St Augustine on the Trinity—VI
EDMUND HILL, o.r.

Weleft S Augustine at the end of our last article and of book x of the
¢ Trinitate with his image of the divine Trinity in the mind now com-
Pletely delincated, and comprised in the mind’s acts of remembering,
“nderstanding, and willing itself. A question, however, remained out-
Standing: whether there is any real distinction between the mind’s
‘emory and understanding of itself or only the verbal one. St Augustine
* Quite capable of showing the reality of the distinction by an effort of
Sheer menta] introspection, and in fact he will do so in book x1v. But
0t the moment he is going to illustrate it by observing the lesser trinities
M the lower levels of human cognition, in sensation, imagination, and
Menty] knowlcdgc of the external, temporal world.
Is reason for doing this is in fact more complex than a desire to make
Iteasier for the tardiores, the more backward brethren, which is the reason
€ mentions at the end of book x. For in this sort of matter we are all of
Us tafdiores; the balance of our minds has been universally disturbed,
an though we are by nature intelligible and spiritual rather than sens-
e and corporeal beings—for the essential man is the inner, spiritual
Man, the mind (animus), not the outer bodily man, the senses—none-
€less we all find the outer, sensible, corporeal realitics easier and more
fongenial to investigate than the inner intelligible realities. This primary
135 of the human consciousness and attention to the material world
Sutside is not natural to man in Augustine’s thought, as it is in St
Omas’; it jsa consequence of the fall, part of the sickness of our nature.
UMan consciousness has fallen downwards and been scattered outwards
Tom g proper citadel of the intelligible world. The situation must be
‘ecognised, and a remedy sought for it by working inwards and up-
Wards again:
_ While we, being minds, are not sensible objects, that is bodies, but
Intelligiple ones, since we are lifc; nonetheless we have grown so
%ommodated to bodies, and our interest, so strangely preoccupied
“{ith them, has been so forcefully directed outwards, that when we
Vertit from the uncertainties of the bodily world to fix it in a much
More certain and stable knowledge on the spiritual, it runs away back
38R0 to those bodics, and there secks its easc where it caught its
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disease. We must adjust ourselves to this sickness; and if we would

try to achieve a nicer discernment of the inner spiritual realities and 2

readier access to them, we must first grasp the pattern of their like-

nesses in outward bodily things (x1, 1 (1) ).
The metaphysical assumptions underlying this passage: ‘we, being
minds’ (nosque ipsi animi); the stark opposition between sensible an
intelligible things; what an alien neo-platonic world of thought thfs
language plunges us into! And even more disconcerting is Augustin€’
casual identification of his metaphysical categories with those of St Pauk
of the intelligible and the sensible with the spiritual and the carnal, an
of mind and senses with the inner and outer man respectively. Abso”
lutely speaking, this is not acceptable, because the Apostle was not 2
neo-platonist, and his categories were not ontological but moral. Bu*
the same, I am convinced, is really true of St Augustine as well; his
mind is deeply and sympathetically Pauline, it is only his language that
is neo-platonic. His interest is not in the metaphysical analysis of mat
but in his concrete moral history. This interest is in fact safeguarded, nof
jeopardised, by his casting his metaphysical presuppositions into the
Pauline mould of inner and outer man. The two cardinal texts, whi¢
he quotes at the beginning of book xi, are Colossians 3. 10, where the
Apostle declares that ‘the inner man is being renewed in the recognitio®
of God, according to the image of him who created him’—hence the
divine image belongs only to the inner man; and 2 Corinthians 4. 16
‘And even if our outer man is decaying, yet the inner is being renew®
from day to day’. Though the outer man is subject to decay, nonetheles®
his being called ‘man’ at all, implies that there is some similarity ©
pattern in him to the inner man, and though we would not look in
ficld for the image of the Trinity, we may profitably look for ‘some st*
of sketch’ of the Trinity, for lesser trinitarian analogies, for declensio®
from the image in the inner man.

We begin, then, by observing a trinity in the field of sensation, ¢0%”
fining our attention (since we are only concerned with constructing?
paradigm, not with a study of sensation) to the act of seeing. Thr¢
elements concur to produce a deliberately conscious act of seeing;
thing seen, the sight of it, the interest (animi intentio) which ‘keeps yOU*
eye on the ball’. These three are of such disparity of nature and divcfsfty
of substance, that they clearly cannot give us an image of the divi®®
Trinity. Yet the relationships which unite them in the act of seeing 0
follow the trinitarian pattern; for the thing seen begets actual sighf w
the sense of sight, begets visio in visus, according to the Latin’s nicef
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dlscrimination, since visio (the act of seeing) is nothing other than the
Sense of pigyg informed by the visible object, which impresses its likeness
o1 the sense. Now while T am actually seeing an object, say a red box,
O 10t actually see with my eyes the difference between the form of
the red pox in itself as visible object and the like form impressed or
c8otten by it in my eyesight. Indeed since it is by the conformity of
these formg one to the other that I actually see the object, there is no
“oom, says Augustine, for telling them apart by sight (x1, 2 (3) ) ; their
e(-ig.e S50 perfectly coincide. But I can tell by reason that they must be
*inct, and that there would be no seeing unless some likeness of the
e object were produced in the sense of sight. Indirect visual evidence
of the istinction is given by the experience of seeing double when I do
no.t focus, for example, on my finger held an inch from my nose; the
O9Ject produces an image of itself in each eye, and what I am visually
2Ware of s the distinction of the two images or impressed forms. When
SUE my Jefy eye the right hand finger disappears, and when I shut the
nighy eye the left hand one vanishes, but why this should be, the author
Smarks, would take too long to discuss and is not to the present purpose
> 2 (4) ). Another evidence adduced here is the phenomenon of
PeSistence of vision.

. the third element, interest, is in fact identical with will, and is what
IS the first twye, together, and maintains their conjunction as long as
0nel €, precisely, wills. In this outer trinity of t_he outer man, it is the
thatY_WhoHY spiritual or mental element. Sometimes it is so v?h'en.len;
as uf;‘t modifies not merely the sense but the W}}olc organism, ifitiso
‘Clently susceptible constitution, to the object seen—as in the case
t‘ ¢ Chameleon, or the biblical instance of Jacob’s stock-breeding
r:t"flce Gen. 30, 37 fI.). Here we return to the mqral dimension; that a
- %al soul should be chameleon-like in its affective response to scnsa-
winr O should bring forth works striped and speckled in conformity
188 sensual impressions, like Jacob’s ewes, is a bad thing: .
¢ rational soul lives a misshapen sort of life when it lives in
Accordance with the trinity of the outer man; that is, when it devotes
> things which influence the senses of the body from without, not
& Praiseworthy will to put them to some use, but the sordid itch to

tch at them (x1, 5 6))-

¢ delay no longer on the possibilities of deformed sensual living,
Ttous yse of the senses; after all, we have not yet discussed the
“Pal mory| agencies of the soul. This little passage on the dangers of

Or Vi
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chameleonism was simply introduced to remind us of the overriding
moral dimension of our investigation, at the moment when we make 3
transition, and passalittle further inwards to consider a trinity, still of the
outer man, but this time in his activity of inner or imaginative vision—
what we may call the inner outer man, as distinct from the outer out®f
man of external physical sensation. Inner vision means fixing, not t0¢
eyes on some external object, but the acies animi (conscious attention, or
concentration of the mind) on the record or look (species) of s0m°
external object retained in the memory. Think of the Albert Memoriah
in calling to mind your record or impression of it, you are engaged I
what Augustine here calls an act of internal vision. Here again we ¢
discern three elements, your memory of the Albert Memorial, Yoflr
mental attention, focused on and formed by that memory, and agal?
your interest, your animi intentio or act of will which does the focusiné
It is exactly parallel to the external trinity of the Albert Memorial it %
your sensc of sight informed by it, and the interest which keeps Yo%
eyes fixed on it.

But in the case of this inner trinity the three elements are much mo%
homogencous, they are all indeed ‘of one and the same substance’s
one animus. The distinction now between the first and second elemen®
of the trinity is even less evident to the conscious awareness than it #%
in the case of external seeing; yet it is equally clear to reason that ey
must be distinct. For experience shows that you retain your memory
of the Albert Memorial even when you let it drop entirely out of you
mind and address yourself to your dinner. And you can recall what x
looks like and think about it again without being under the ha“
necessity of going and looking at it afresh. The form or look of ¥ 5
retained in your memory, whatever you are actually thinking abotb
and it begets an identically similar form in your consciousness, or 3",
say in your mind’s eye, when you turn your attention to it. And ag?
what holds these two forms together in the conscious act of seeing W
the mind’s eye is your interest, intention, or will.

The following conclusions emerge from Augustine’s examination;l)
the two trinities of the outer man; the two cognitive elements, naf® Z
the look of the object, whether in itself or in the memory, and
corresponding look, whether in the eye or in the mind’s eye, are rea“?:
distinct; the second in each case also arises from the first, as ‘qu:vsﬁl
offspring’ from ‘quasi-parent’; and the intention, interest, or act ©
which achieves the trinitarian act by joining them together cannof,
called either parent or offspring in any sensc, because it neither gives o
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o cither of Fhem or arises from either of them. We remember that one
ar i;%:::tmﬁs which had bC'CI'l Puzzling Augustine from book 1x a}nd
fom he thy t_he Holy Spirit is not called Son, though proccedu?g
cse exrg ather in equality and consgbstanuahty of nature. Here in
Corfespondsme analogues we can see dlsplayc.:d how the e-lqnent that
Other 1to the Holy Spirit is not an offspring, but a conjoiner of the
WO Clements.
&0nl11tt}$ ;il}fse lesse.r trinities the third clement fiocs not even proceed
thern hogp CSFWQ inany way; on the contrary, it Prccedes and exceeds
and thig In dignity and in functrlon: Thc analogy in fact breaks down,
tecognine one reason Why in these trinities of tl.lc.outcr man we cannot
Weightier: genuine image of thF .(?I'IVII?.C Trinity. Two other even
Sven iy thceasons are that .t}'lese trinitics involve an cxtraneous object,
SenSe-irne case of inner vision, since here the memory der.lves fron'1 a
nﬁsshapcilesst;m of an external' object; and t.ha}t‘ it is possible to live
S0 in our S')’ ( eformiter), _accordmg to these trinities of the outer man.
Man, ¢ theearf:h for the image we must return once more to the inner
¢ mind, and this we proceed to do in book x11.

the inner man we mean those elements of our consciousness that
CoiP; ere t3(')dour human nature, and not common to us and to animals.
refore t}‘l’l ence enough to s.how that anunals. have memory, and
e ouger atinner level of sentient awareness YVthh we have called the
Ciousny man. Bug we first remark a specifically hum'an fo'rm.of
Semeng sz in the dcl‘1berate control and. use of our imaginative
Xercige Ok our sensations and ?,bOVC all in the judgment that we
ence 5. 4 POR them. This rational judgment upon our external experi-
Notpng I;30ncerns is made aFcordlng to certain flncorPorcal and eternal
g ut we could not Judg(: by these, wh1ch-bemg unchangcab.lc
di ab0ve the human mind, unless ‘something of ours were in
thepy “Ontact with them’—his actual expression is ‘were subjoined to
Thyg }’1:’ ‘{h conjures up a picture of a fly on the ceiling (x11, 2 (2) ).
eg1ns his investigation of the inner man or mind by distinguish-

vels here, just as there were two levels or stages in the outer
' Oute, Ouet eraVe an outer i@er man and an inner ir'lner man, as well as an
Tap Man and an inner outer man. And just as the outer outer
bene, the senses is open to and oriented to the sensible world of bodies
 the o, ™, 50 the inner inner man is open to and ought to be oriented
Critj, P 1_r1tu‘31 world of unchangeable eternal truth above him. The
LY Pomnt in this fourfold chain of energies that is man, is in the outer
0, Which is the meeting place of two worlds, the point of tension

are pr
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and potential disharmony, the quoddam hominis exterioris interiorist¥
confinium (ib. 1 (1) ), where the issue is decided whether the impetus
the inner man upwards and Godwards will control the drives of %
outer man, or whether the attraction of the outer man downwards
seduce the inner man to his ruin. This is how St Augustine states
distinction and the relation between the two stages of the inner man'
That part of us, which though engaged in the business of managi®?
bodily and temporal things is yet not shared with us by animals 4
indeed rational; but it is a sort of declension from that rational s
stance of our mind whereby we are directly attached to intelligible?”
unchangeable truth; something delegated to manage and direct
lower world around us. For just as among all the animals no assist?”
was found for the man like himself, until something taken out of .
was fashioned into a partner (Gen. 2. 20 f£.); so for our mind, by wh
we consult the higher and inner truth, no assistant like itself is t© be
found for using bodily things, in the manner man’s nature requi;
from among those parts of soul which we have in common ¥
animals. And thercfore something of our rationality is set apa*
function of its activity, as it were drawn off in aid of the com®°
effort, not cut off in breach of unity. And just as male and female ¥
two in one flesh, so our understanding and our activity, or our
eration and execution, or reason and rational appetite, or whateV
they may be more accurately called, are comprised in the nature
one mind; and as it was said of those “They shall be two in one flesh’
50 it may be said of these “Two in one mind’. g
Thus when we discuss the nature of the human mind, we ar¢”
cussing one thing, nor do we double it into the two elements bt
mentioned except by distinction of functions; and in looking ot
trinity in it, we are looking for one in the whole mind, not so SCPara
ing its rational activity in temporal matters from its contemplat_lon 0
things eternal that we have to look further for some third thing ’
complete the trinity . . . But having made our distinction, it 59
in the function of contemplation that, not merely a trinity, bu¢

. . . Tl
image of God can be found; in the function drawn off to temP)
activity we may find a trinity, but not the image of God (x11, 3 4

e rest 0{

As a matter of fact, the scarch for trinities is suspended for th
book x1, and only resumed at the very end of book xmr. The rest .
present book is occupied with the relations between these two fllrfcaﬂ",f
of mind, which the later scholastics conveniently named rati¢ ity

92



ST AUGUSTINE ON THE TRINITY—VI

and rafio superior, though Augustine does not use those terms. The
OMinant jdea—and 2 very odd one it seems to modern eyes—is the
malogy between these two functions of the human mind and the
-relationShiP of Adam and Eve, already introduced in our quotation. It
8 Augusting’s thesis that, without prejudice to the literal historical
*ense of the narrative, the story of the creation, temptation, and fall of
OUr first parents symbolises the story of every human being; each of us
S Adam, Eve, and the serpent rolled into one. Adam is the higher,
Maseuline function of the mind by which we are in contact with eternal
P.rmdples of truth, the contemplative function; Eve is the lower, prac-
-l ‘housewifcly’ function by which we manage the world we live
* Me serpent s the allurement of the senses, the sensual appetite. It is to
€ %0rne in mind that Augustine is not here just illustrating his rational
Malysis of man from scripture, in order to make it more vivid and
lt;ercsdng; he is offering a perfe.ctlly serious mysti.cal intefpretatiox}b(ff
e alllb ture, suggesting to us that this is one of the thmgs which the Bible
e Y Means by the story of Adam and Eve. For his concern, let me
Peat, is not Platonic but Pauline, not metaphysics but the drama of
“Man sin and salvation.
b8 indeed the Apostle who, as it were, triggers him off, with his
o arks 1n I Cor. 11. 2-16, about why women shquld be veiled in
Urch. Tt s possible that it was this whole passage which had led some
Equle‘to Propose that it is the relationship of man and woman (and
./ 1 the family which really constitutes the human image of the
d‘v‘ ¢ Utinity, each member of the family triad representing one of th.e
vi e Persons. At any rate Augustine, after remorselessly pu.]hng this
o ®0 picces and showing that the.rcla.tlonslnps in e:'lch case simply do
P, Otrespond, finally disposes of it with v. 7 of th%s chap,te.:r from St
* Yanindeed ought not to veil his head, since he is God’s image anfi
/> YUt woman js man’s glory’. The Apostle says of the man tha‘t he is
of “Mage of God; therefore he cannot be just one Cl‘el?’lent in the image
°d; andso the dea of the ‘family image’ of the Trinity breaks down.
the, CStPaul’s words raise a very serious difficulty; they scem to imply
B84 °nly men and not women are in the image of God. This bowever
Dimga;@st t}.m sense of Gen. 1. 27: ‘And God created man (.hommem, not
femal M his own image; in the image of God he created him, mal.e a.nd
g()spe? ¢created them’; itis also’agamst the sense of thf: whol§ lcllhrlsglan
tingy; of redemption and salvation for a.ll hum.an bemg§, without 213—
Noy fon of sex. St Paul himself says that in Christ there is neither male
tmale (Gal, 3. 28), and he bids all, women as well as men, ‘be
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ho

renewed in the spirit of your mind, and put on the new man, him W
has been created according to God’ (Eph. 4. 23); and again: ‘Putting fo
the old man with his actions, put on the new, who is being renewe ”f
the recognition of God according to the image of him who created hi*
(Col. 3. 9). Therefore, when he says that the man (male) is God’s imag®
and glory, whilc the woman is man’s glory, he must be interpreted not
literally, but symbolically; he is suggesting the mystical significance ®
the story of Adam and Eve, and intimating (Augustine suggests) that ¥
are to look for the divine image in every human being in the ‘masc c{_
component of rational contemplation, not in the ‘feminine’ element®
rational activity over temporal things. It may be far-fetched, but it
certainly highly ingenious.

Let us now follow Augustine as he transposes the story of the fall it
the key of individual man’s personal sin:

Thus in the minds of men and women we recognize one comm®®
nature, but in their bodies we see symbolised the distinction of fun
tions in that one mind. As our consideration climbs step by step
wards and upwards through the parts of the soul, we meet some
that we do not share in common with the beasts, and this is wher?
reason begins, and the inner man can now be recognized. If he, in
exercise of that function of reason which is deputed to the man#8”
ment of temporal things, bursts out in uncontrolled movement 100
far into external matters, and his head consents to this progress—*
is, the function of reason which presides in the watch-tower ,0,
counsel, as in the husband’s quarters, fails to check and restraint 1Y
then he grows old among his enemies (Ps. 6. 8), the demons and ¢
prince the devil, who envy all virtue; and that vision of cternal thin®
is withdrawn even from the head, as he eats the forbidden fruit ¥
his partner, so that the light of his eyes is no longer with him (Ps: 3@;
11). Thus both are stripped naked of that radiance of truth, the €7
of conscience are opened to see how unseemly and unsightly
remain, and so they sow together, like the leaves of delicious fro!
but without the fruit, good words without good works, in orde? .
live badly and cover up their shame by talking well. (The ﬁg—“cd
cursed by our Lord because he found no fruit on it here influenc®
the interpretation of the fig-leaves of Eden).

] L. ] ji

The soul, that is to say, loving its own power, slides away ﬁsvﬂ

the whole which is common to all into the part which is 1€:£° '
erteC

private property. By following God’s directions and being p

. . . . jo8)
governed by his laws, it could enjoy the whole universe of creat®”
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buy l_’Y the apostasy of pride, which is called the beginning of sin
Eccli. 1o, Is), it strives to grab something more than the whole and
t0 govern it by its own laws; and because there is nothing more than
¢ whole, it i thrust back into anxiety over a part, and so by being
gr§edy for more it gets less. That is why greed is called the root of all
evils (I Tim. 6, 10). Thus all that it tries to do on its own against the
Ws of the universe, it does by its own body, which is the only part
of t}.lc universe it has a part-owncrship in. And so it finds delight in
bodﬂ}’ shapes and movements, and because it cannot take them in-
de, 1t wraps itself in their images which it has fixed in the memory.
s way it defiles itself foully with a fanciful sort of fornication,
PrOStltuting the imagination by referring all its activities to one or
More of three ends; curiosity, searching for material and temporal
Xperience through the senses; swollen conceit, affecting to be above
Other souls which are given over to their senses; or carnal pleasures,
Plunging jtself in that muddy whirlpool . . ...

" ut it would not slide down to such ugly and wretched prostitu-
On straight away from the beginning . . . For just as a serpent does
10t walk with open strides, but wriggles along by the tiny little
Movements of its scales; so the carcless glide little by little along the
»Ippery path of failure, and beginning from a distorted appetite for
se{ng like God, they end up by becoming like beasts. So it is that
"ipped naked of their first robe (the expression is taken from the
%4 prima in which the prodigal was clothed on his return to his
ther), they earned the skin garments of mortality . . . For man’s true
s:nour is God’s image and likeness in him, but this can only be pre-
. ™ed when turned towards him from whom it is transmitted. And
© the less love he has for what is his very own, the more tightly will
oe ¢ attached to God. But out of greed actually to experience his
h?’n power he tumbled down, by some sort of downward drag of
Ws OWn, into himself as though down to the middle level. And then
hl!e he wants to be, like God, under nobody, he is thrust down as a
b Uishment from his own half-way level to the bottom, down to the

Materjy] things in which the beasts find their pleasure . . .
o OW could he travel this long way from the heights to the depths,
Pt through the half-way level of self: If you neglect to hold dear
. Charity the wisdom which always remains the same, and hanker
ter knowledge (savoir-faire) through experience of changeable tem-
8081 things, this knowledge puffs you up instead of building you up
Or. 8. 1). In this way the mind is over~weighted with a sort of
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self-heaviness, and is therefore heaved out of the state of happinesh
and by that experience of its half-wayness it learns to its punishmen®
what a difference there is between the good it has forsaken and th
evil it has committed; nor can it go back up again, having squandere
and lost its strength, except by the grace of its maker calling it ©
repentance and forgiving it its sins. For who will ever free his hapless
soul from the body of this death, except by the grace of God through
Jesus Christ our Lord (Rom. 7. 24)? But this grace, as far as he p&¥”
mits, we shall discuss in due course (xm, 8 (13)-11 (16) ).

It may be thought, perhaps, that St Augustine is almost gloating 0V
the seamy side of life, without much interest in its more positive hopes
But let us do him the justice of being patient; there are three mor
books of his work yet to come. In due course, in book xm to be prec®
he will expatiate on the grace of Christ restoring the soul by faith. Ths
will be the other panel of the diptych. In this last paragraph of our quot**
tion he has just introduced the two terms on which he will hang
subsequent reflections, knowledge and wisdom. They are the kno¥"
ledge and wisdom of I Cor. 12. 8: “To one is given through the Sp¥ *
the word of wisdom, to another the word of knowledge through‘ the
same Spirit’. Though ‘wisdom’ and ‘knowledge’ are often used i s
wide sense which makes their meaning vague and almost indistingt$ -
able, St Paul is clearly distinguishing them here. But he does not t
what the distinction is. So we search the scriptures, according to
principle of interpreting the Bible by the Bible, and we find this inJo
28. 18: ‘Behold piety is wisdom, and to abstain from evil is knowlcdgek'
“Piety’, Augustine observes, is doing duty for a Greek word (the Gr¢
version of the Old Testament was for him the authoritative one) .
means literally ‘God-worship’. So what this text is really saying i‘s .
contemplation, the higher function of the mind, is wisdom. For whif
among things eternal is more excellent than God, whose nature alon® .
unchangeable? And what is his worship but love of him, by which ¥
now desire to see him, and believe and hope that we will’ (x1, 14 (2. ) i
If wisdom belongs to the mind’s higher function of contemplati®
then knowledge belongs to its lower function of action, that is manag’
ment of temporal affairs. For knowledge is abstaining from evil, 2%
there is only question of this in the material, temporal sphere. ‘For ’ ;
with reference to time that we are among evils, from which we mu;e
abstain in order to come to those timeless eternal goods. Theref0
whatever we do prudently, courageously, temperately and justly:
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loflgs tothatknowledge or scicnce which occupies ouractivity inavoiding
and seeking good. And this knowledge also includes whatever we

:5: Ofl'fll‘ed from historical info-rmz.zt:ion by way of examples to s}.lun or

our g ow, a'nd of necessary skills in all sorts of matters that are suited to

s¢’ (ibid).

g udeeoretically thc eternal things who_sc contemplation is wisdom in-
¢ the platonic ideas, what Augustine calls the rationes of material
temporal things. The speculations of the pure mathematician are

ec’l'fft%cally an exercise of wisdom. These are the examples that
U8ustine gives here of ‘the word of wisdom’, and takes the oppor-
1ty this affords him of criticizing Plato’s theory of reminiscence,

N N sees in our capacity to understand these rationes—for example

giples_ of geometry—a sort of dim memory 'of what we knew in a

Us immaterial existence. But in Augustinian fact there arc only

in :Vetcrnal rca‘lities whose cgntemplation is wi:?dom, and they are Gc.>d,

it Ose Creative Word the ideas of Plato sul.)smt, and the mind, which
Joned (like the fly on the ceiling) to this divine eternal truth.

unc?izv knowledge, which is the proper ficld of the lower rationz';.l

oes sof.l, }tlends, the Apostle assures us, to p.uff up. We have seen how it

With ). OW we are tcmpted by the fjrult pf the tree of .kl.lowledge

ery es: Specious expectation of 'becommg like gods. But it is also th.e
w ence and condition of virtue; onl.y to be genuinely virtuous it
. Urst be overcome by charity. And in order to be overcome by

Per:;?s 1t I(Iilust first be pqriﬁcc.l by faith, fai_th in ‘the material, thnpo‘ral

of H&'lsan events of saving history. To this saving knowledge in fz.uth

tiye fgesc}fwhte, which is the fundafnentz%l task of the lower, feminine,
not evelllln:}tllon of- the mind, Augustmc will turn in the next book. But
ere will he find the image of God.
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