science Pub
lishers.

1979 We Eat the Mines and the Mines Eat Us: Dependency and Exploitation in Boli
vian Tin Mines. New York: Columbia University Press.

NASH, JUNE, AND ROCCA, MARIA MANUEL
1976 Dos nlujeres indigenas: Basilia, Facundina. Serie Antropologia Social, no.

14. Mexico D.F.: Instituto Indigenista Interamericano.
NEIRA SAMANEZ, HUGO

1974 Huillca: habla un canIpesino peruano. La Habana: Casa de las Americas.
NORDYKE, QUENTIN

1972 Aninlistic Aymaras and Church Grozvth. Newberg, Oregon: Barclay Press.
NUNEZ DEL PRADO, OSCAR

1973a Kuyo Chico: Applied Anthropology in an Indian Community. With William
F. Whyte. Lucy Whyte Russo and Richard Russo, translators. Chicago:
University of Chicago Press.

1973b "Version del mito de Inkarri en Q'eros." In Ossio, ed. (1973), pp.
275-80.

NUNEZ DEL PRADO BEJAR, DAISY IRENE
1975a "El poder de decision de la mujer quechua andina." AI 35(3):623-30.
1975b "El rol de la mujer campesina quechua." AI 35(2):391-404.

NUNEZ DEL PRADO BEJAR, JUAN VICTOR
1969- "El mundo sobrenatural de los Quechuas del sur del Peru a traves de la
1970 comunidad de Qotobamba." Revista del Museo Nacional 36:143-63. Also

appeared in AP 2:57-119 (1970) and as "The Supernatural World of the
Quechua of Southern Peru as Seen from the Community of
Qotobamba," in Native South Americans: Ethnology of the Least Known
Continent, edited and translated by Patricia J. Lyons, pp. 238-50 (Bos
ton: Little Brown, 1974).

OBLITAS POBLETE, ENRIQUE
1971 Magia, hechiceria, y medicina popular boliviana. La Paz: Ediciones ISLA.

OLIVER-SMITH, ANTHONY
1977 "Disaster Rehabilitation and Social Change in Yungay, Peru." Human

Organiza tion 36(1):5-13.
ORBEGOZO RODRiGUEZ, EFRAiN

1975 "Notas a un testamento de carnaval." Folklore Americana 19:61-66.
ORELLANA VALERIANO, SIMEON

1971 "La huaconada del Mito." Anales Cientificos de la Universidad del Centro
del Peru 1:455-602. Huancayo, Peru.

1972 "Los huatrilas de Jauja: folklore del Valle de Mantaro." Aetas y Memorias
del XXXIX Congreso Internacional de Americanistas, Lima, 1970, vol. 6, pp.
230-38. Lima: Instituto de Estudios Peruanos. Also appeared in Folklore
Americana 17:230-37 (1971-72).

1973a "El Jhilo-Sagtay Xauxa." Proceso 3:18-19. Huancayo, Peru.
1973b "El Huatrila y el Chuto: danzas de la sierra central." Proceso 2:21-22.

Huancayo, Peru.
ORLOVE, BENJAMIN S.

1973 "Abigeato, la organizacion social de una actividad ilegal." AP 5:65-82.
1974 "Reciprocidad, desigualdad, y dominacion." In Alberti and Mayer

(1974), pp. 290-321.
1976 "Surimana: decaimiento de una zona y decadencia de un pueblo." An

tropologia Andina 1-2:75-110. Cuzco.
1977 Alpacas, Sheep, and Men. New York: Academic Press.

121

https://doi.org/10.1017/S0023879100033653 Published online by Cambridge University Press

https://doi.org/10.1017/S0023879100033653


Latin American Research Review

ORTIZ DE ZUNIGA, INIGO
1972 (1562) Visita de la Provincia de Leon de Hudnuco en 1562, edited by John V.

Murra. 2 tomos. Huanuco, Perti: Universidad Nacional Hermilio Valdi
zan.

ORTIZ RESCANIERE, ALEJANDRO
1973a De Adancva a Inkarri. Una vision indigena del Peni. Lima: Ediciones Reta

blo de Papel.
1973b "El mito de la escuela." In Ossio, ed. (1973), pp. 237-50.

OSSIO, JUAN M.
1977 "Los mitos de origen en la comunidad de Andamarca (Ayacucho

Perti)." AP 10:105-13.
1978a "Relaciones interetnicas y verticalidad ecologica en la comunidad de

Andamarca, Ayacucho, Perti." Actes du XLII Congres Internationale des
Americanistes, Paris, 1976, vol. 4, pp. 179-98. Paris: Societe des
Americanistes-Musee de I'Homme.

1978b "El simbolismo del agua y la representacion del tiempo y el espacio en
la fiesta de la Acequia de la comunidad de Andamarca." Actes du XLII
Congres Internationale des Americanistes, Paris, 1976, vol. 4, pp. 377-96.
Paris: Societe des Americanistes-Musee de I'Homme.

OSSIO, JUAN M., ED.
1973 Ideologia mesidniea del mundo andino. Lima: Edicion de Ignacio Prado Pas

tor.
OVERGAARD, L.

1976 "Reconciliacion entre los aymaras bolivianos." AP 9:243-50.
PALACIOS RIOS, FELIX

1977 "Pastizales de regadio para alpacas." In Flores Ochoa, ed. (1977), pp.
155-70.

PALOMINO FLORES, SALVADOR
1972 "La dualidad en la organizacion socio-cultural de algunos pueblos del

area andina." Aetas y Memorias del XXXIX Congreso Internaeional de
Amerieanistas, Lima, 1970, vol. 3, pp. 231-60. Lima: Instituto de Estudios
Peruanos. Also appeared as "Duality in the Socio-Cultural Organiza
tion of Several Andean Populations," Folk 13:65-88 (Copenhagen).

1974 "Un puente colgante Inka en la comunidad de Sarhua, Perti." Atti del
XL Congresso Internazionale degli Amerieanisti, Roma-Genova, 1972, vol. 2,
pp. 515-20. Genoa: Tilgher.

PAREDES CANDiA, ANTONIO
1972 Dieeionario mitol6gieo de Bolivia: dioses, simbolos, heroes. V. 1. La Paz:

Ediciones Puerta del Sol.
PEASE G. Y., FRANKLIN

1979a Peru: una aproximaei6n bibliogrdfiea. Mexico D.F.: Centro de Estudios
Economicos y Sociales del Tercer Mundo.

1979b "Una version ecologica del mito de Inkarri." In Hartmann and Oberem
(1979), pp. 136-39.

PINTO R., EDMUNDO
1972 "Ecos del Huarachico en la comunidad de Tomanga." Aetas y Memorias

del XXXIX Congreso Internaeional de Amerieanistas, Lima, 1970, vol. 3, pp.
261-84. Lima: Instituto de Estudios Peruanos.

PLATT, TRISTAN
1976 Espejos y maiz: temas de la estruetura simb61iea andina. Cuadernos de Inves

tigacion CIPCA, no. 10. La Paz: Centro de Investigacion y Promocion
del Campesinado.

122

https://doi.org/10.1017/S0023879100033653 Published online by Cambridge University Press

https://doi.org/10.1017/S0023879100033653


ANDEAN ETHNOLOGY IN THE 19705

1978 "Symetries en miroir. Le concept de yanantin chez les Macha de
Bolivie." Annales: Econonzics, Societes, Civilisations 33(5-6):1081-1107.
Paris.

PODESTA, BRUNO, ED.
1978 Estado de las ciencias en el Peru. Lima: Centro de Investigaciones del

Pacifico.
PONCE SANGINES, CARLOS, COORDINADOR

1975 Mesa redollda sobre expresions de la cultura boliviana ell el lapso 1925-1974.
Dualislno 0 pluralisnlo cultural en Bolivia, T. 1. La Paz: Casa de la Cultura
Municipal Franz Tamayo.

PRIMERA REUNION DE ANTROPOLOGiA DE LOS PAisES DEL AREA ANDINA
1976 Anales de la Prilnera Reul1iL511 de Al1tropologia de los Paises del Area Al1dilla,

La Paz, 1976. La Paz: Instituto Boliviano de Cultura.
PRIMOV, GEORGE

1974 "Aymara-Quechua Relations in Puno." Intenlational Journal of Compara
tive Sociology 15(3/4):167-81.

PROVOSTE FERNANDEZ, PATRICIA
1979 "Diferenciaci6n e integraci6n social en el altiplano chileno." AI

39(4):795-811.
pUNiN DE JIMENEZ, DOLORES E.

1974 "Los Saraguros. Estudio socio-economico y cultural." Revista de An
tropologia 5:200-64. Cuenca, Ecuador.

1975 "La mujer saraguro en el hogar." AI 35(3):559-64.
QUIJADA JARA, SERGIO

1977 "Taita Shanti. Fiesta del ganado y pastores./I Churmichasun 4-5:17-24.
Huancayo, Peru.

QUISPE, J.
1972 "Las ruinas de Tiwanaku vistas por los campesinos." Pumapunku

6:65-74. La Paz.
RAMiREZ, IGNACIO; FIERRO-BENiTEZ, RODRIGO; ESTRELLA, EDUARDO; GOMEZ,
AMADOR; JARAMILLO, CARLOS; AND MONCAYO, FAUSTO

1977 "La profihixis del cretinismo endemico en las sierras del Ecuador./I AI
37(4):1057-71.

RA VINES, ROGGER, ED.
1978 Tecnologia andina. Serie Fuentes e Investigaciones para la Historia del

Peru, no. 4. Lima: Instituto de Estudios Peruanos.
REINAGA, FAUSTO

1978 Indianidad. La Paz(?): Talleres Unidas.
RHOADES, ROBERT E., AND THOMPSON, STEPHEN I.

1975 "Adaptive Strategies in Alpine Environments: Beyond Ecological Par
ticularism./I American Ethnologist 2(3):535-51.

RIEDMILLER, SIBYLLE
1979 "Observaciones tecno-pedagogicas en las escuelas rurales en el area

quechua del altiplano peruano./I AI 39(4):832-62.
ROSALES HUATUCO, ODON, AND DE LA CRUZ FIERRO, JUAN

1975 "La pachahuara en el valle de Yanamarca./I Folklore Americano 19:45-52.
ROWE, JOHN H.

1946 "Inca Culture at the Time of the Spanish Conquest./I In Handbook of
South American Indians, edited by Julian Steward, 2:183-330. Bulletin,
no. 143. Washington, D.C.: Bureau of American Ethnology.

SABOGAL WIESSE, JOSE R.
1976 "Allin punuy./I Churmichasul1 3:24-25. Huancayo, Peru.

123

https://doi.org/10.1017/S0023879100033653 Published online by Cambridge University Press

https://doi.org/10.1017/S0023879100033653


Latin American Research Review

1978 "El campesino-artesano en el Peru." AI 38(1):207-18.
SAIGNES, THIERRY

1977 "La organizaci6n ecol6gica de los Andes: Estudio de caso en un valle
oriental." Anales de la Prinlera Reunidn de Antropologia de los Paises An
dinos. La Paz, 1978, pp. 156-62. La Paz: Instituto Boliviano de Cultura.

SALLNOW, MICHAEL J.
1974 "La peregrinaci6n andina." AP 7:101-42.

SALOMON, FRANK
1973 "Weavers of Otavalo." In Peoples and Cultures of Native South Alnerica,

edited by Daniel Gross, pp. 463-92. New York: Doubleday/Natural His
tory Press.

SAL Y ROSAS, FEDERICO
1972 "Observaciones en el folklore psiquiatrico del Peru." Aetas y Memorias

del XXXIX Congreso Internacional de los Americanistas, Lima, 1970, vol. 6,
pp. 249-62. Lima: Instituto de Estudios Peruanos.

SANCHEZ, RODRIGO
1978 "The Model of Verticality in the Andean Economy: A Critical Recon

sideration." Actes du XLII Congres International des Americanistes, Paris,
1976, vol. 4, pp. 213-32. Paris: Societe des Americanistes-Musee de
I'Homme.

SANCHEZ-ARJONA, RODRIGO
1974 "La teologia liturgica y la pastoral de nuestras fiestas religiosas." AP

7:217-43.
SANCHEZ C., JOSUE; MATAYOSHI M; NICOLAS; AND TILLMANN, HERMANN J.

1977 "La muerte en Chongos." Churmichasun 4-5:33-42. Huancayo, Peru.
SANCHEZ FARFAN, JORGE

1976 "Autoridades tradicionales en algunas comunidades del Cusco." An
tropologia Andina 1-2:136-55. Cuzco.

1979 "Papas y hombres." Antropologia Andina 3:51-74. Cuzco.
SANTANA JIMENEZ, E.

1975 "Creencias animisticas en dos pueblos de la provincia de Huancayo,
Peru." Folklore Americano 19:121-39.

SANTISTEBAN TELLO, OSCAR
1972 "Folklore de Huarochiri." Aetas y Memorias del XXXIX Congreso Interna

cional de Americanistas, Lima, 1970, vol. 6, pp. 265-66. Lima: Instituto de
Estudios Peruanos.

SCOTT, CHRISTOPHER D.
1974 "Asignaci6n de recursos y formas de intercambio." In Alberti and

Mayer (1974), pp. 322-45.
SHARON, DOUGLAS

1978a "The Return to Origins in North Peruvian and Huichol Pilgrimages."
Actes du XLII Congres International des Americanistes, Paris, 1976, vol. 4,
pp. 397-403. Paris: Societe des Americanistes-Musee de l'Homme.

1978b Wizard of the Four Winds. A Shaman's Story. New York: Free Press.
SHARON, DOUGLAS, AND DONNAN, CHRISTOPHER B.

1977 "The Magic Cactus: Ethnoarchaeological Continuity in Peru." Archae
ology 30(6):374-81.

SIMMONS, ROGER A.
1974 Palca and Pucara: A Study of the Effects of Revolution on Two Bolivian Hacien

das. Berkeley: University of California Press.
SMITH, MARGO L.

1973 "Domestic Service as a Channel of Upward Mobility for the Lower-

124

https://doi.org/10.1017/S0023879100033653 Published online by Cambridge University Press

https://doi.org/10.1017/S0023879100033653


ANDEAN ETHNOLOGY IN THE 19705

Class Woman: The Lima Case." In Female and Male in Latin America,
edited by Ann Pescatello, pp. 191-207. Pittsburgh: University of
Pittsburgh Press.

STEIN, WILLIAM W.
1973 The Peon Who Wouldn't: A Study of the Hacienda at Vicos. Buffalo: State

University of New York at Buffalo. Also appeared as "EI pe6n que se
negaba," AP 6:79-142 (1974).

1974 Countrymen and TOlollsmen in the Callejon de Huaylas, Peru: noo Views of
Andean Social Structure. Buffalo: State University of New York at Buffalo,
Council on International Studies.

1977a "Modernizaci6n y retroceso del mito: diagnosis por medio de la magia y
curaci6n en el publo de Vicos, Peru." AI 38(3):671-747.

1977b "A Test of Peru's 'Indian Problem' through the Use of a Personal Docu
ment." Papers in Anthropology 18(2):103-25. Norman: University of Ok
lahoma, Department of Anthropology.

SUAREZ GUERRA, MIRTHA
1975 "La mujer indigena del valle boliviano." AI 35(3):519-28.

TEPASKE, JOHN J.
1981 Research Guide to Andean History. Bolivia, Chile, Ecuador and Peru. Dur

ham, N.C.: Duke University Press.
THOMAS, R. BROOKE

1976 "Energy Flow at High Altitude." In Man in the Andes, A Multidisciplinary
Study of High-Altitude Quechua, edited by Paul T. Baker and Michael A.
Little, pp. 379-404. US/IBP Synthesis Series, no. 1. Stroudsburg,
Pennsylvania: Dowden, Hutchinson, and Ross Inc.

1977 "Adaptaci6n humana y ecologia de la puna." In Flores Ochoa, ed.
(1977), pp. 87-111.

TUAL, AMY
1979 "Apuntes sobre dos migraciones de los saraguros." Revista de An

tropologia 6:117-29. Cuenca, Ecuador.
TULLIS, F. LAMOND

1970 Lord and Peasant in Peru: A Paradigm of Political and Social Change. Cam
bridge: Harvard University Press.

TUMIRI APAZA, JULIO
1976 "Informe resumido de actividades de mink'a." Anales de la Primera

Reunion de Antropologia de los Paises del Area Alldina, pp. 90-99. La Paz:
Instituto Boliviano de Cultura.

1978 The Indian Liberation and Social Rights Movements in Kollasuyu (Bolivia).
Publications, no. 30. Copenhagen: International Working Group on In
digenous Affairs.

UGARTE, MARCO A.
1978 "La coca: instrumento de dominaci6n." Critica Andina 2:69-102. Cuzco.

URBANO, HENRIQUE-OSVALDO
1974a "La representaci6n andina del tiempo y del espacio en la fiesta." AP

7:9-48.
1974b "Simbologia religiosa y conflictos sociales." AP 6:161-77.
1974c "Le temps et I'espace chez les paysans des Andes peruviennes." Boletin

del Instituto Frances de Estudios Andinos 3(3):31-50. Lima.
1976a "Hacia una ritologia andina." AP 9:3-10.
1976b "Lenguaje y gesto ritual en el sur andino." AP 9:121-50.
1977 "Discurso mitico y discurso ut6pico en los Andes." AP 10:3-14.
1978 "La symbolique de I'espace andin." Actes du XLII Congres International

125

https://doi.org/10.1017/S0023879100033653 Published online by Cambridge University Press

https://doi.org/10.1017/S0023879100033653


Latin American Research Reviezv

des Alnericanistes, Paris, 1976, vol. 4, pp. 335-45. Paris: Societe des
Americanistes-Musee de L'Homme.

URTON, GARY
1978 "Beasts and Geometry: Some Constellations of the Peruvian Quechua."

Anthropos 73 (1/2):32-40.
VALDERRAMA FERNANDEZ, RICARDO, AND ESCALANTE GUTIERREZ, CARMEN

1976 "Pacha t'inka 0 la t'inka a la madre tierra en el Apurimac." AP 9:177-92.
1978 "Mitos y leyendas de los quechuas del sur del Peru (Apurimac-Cuzco)."

Debates en Antropologia 2:125-41. Lima.
VALDERRAMA FERNANDEZ, RICARDO, AND ESCALANTE GUTIERREZ, CARMEN, EDS.
AND TRANS.

1977 Gregorio Condori Mamani: Autobiografia. Biblioteca de la Tradici6n Oral
Andina, no. 2. Cuzco: Centro de Estudios Rurales Andinos Bartolome
de las Casas.

VALDIVIA PONCE, OSCAR
1975 Hampicamayoc: medicina folkl6rica y su substrato aborigen en el Peru. Lima:

Universidad Nacional Mayor de San Marcos, Direcci6n Universitaria de
Biblioteca y Publicaciones.

VALENCIA ESPINOZA, ABRAHAM
1973 "Inkarri Qollari dramatizado." In Ossio, ed. (1973), pp. 281-98.
1979 "Nombres del maiz y su uso ritual por los K'ana." Antropologia Andina

3:75-88. Cuzco.
VALLEE, LIONEL

1971 "La ecologia subjetiva como elemento esencial de la verticalidad." Re
vista del Museo Nacional 37:167-73. Lima. Also appeared in Aetas y
Memorias del XXXIX Congreso Internacional de Americanistas, Lima, 1970,
vol. 3, pp. 167-77 (Lima: Instituto de Estudios Peruanos, 1972).

1972 "Cycle ecologique et cycle rituel: Ie cas d'un village andin." Canadian
Review of Sociology and Anthropology 9(3):238-54. Calgary.

VALLEE, LIONEL, AND PALOMINO FLORES, SALVADOR
1973 "Quelques elements d'ethnographie du 'Nakaq.'" Boletin del Instituto

Frances de Estudios Andinos 2(4):9-19. Lima.
VAN DEN BERGHE, PIERRE

1973 "EI uso de terminos etnicos en la literatura de ciencias sociales en el
Peru." AP 5:5-18. Also appeared as "The Use of Ethnic Terms in the
Peruvian Social Science Literature," International Journal of Comparative
Sociology 15(3-4):131-42 (1974).

1974 "Introduction." International Journal of Comparative Sociology 15(3
4):121-31.

1978 "EI Cargo de las Animas: Mortuary Rituals and the Cargo System in
Highland Peru." Anthropological Quarterly 51(2):129-36.

VAN DEN BERGHE, PIERRE, AND PRIMOV, GEORGE
1977 Inequality in the Peruvian Andes: Class and Ethnicity in Cuzco. Columbia:

University of Missouri Press.
VARESE, STEFANO

1975 "Etnologia de urgencia, conciencia etnica, y participacibn social en el
Peru." AI 35(2):251-63.

VELAPATINO ORTEGA, ALFREDO
1976 "Summary of an Alcoholism Study in the Apurimac-Ayacucho River

Valley, Peru." In Cross-Cultural Approaches to the Study of Alcohol: An In
terdisciplinary Perspective, edited by Michael W. Everett, Jack O. Waddell,
and Dwight B. Heath, pp. 209-12. The Hague: Mouton.

126

https://doi.org/10.1017/S0023879100033653 Published online by Cambridge University Press

https://doi.org/10.1017/S0023879100033653


ANDEAN ETHNOLOGY IN THE 19705

VILLAFUERTE, JORGE AURISTELA
1978 "A proposito de las actividades complementarias en la economia cam

pesina." Actes du XLII Congres International des Americanistes, Paris, 1976,
vol. 4, pp. 125-40. Paris: Societe des Americanistes-Musee de
I'Homme.

VILLAVICENCIO R., GLADYS
1973 Relaciones in teretnicas en Otavalo: una nacionalidad indigena en fornzaci6n?

Ediciones Especiales, no. 65. Mexico, D.F.: Instituto Indigenista In
teramericano.

VIVANCO FLORES, CARLOS A.
1972 "El matrimonio indigena." AP 4:33-42.

WACHTEL, NATHAN
1971 La vision des vaincus. Les Indiens du Perou devant la conquete espagnol

1530-1570. Paris: Gallimard. (The Vision of the Vanquished: The Spanish
Conquest of Peru through Indian Eyes 1530-1570, translated by Ben and
Sian Reynolds [New York: Barnes and Noble, 1977].)

1978 "Hommes de l'eau." Annales: Economies, Societes, Civilisations 33(5
6):1127-59. Paris.

WAGNER, CATHERINE ALLEN
1976 "Coca y estructura cultural en los Andes peruanos." AP 9:193-224. Also

appeared in AI 38(4):877-902 (]978).
WEBSTER, STEVEN S.

1970 "The Contemporary Quechua Indigenous Culture of Highland Peru:
An Annotated Bibliography." Behavior Science Notes 5(2):71-96,
5(3):213-47.

1972 "An Indigenous Quechua Community in Exploitation of Multiple Eco
logical Zones." Aetas y Memorias del XXXIX Congresos Internacional de
Americanistas, Lima, 1970, vol. 3, pp. 174-83. Lima: Instituto de Estudios
Peruanos. Also appeared as "Una comunidad quechua indigena en la
explotaci6n de multiples zonas ecol6gicas," Wayka 4/5:55-64 (Cuzco:
Universidad Nacional de San Antonio Abad, Departamento de An
tropologia, Arqueologia, y Sociologia).

1973 "Native Pastoralism in the Southern Andes." Ethnology 12(2):115-33.
1974- "Factores de posicion social en una comunidad nativa quechua." Es
1976 tudios Andinos 11:131-59.
1977 "Kinship and Affinity in a Native Quechua Community." In Bolton and

Mayer (1977), pp. 28-42.
WEINSTOCK, STEPHEN

1970 "Ethnic Conceptions and Relations among Otavalan Indian Migrants in
Quito, Ecuador." Anuario Indigenista 30:157-67.

WILLIAMS, LYNDON S.
1977 "Land Use Intensity and Farm Size in Highland Cuzco, Peru." Journal of

Developing Areas 11:185-203.
WINTERHALDER, BRUCE; LARSEN, ROBERT; AND THOMAS, R. BROOKE

1974 "Dung as an Essential Resource in a Highland Peruvian Community."
Human Ecology 1(2):89-104.

WINTERHALDER, BRUCE, AND THOMAS, R. BROOKE
1978 Ceo-ecology of Southern Highland Peru: A Human Adaptation Perspective.

Institute of Arctic and Alpine Research, Occasional Papers, no. 27.
Boulder: University of Colorado.

WOODS, DEBORAH A.
1975 Directed Cultural Change in Peru: A Cuide to the Vicos Collections. Ithaca,

127

https://doi.org/10.1017/S0023879100033653 Published online by Cambridge University Press

https://doi.org/10.1017/S0023879100033653


La tin American Resea rch ReviL'1v

N.Y.: Department of Manuscripts and University Archives, Cornell
University Libraries.

YACELGA A., JOSE ANTONIO
1976 "Ecuadorpi runacuna in1ashna causajta villay." /lldigl.'lla (Fall), p. 20.

Berkeley, California.
YARROW, JORGE M.

1971- "Enfoque del curanderismo en el departamento de Lambayeque, Peru."
1972 Folklore Alncrical10 19/20:241-48.

i'..ALLES, JIMMY
1976 "La iglesia aymara dentro de la iglesia boliviana." In CIrCA (1976a), pp.

47-56.
ZAMALLOA GONzALEZ, ZULMA

1972 "Ciclo vital en Sayllapata. Estudio de la cultura campesina del distrito
de Sayllapata, Provincia de Paucartambo (Cusco)." AP 4:21-32.

ZELENKA, GEORG
1973 "Das Fest der Virgen del Carmen in Paucartambo." Archiv fiir Volkcr

kUllde 27:167-78. Vienna.
ZEVALLOS, PILAR O. DE, AND DEL Rio CALMELL, LiA

1979 "Las lagunas como fuente de recursos naturales en el siglo XV!." In Et
nohistoria y Antropologia Andina, edited by Marcia Koth de Paredes and
Amalia Castelli, pp. 57-62. Lima: Museo Nacional de Historia.

ZORRILLA EGUREN, JAVIER
1978a "El hombre andino y su relaci6n magico-religiosa con la coca." AI

38(4):867-74.
1978b "Sueno, mito, y realidad en una comunidad ayacuchana." Debates en

Antropologia 2:119-24. Lima: Pontificia Universidad Cat6lica del Peru.

128

https://doi.org/10.1017/S0023879100033653 Published online by Cambridge University Press

https://doi.org/10.1017/S0023879100033653



